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“Kagawa, it was learned, means in Japanese, ‘happy river’ — 
So when he was introduced to one student group, the chair- 
man said, ‘A river flows happily onward. So has he, and so 
is he, flowing happily over the field of our thoughts and lives 
in these days.’ ’—George William Wright. 


Poems Written by Toyohiko Kagawa While Travelling 
; by Air in the Philippines 


(The Fair Weather Start) 


So fast our airplane 
' Wings its way 

Across the sky 
That as we go 
I should not know 

The islands drifting by 
Were not my own 
Loved isles at home! 


(The Clouds Gather) 


Over the isles 
And the wide sea waste, 
Piercing the thunder clouds, 
I fly in haste 
I must preach in far countries 
The Way. 


(The Storm Comes) 


Danger threatens 
But I shall not fear; 
My shoulders are bowed with the cross 
That I glory to bear, 
The path that I follow 
Leads on! 


(The Storm Increases) 


Fly on and on, 
And bravely breast 
This world of rain; 
The God who watched o’er Paul 
Watches again! 


(Danger Threatens) 


O God, if I should die 

High in this South Sea sky 
Where tempests toss, 
This I would ask 

That as Death comes to me 

I may lift up Thy Cross! 
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INTRODUCTION 


; . TT. T. BRUMBAUGH 


DR. KAGAWA’S PHILIPPINE TRIP 


The Kagawa party, 
composed of Dr. Kaga- 
wa, his secretary, Rev. 
K. Ogawa and Miss Hel- 
en Topping, missionary 
staff worker and Eng- 
lish secretary, returned 
fo Japan the middle ot 
March after a busy and 
fascinating trip to For- 
mosa, the Philippine Is- 
lands, Hong: Kong, Can- 
ton and Shanghai. 

In Formosa during the two days his boat was in port Dr. Kagawa 
gave himself to the Japanese in the capital city of Taihoku, speaking 
with such power that in all there were “300 converts, of whom many 
have been baptized already.” 


In the Philippines Mr. Kagawa speht nineteen of the busiest days 
of his life. Arriving in Manila February 9th he immediately began a 
schedule of speaking and conference which took him by train, auto- 
mobile, and airplane to many parts of the Islands. Looking over his 
“scrapbook” of bulletins, programs, newspaper clippings, ete., one finds 
him speaking at the University of the Philippines, at the annual meet- 
ing of the National Christian Council, at Manila Union Church, at the 
annual conference of the Methodist Episcopal Church in’ San Fer- 
nando, at the Union Theological Seminary in Manila, and at other 
churches, schools, Christian Associations, and the like.. Before Japan-. 
ese gatherings, of which there were several, Kagawa-San spoke in 
Japanese; otherwise his addresses and interviews were all English, to 
the surprise of all at his ability, breadth of interest and spiritual con- 


viction. Reports and interviews appeared in three languages in the. . 


Island’s newspapers—Spanish, English and Japanese. Newspapers 
gave freely of their space, the Philippine Daily Herald giving a. full- 
page spread to “Kagawa—A Christ-like Christian”, their weekly edition 
also featuring “Christianity in Modern Japan—An Appraisal’, with 
full length picture of Kagawa in preaching pose. The front cover of 
the Philippine Observer, a Christian Youth magazine, showed a pic- 
ture of Kagawa and his famous poem “The Human Sculptor.” Words 
of highest appreciation of Mr. Kagawa’s visit are now being received in 
Japan from the Philippines. It is not exaggeration to say that the 
Filipino churches will look back upon those days as the beginning of a 
new epoch in indigenous Christian leadership; for much of Kagawa’s — 
message was on the necessity of such self-consciousness and national 
progress, spiritually motivated. 

Repercussions of the visit to Hong Kong and Canton have: also 

reached Japan. It seems that Mr. Kagawa, introduced and urged to 
be utterly frank by the Bishop of Hong Kong, made an address at St.’ 
John’s Cathedral Hall on the subject of the “Cooperative Movement 
among the nations as a basis of peace,” in which he'said some things 
about Western as well as Japanese imperialism. This aroused rather 
bitter controversy in some circles. But perhaps the English speaking 
population of that region is now more conscious than formerly of the 
relationship of British conduct in India to that of Japan in Manchuria, 
and of the necessity of a world-wide confession of our sins of acquisi- 
tion, before anything like a brotherly world can be achieved or ex- 
pected. 
In Shanghai, Mr. Kagawa was the guest of the Chinese Christians 
and upon urgent invitation spoke at the Fitch Memorial Church whose 
pastor with his wife and children were brutally dispatched in the Jap- 
anese attack of 1933. Kagawa’s words were so apologetic and his 
spirit so full of love as to melt the hearts of his Chinese hearers, and 
there followed what can only be described as an old-fashioned love- 
feast, at the end of which a purse of more than $200 was presented to 
Mr. Kagawa as a token of appreciation and a contribution to his work 
from the Chinese Christians. If this magnificent exemplification of 
Christian brotherhood were the sole outcome of Mr. Kagawa’s recent 
trip it alone would be worth more’ than all the cost in time and money 
of his visit to the Philippines and China. 
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THE FIRST READER 
T. T. Brumbaugh 


In sending out this mid-summer number of the Friends of Jesus, 
we are reminded of a previous one that was issued just in time to be 
cn sale at our Japan Federated Missions Conference at the end of July. 
One interested lady bought a copy, and a few days later came to the 
editor to say, “Miss Topping, I find this very valuable material, but also 
pretty heavy reading for this hot weather. Couldn’t you give me just 
the gist of it in a few words?” 


As our editor is just now in the United States, the “First Reader” 
has been drafted to assist in the make-up of this number. He has had 
a mighty struggle to gather the “gist” out of the eighty or more ad- 
dresses that Dr. Kagawa gave in Formosa, the Philippine Islands, and 
China. The only recourse seems to be to leave out much that we know 
our friends in the Philippines asked to have put in permanent form. 
May we remind them that Dr. Kagawa has spoken on many of the 
same subjects in his addresses given in China? . The Shanghai and 
Tsinan and Economic Foundation of World Peace numbers of the 
Friends of Jesus contain a large number of these China addresses, of 
course not the same as those given in the Philippines but the same 
general thought. Copies can be secured by sending ten cents per copy 
to the office of the Kagawa Fellowship at 101 Haramachi, Koishikawa, 
Tokyo, Japan. The ten cents can be sent in any form most convenient 
to the sender. Send stamps of your own country, if you like, and do 
not be concerned about the exchange. 


We would remind our readers that Friends of Jesus is published 
“occasionally”. It has never undertaken to go out monthly or at stated 
periods. It is financed entirely by the editor and her friends and need- 
less to say, it is a non-profit undertaking. Dr. Kagawa has nothing 
to do with its make-up except as he speaks his mind and heart. News 
items about Dr. Kagawa, his work, and his associates also come to our 
subscribers through the Kagawa Fellowship Bulletin and the Christian 
Graphic. 


Kagawa San has given us a new interest in and appreciation of the 
Philippines. We are sending a copy of this number to the British 
Weekly which on April 19, 1934, published a statement that Kagawa 
had made a trip to the “Philistines,”’—a printer’s error, no doubt, but ‘it 
makes a good one on our British friends to match that story of the 
conversation between two senators at the time the United States an- 
nexed the Philippines. 

One said, “Where are those Philippines anyhow?” 

The other replied, “I give it up, only they must be somewhere in 
Bible lands,” 

“Now where do you get that idea?” 

“Why, don’t you know?, Paul wrote a letter to the Philippines!” 

Well, for Philistines, Philippians or Filipinos, the Christian Gospel 
in its fulness is adequate, and we submit here what seems to the “First 
Reader” a clear-cut and vital Christian program for the Orient as out- 
lined by Mr. Kagawa on his recent trip to the Philippine Islands and 
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to certain port cities in China. In publishing this collection of those 
of his addresses which seem to us most effectively to present Kagawa’s 
message, we would call attention to the words of a previous “First 
Reader,” Dr. C. J. L. Bates (Economic Foundation of World Peace num- 
ber of Friends of Jesus, Vol. V, No. 1, August, 1932) in which he refers 
to “{1) the fundamental religious character of Kagawa’s message, and 
(2) his offering of a program of life and work that is inspired througn 
and through with Christian spirit and this particular interpretation of 
the Cross of Christ as the fundamental solution for the ills of the 
world.” 


These two great characteristics of all that Kagawa is and says are 
fully reflected in the addresses printed here. For convenience we 
have placed the sermons and meditations first, as giving the true relig- 
ious motivation of Mr. Kagawa’s life, in logical advance of his prac- 
tical program of social and economic reform. Yet just as in dealing 
with the problem of biological origins one cannot say definitely which 
is first, the chicken or the egg, so it may be well for the English read- 
ing public to remember that a Japanese book begins at the right cover 
instead of the left. Thus if this volume is read in Japanese fashion 
the addresses on economic and social reconstruction will come first, or 
rather after Dr. Richard Roberts’ excellent estimate’ of Dr. Kagawa, 
which, together with some notes and announcements might be con- 
sidered the introduction to the book instead of what you are now 
reading. 


All this puts us in the realm of relativity, a field of which Kagawa 
is not ignorant. His religious message, however, is in no sense in this 
category of realities: nothing could be more absolute than Kagawa’s 
Law of Love in Life as Jesus revealed it and as this self-styled ‘‘gam- 
bler for God” has bet his life on that kind of Reality. 


Moreover we cannot fail to notice how absolute a quality Kagawa's 
life assumes as viewed by those of other lands, who are discovering in 
him a true disciple of Jesus and a safe guide for modern living. We 
are constantly seeing and hearing such testimonies from all parts of 
the world, but nothing has recently caught our attention of such 
compelling and poignant a character as the following words of Ma- 
dame Chiang Kai-Shek, wife of the Commander-in-Chief of China’s 
armies (Missionary Review of the World, May 1934, p. 223) :— “Today 
I can pray for the Japanese people, knowing that there must be many 
who, like Kagawa, suffer because of what their country is doing to 
China.” 


Here is the Religion of Jesus at its best in present-day life. And 
just as the Christians of China and Japan, such as Madame Chiang 
and Toyohiko Kagawa constitute bridges of friendship between these 
two countries, so do leaders like Kagawa stand as prophets of a new 
day in all our personal, family, class, race and international relation- 
ships. But enough of the “First Reader.” We are most anxious to 
direct your careful and prayerful attention to the words of Kagawa 
himself in the sermons and addresses which follow. 


a) Poe 


SERMONS AND ADDRESSES BY DR. KAGAWA 
I. CHRIST AS PROPHET, KING AND PRIEST 


Sermon by Dr. Kagawa at Ellinwood Church, Manila, February 11, 1934. 
Scripture verses: Matthew 5:38-48. 


Today let us meditate on the life of Christ. There are three sides 
to His life,—the life of a prophet, of a king and of a priest. 


I. AS PROPHET 


Some of you because you are very young may think it is not neces- 
sary to be religious, and say, “Oh! I hate to be religious. Science is 
enough.” But in Christ we find the Truth, the Way, and the Life. Why 
do I say so? Because there are two kinds of truth, the truth about 
Natural Science, and the truth about life. Nowadays modern science 
asks you to believe in the truth of so-called science, but without life 
there is no scientific truth. In Christ we find the living truth. When 
we study psychology, botany, physiology, and chemistry they are not 
living. We must make them live. In Christ we find the Life, the Way, 
and the Truth. Even the truth of science must be included in the 
truth of life. Many of you have doubts about Christ’ and God 
and you might say, “Kagawa, please show me God, if there is such a 
thing as God, show me!” I tell you that though you can see small 
things at one glance, you cannot see a huge elephant at one glance if 
you are very close to him. You can see only a part of him at one time. 
I cannot see the roof of this building while sitting inside it. So even 
though we cannot see God, we are in Him. If a baby inside the mother 
is a philosopher he may doubt whether his mother is living at all. He 
sees only the inside of his mother So with us as we live in God. There 
is no use to doubt his existence. 


To believe in God and to believe in the love of God are different. 
To believe in the love of God and to live in the love of God are differ- 
ent. Christ not only believed but also lived in the love of God. Christ 
lived God. He lived the love of God, therefore he lived with God. I 
.can’t express it with my poor English, but I want to drop off that 
“with”,—not “with God”, he lived God. Therefore his teaching is very 
different from the teaching of Confucius or of Buddha. 


Christ said, “Love thine enemy.’”’ Confucius often killed his 
enemies. When he was about sixty years old his king’s relatives tried 
to kill Confucius, and he got angry and tried to kill their whole familly. 
So then he had to flee, all over China. The teaching of Confucius may 
be very good, but his actions are not satisfactory. Gautama I like 
better than Confucius. He was crown prince but deserted his wealth 
when young, and spent six years as a monk and afterward went about 
India and taught how to escape the pain of life. When he was invited 
to a breakfast by a blacksmith, the latter gave him ham to eat and 
' that ham made him sick and he died on the bank of the Ganges River. 
When he was about to die his followers were angry because the black- 
smith had given him ham, but Gautama said, “After I die please love 
the blacksmith.” He was a wonderful philosopher, but even with him, 
his philosophy and his life were different. He thought that this life is 
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pain. But if this life is pain, why try to escape from pain? There’s 
no use to escape, because it is pain from the beginning. ; 
Jesus Christ was a carpenter. He took life very seriously and tried 
to live up to the standard of God, to the standard of the love of God. 
Mohammedanism, though it teaches God, doesn’t teach the love of 
God. When I was travelling through the Red Sea I read the Koran 
for the first time, and tried to find the meaning of Mohammedanism, 
but I couldn’t find a single chapter on love. I was disappointed. 'Mo- 
hammedanism became a most curious movement, with massacres and 
wars,—‘holy wars”, one after another. : 


Jesus Christ was a carpenter and lived Love. He was different from 
Confucius, different: from Buddha, different from Mohammed. I am 
sorry to say that some churches fight, and some so-called Christian 
nations fight, but that is not Christianity. Spaniards loved to fight, but 
those who fight are pagan at heart though Christian in name. We 
must live up to the standard of the love of God. “Resist not thine 
enemy”; Christ said. You may think it cowardly not to resist your 
enemy. Unless you find God, it is impossible to live up to the standard 
of the Sermon on the Mount. Because Christ lived as God, he could 
love even his enemy. If I forget the love of God and that God can 
redeem and save sinners, I’ll resist my enemy; but when I believe that 
God can save my enemy, then I'll not resist him. 


Christ lived as God on earth, therefore when the disciples came to 
him he said, “John the Baptist was one of the greatest of the prophets, 
but the least in the Kingdom of Heaven is greater than he.” What 
does that mean? Mohammed was a prophet, Gautama Buddha was a 
prophet, Confucius was a prophet, but the greatest of these prophets 
is not as great as the least in the Kingdom of God, because though 
those prophets knew something about God they could not practise the 
love of God. The least in the Kingdom of God is greater, in the prac- 
tise of the love of God. 


Our friends in the Philippine Islands must live up to the Jove of 
God. Unless you practise the love of God, you will not be able to start 
the new society. Without love not a single family can have a good 
home, nor a Single village, a single town, a single city, be happy,— 
without love. So with the nation,—when they have the love of God 
and practise the love of God, that nation will be happy. The teaching 
of Jesus starts here. All the parables of Jesus on the forgiveness of 
sinners, are wonderful stories of how Christ tried to tell that the love 
of God is greater than the teaching of the Pharisees. 


II. AS KING 

Christ said that any one who wants to be a king must be a servant. 
You might think it a terrible thing that a king must be a servant, but 
unless the king is a good servant, nobody can respect him. Before the 
French Revolution, when Louis XV died, his body lay in the palace for 
more than five days, and no one tried to enter the room where it lay. 
Everyone was scared. because he had died of smallpox, but more than 
that, that king did not love his people; he.was.too selfish. If that king 
had offered his whole life for the nation, everybody in France might 
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have loved him. Most of you, if you live up to the teachings of Christ, 
will succeed, but remember, real kings ought to be servants, servants of 
God. Unless you love people you cannot be real rulers. Some of you 
might be representatives in the legislature, but if elected you must be 
servants of Christ and live a simple life. He went around and loved 
people, approaching the prostitutes, dining with sinners, spending his 
whole time with the common people. He never went to the palace of 
Herod nor to the palace of the Roman governor, but he went to the 
sick. I wish you would also go to the slums, be kind to lepers, help the 
sick, be a friend of sinners. That is to be a real king. To be a friend 
of sinners is not an easy task. When your brother commits a crime, 
goes to prison, and comes home, are you willing to receive him? Some- . 
times we hate him, but Christ loved even sinners who had no connec- 
tion with him. 


In Japan there is Shumpei Homma, a craftsman in an inland city. 
When his trade was slack he would pull a ricksha to eke out a living. 
One day a great judge from Tokyo rode in his ricksha, and fell asleep 
during the journey, and dropped a book down into the mud of the 
street. Homma picked it up and tried to give it back to the judge, but 
the latter declined it, saying it was too dirty, and gave it to the ricksha 
puller. Homma tried to read it but found it to be in English. It took 
him about three years to learn to read enough English but he did it, 
beginning at a-b-c, and when he began to read that book he found it 
te be a book on criminology by the Italian authority, Lombroso. In 
the book Lombroso says that any murderer has a craving for murder, 
that it is no use to try to get him to repent and to convert him. The 
best thing to do is to kill him. 


This statement made Homma indignant, because he knew the 
writer had never lived with any criminals and did not know the condi- 
tions of their lives. Homma thought that if one would live with a 
criminal, and be kind enough to help him, there would be hope for that 
criminal. He prayed that he might be used to convert criminals. Then 
an opportunity came to him to go to Tokyo and work there as a car- 
penter. He was such a good artisan that he was appointed over two 
thousand stone breakers, building a palace for the Emperor of J apan. 
Here he earned enough on this job so that when he went back to his 
own part of the country he was able to buy a marble quarry. To this 
place he invited ex-convicts to come and live with him, and so he could 
make it an ex-convicts’ home and reformatory. Gradually hundreds 
of young men were converted through his kindness, for Homma had 
the spirit of God and Christ. The teaching of Christ is still living in 
Japan and when a man will take his teachings seriously he can help 
even criminals. 


III. AS PRIEST 


Jesus Christ was greater than a King,—he was the Son of God 
People can understand Christ as King and Christ as Prophet, but find 
difficulty in understanding the meaning of the Priesthood of Christ 
and the meaning of the Cross of Jesus. 
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Jesus became Christ after he was hung on the tree. Jesus and 
Christ are two different things. Jesus is a man, Christ is the Redeem- 
er. When Peter said, “You are the Son of God,” Jesus said, “All right, 
but don’t tell it to other people.” Christ never tried to honor himself. 
Jesus had a secret. He knew that he was the Christ, but in order to 
be the Christ it was necessary to be the Redeemer of the nation; to 
redeem the nation, it was necessary to shed his blood. Peter and the 
other disciples did not understand the meaning of the Cross of Jesus. 
Repeatedly, about eight times, he prophesied that he was to be killed 
on the Cross, but the disciples couldn’t understand. All the disciples 
denied the destiny of Jesus, but at last he was hung on the Cross and 
crucified. Then the apostles at last found the meaning of the Cross of 
Jesus, and Jesus was glorified as Christ and the secret of Jesus was 
made known. 


That is the principle of the Cross. In the Bible it says “My blood 
is shed to redeem! the sins of the people.” Many of you, because you 
are young, do not understand the meaning of redemption. Unless you 
understand the action of blood in our physical body you cannot under- 
stand the love of the Christ. Look at blood. The function of blood is 
to cure wounds, to cure disease, to help to grow. The blood cells die 
for the sake of redemption. So with Christ. Christ gave his life to 
cure the wounds of sinners, to cure society. His blood was shed to re- 
deem sinners. That kind of deep spiritual sacrifice is very difficult to 
understand. Sometimes we can understand it, but it is difficult to live 
up to it, to the spiritual sacrifice of Jesus. But anyone who is willing 
to offer his life to his poor neighbors can understand the meaning of 
redemption. 


Twenty years ago in Japan we Started celebrating the memorial 
day of Juji Ishii. Ishii was a medical student and was within three 
months of graduation from’ medical college, when his whole life was 
altered through coming into contact with a beggar family. He hap- 
pened to be renting a room in a Buddhist temple. It was February ane 
very cold. Just outside his door, under the temple eaves, one night he 
found a mother with two orphaned children, very small, very cold, very 
hungry. Ishii gave them shelter, and thought about the condition of 
the poor, many, many more of whom were suffering as they were. 
Thus his great movement for orphaned children started. He stopped 
going to school, burning his school books to strengthen his resolution, 
and tried to help those poor people,—but he had no money! In those 
days it was the custom for only blind men to be practitioners of mas- 
sage, but Ishii became a masseur and so earned some money. It took 
courage to go out on the streets as a poor masseur. He helped the 
poor, and at one time had as many as twelve hundred orphans under 
his care. His orphanage became the fourth great orphanage of the 
world. He came to be considered one of the greatest men in Japan 
and even Buddhists love him. He died twenty years ago but we take 
him as a saint. As a Christian he thought he must be a follower of 
the Redeemer. He could have succeeded as a doctor but he deserted 
his profession and his school and became a masseur, and so testified 
to Christ by his life of love. When he died, the mat on which he used 
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to kneel to pray was sunken at his praying place, because it had been 
used so much and so often. There are many stories which I might tell 
about how he was blest, how God answered his prayers, how he loved 
his orphans. Everybody loves his memory. 


The redemption of Jesus is love not for sinners only but love for 
me and for you. I must confess it was very difficult for me to become 
a Christian. When I was a high school student my uncle and brother 
and other relatives did not like Christianity. When I asked if I might 
join an English Bible class my brother said, “You may study English 
but don’t become a Christian.” So although I went to study the Eng- 
lish Bible with a missionary I hated to become a Christian. But look- 
ing at my surroundings and environment, I could not but become a 
Christian. I had lost my father at four years of age. My brother 
lived a most terrible life, and brought home seven concubines at one 
time. So I had to go to bad places to get money to pay my board in 
the school dormitory. I thought that I was going to be like my brother. 
Sins and crimes were awaiting me. 


I memorized many verses of the Bible. I couldn’t buy a Japanese 
translation of the Bible because if I had a Japanese Bible my relatives 
would find it and kick me out. So I used the English Bible because 
_they couldn’t read it. I memorized and meditated on it. I thought 
of God as my Father. There was only one way to live——in Christ. If 
J could be in Christ I might be able to escape the nest of sins around 
me; but I couldn’t confess Christ, so I prayed in my closet and under 
the bed covers. I prayed, “O Lord, make me like Christ.” I continued 
to pray seven months. In January I went to borrow some books from 
a missionary. He asked me, “Do you believe in God?” ‘Yes,’ I re- 
pried. “Do you believe in Christ?” “Yes.” “Do you pray?” ‘Yes.’ 
“How do you pray?” I was ashamed to answer, for I prayed in the 
closet, or under the bed covers! But I was forced to pray, by some 
inner spiritual impulse. 


“Will you receive baptism?” “No, for if I should be baptised, the 
family would kick me out.” “Then, Kagawa, you are a coward!” 


At that I got angry. I said, “I am not a coward. I will receive 
baptism!” So on the third Sunday after my decision I received bap- 
tism. 


You may be able to uplift your nation, but even though you suc- 
ceed in life, sin and crime will follow you unless you look up to Jesus. 
I plead with you,—Let us live up to the standard of God, let us receive 
the redemption of Jesus. Then we shall be sons of God, and the power 
of the Holy Spirit will dwell in us. 


Let us pray 


O Lord, redeem us from sins and faults, from weakness and crimes. Make us 
prophets. Bless our friends in the Philippine Islands, and make them the 
light of these Oriental nations. We pray in the name of Christ, Amen. 


BEN) ee 


Il. THE BEATITUDES OF CHRIST 


Meditation delivered at Tagalog Convention, Tondo Church, Manila, 
February 17th, 1934—Interpreted into the Tagalog dialect. 


No man is ever happy without the Spirit of God abiding on him. 
Christ said, BLESSED ARE THE POOR IN HEART. Some may think 
that nobody is happy who is poor. But Christ is going to point us to 
be happier toward God, and therefore asks us to be poorer. For in- 
stance, if a man wants to climb up to the top of a mountain he ought 
not to wear a heavy coat: If he wears such a coat he cannot climb to 
the top. Soif we want to rise higher toward God, worldly wealth is a 
hindrance. We must leave worldly wealth on earth. I want to illus- 
trate the Beautitudes as if we were climbing a mountain. Here is our 
mountain and we have to climb it. 


I. Here we stand at the first station. If we want to climb at all, we 
must leave things right here. “Blessed is he who is poor in heart.” 
When we have much in the way of worldly things to care for, we are 
too busy to meditate on God. In the big earthquake eleven years ago 
in Tokyo a policeman cried “Throw away your heavy baggage, other- 
wise the fire will catch you.” Thousands of people in Tokyo were des- 
troyed because they tried to carry a heavy load and the fire caught 
their clothes, their silks, and so they lost their lives. If they had been 
able to make up their minds to leave those things behind, they would 
have been saved. I did not lose anything in the earthquake or fire in 
Tokyo becausé I had nothing! So with you,—when you have nothing, 
nothing will be cared for, and you will be happy. St. Paul said, 
“Though we have nothing we have all things, because God is our 
Father, and everything of the earth is for us, therefore we are happy.” 


There is a most interesting garden in Kyoto, Japan, called Chion- 
in garden, in connection with the temple of that name. It is very 
narrow, only about the width of one-fourth of this platform. There are 
bamboo sticks to fence it off and pine trees to hide the sticks. I was 
surprised when I saw how small it is, because this garden is very 
famous, one of the three,most famous gardens in Japan. So I said to 
the guide, “I am disappointed that this garden is so small, so narrow.” 
But the guide said to me, “You are looking at nearer things inside the 
garden wall of bamboo sticks. Look beyond them.” And I looked, and 
found a great mountain and a forest, and that garden looked so wide, 
—about two miles wide. It was because at that temple they had tried 
to have a wider view that they made the garden wall very low and had 
simply bamboo sticks and hid the sticks with pine trees. And so one 
could see a great distance. That is the way we must look at Nature. 
When you are rich you must have a big wall around your house and 
close up, anid oannot see beyond, and the view is very poor, but when 
you are poor, you build your garden wall very low and can see beyond. 
And everything belongs to you. So with our souls,—when we think we 
know everything we know nothing. When we are humble, everything 
flows in. It is necessary to empty ourselves so that God may fill us. 
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II. NOW WE CLIMB FARTHER UP THE MOUNTAIN. The 
Second Station at which we stop is called BLESSED IS HE 
WHO CAN FEEL SORRY,—then he is comforted. When we commit 
sin, unless we feel sorry no comfort will come. We feel sorry when we 
are alone. When someone loses his wife or her husband, he or she Is 
very sorrowful, but especially when we commit sin we must feel sorry, 
otherwise it is no good. You may think that there is no God because 
you feel pain, but that is a mistake. God has given us pain because we 
need to be hurt. The insane often do not feel pain. If you visit an 
insane hospital you find fences built around the large stoves so that 
the insane may not touch the fire, for their own sense of pain does not 
protect them. There was a boy in the slums of Kobe when I was there 
who was very proud that he did not feel pain,—but he was an idiot! 
It is necessary to feel pain when we commit sin. Anyone who does not 
feel pain when he commits sin cannot get straight. I wish that all of 
us may feel pain in our hearts when we commit sin. 


III. Now we climb up higher to the third point,—BLESSED ARE 
THE MEEK FOR THEY INHERIT THE EARTH. I think you have had 
the experience of climbing a mountain. Because the rain comes down 
very softly it sinks deep into the soil. If the soil is very hard, you can- 
not plant trees. If babies have shells on their bodies they cannot 
grow. Look at the crabs and what they have to-do. Once a year they 
go into the ground and take off their shells. If we were like the crabs 
we should need to go to the hospital once a year. Because our flesh is 
very soft we can grow up. So with our heart,—it is necessary for it to 
be very soft for it to grow up. Excuse me if I say that the bones of old 
gentlemen are very hard, therefore they stop growing. So with our 
consciences. When the conscience gets hard, then the growth of the 
conscience stops. Are your consciences soft or hard? If you crack 
open your hard conscience,—open it, soften it, the power of God will 
come down and soften your heart. 


IV. Here we feel thirst, at the fourth station climbing the moun- 
tain. We need water. BLESSED IS HE WHO HUNGERS AND THIRSTS 
AFTER RIGHTEOUSNESS; THEN HE WILL BE FILLED. Many people 
when they cross the desert feel thirsty. They cannot go back. The 
only way is to proceed on. Then they will reach the ocean and get 


plenty to drink. So with our lives. We must thirst after the Presence 
of God. 


V. Up to the Fourth Station we were looking after our own things, 
but at the Fifth point we can look down to our neighbors. Some are 
weary on! the way, so we must have sympathy for them. Sometimes 
we use ropes, and are tied together and the first man will pull up the 


man coming after. BLESSED ARE THE MERCIFUL FOR THEY 
SHALL OBTAIN MERCY. 


VI. Now we ascend to the Sixth Point. When we get this far in 
our climbing there’s a cloud below us, and when we look up to the top 
from here, there is no cloud between us and we can see it very clearly. 
BLESSED IS HE WHO IS PURE IN HEART. HE CAN SEE GOD, THE 
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TOP OF THE MOUNTAIN. Have you ever climbed a high mountain? 
I have. When I climbed Mt. Fuji, more than twelve thousand feet in 
height, up to the Fifth Station there was a cloud above us and we 
could not see the top, but at the Sixth Point, the cloud was below, so 
the rain came up from below and we turned our umbrellas upside down 
to protect ourselves! In June you have rain here, and so do we in 
Japan, but that rain comes from clouds about a thousand meters high. 
If you can get above the cloud you have no rain. So the airplane from 
Tokyo to Osaka generally flies up even if it is raining, and plerces 
above the cloud where there is no rain, and flies to Osaka and comes 
down again. Sol with our experience with God. Sometimes we feel 
very lonesome, it rains in our conscience, tears come down, but when 
we fly above a thousand meters no rain comes down, we have God 
there. When you have rain, climb up higher and then you shall see 
the top of the mountain all the time. 


VII. Now we go up higher to the Seventh Point. This is the 
point where usually all the roads from up the mountain,—from the 
West, from the. South, from the East and from the North, come into 
one. All roads join at the Seventh Station: BLESSED ARE: PEACE- 
MAKERS! It is because we are near to the foot of the mountain yet 
that we have divisions. When we climb up higher, there is no need of 
being divided. There we have reconciliations. BLESSED IS HE WHO 
IS RECONCILED; HE SHALL BE CALLED a SON OF GOD. In Japan 
we have a so-called religion, Shintoism, the way of the gods. The Shin- 
toists say that when we die we shall be a piece of god or a demi-god, 
or a small god. But I couldn’t wait! They say that you shall be a lit- 
tle god if you die, but I am living. I need to be a god before I dle. 
Therefore when I heard the Gospel of Christ that we shall be made the 
sons of the Creator through God, the Absolute, then I was glad, be- 
cause I shall be made a son of God while living. No use to wait till my 
death! Don’t think you are beasts. Some think, Oh, we are nothing 
but beasts, nothing but monkeys. But monkeys have no conscience, 
and no consciousness of being sons of God. But I tell you that when 
you lose your conscience you belong to some species of monkey! The 
difference between a monkey and a son of God is the consciousness of 
the Presence of God in our heart. But when we fight eacn other we 
are akin to the monkeys. So those militarists cannot be called sons of 
God. And we ourselves,—sometimes we sleep and forget we are sons of 
God. 


VIII. Now we are near the top. There is a perpendicular cliff, 
from which stones may fall down on us, but we must march on toward 
the top. BLESSED ARE THOSE WHO ARE PERSECUTED FOR RIGHT- 
EOUSNESS’ SAKE; THEY SHALL GAIN THE KINGDOM OF GOD. 
Sometimes we are tired and cowardly, facing that perpendicular wall, 
but we must still face upward and go forward. 

IX. We climb up higher to the top. There we find Christ. Christ told 
us BLESSED IS HE WHOIS WILLING TO SUFFER FOR MY SAKE. 
For Whose sake? For Christ’s sake. Was Christ selfish when he said 
that? No! What he meant was that His way was to go down and help 
the poor and humble and bring them over to the Cross. Repeatedly we 
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must go down to the foot of the mountain and take the climbers who 
are late and bring them up to the top. So we must go down and then 
up again, over and over again. If any of you are satisfied thinking you 
are at the top of society, come down, come down. Do not forget that 
your humble friends are suffering at the foot of the mountain. That was 
the reason why when I was called by God I went down into the slums 
of Kobe, to get nearer to my poor friends. Last year I read a famous 
book written by Mr. Russell of Great Britain in which it was said that 
an aunt of the present King of Great Britain went down into the slums 
of London to save those poor people and save them for Christ. If she 
had wanted to live in the palace of the King she might have done so, 
but she went down in that way to save the poor. In England, the 
Prince of Wales is the president of those juvenile offenders and is will- 
ing to help those bad boys. Ninety-nine percent. of them are re- 
formed. Christ represented God to help us, so we must follow the 
steps of Jesus and save our friends. 


But I ask your attention again to the fact that when you are sat- 
isfied and live at the foot of the mountain and never try to get up high- 
er, there will be no need of religion. When you want to get up higher 
then you need religion. If you want to get up higher, nearer to God, 
you need religion. But if you want to live like a pig, religion is of no 
use. Which way are you going to choose,—the pig’s way or God’s way? 
Death or life? Hell or heaven? TI wish you would choose the way of 
the Cross of Christ. 


III. MEDITATIONS ON THE CROSS 


A sermon delivered at Central Methodist Church, Manila, 
February 11, 1934. : 
The Cross means three things; it has three sides: Social, Ethical, 
and Spiritual. 


I. THE SOCIAL SIDE 


Jesus Christ was crucified as a traitor to a certain kind of society, 
and the meaning of the Cross of Jesus is social. It has ethical mean- 
ing and also spiritual reality;; but unless we understand the Cross of 
Jesus from its social side, it is meaningless. Jesus Christ did not die 
only for ethical living. He died as a criminal. Society killed him as 
a traitor and revolutionist. In the nineteenth century few people un- 
derstood this meaning of the Cross, for in those days people were very 
individualistic. 


Jesus Christ had an idea of a permanent state. He called it the 
Kingdom of God. Redemptive love was fundamental. That redemp- 
tive love is different from simple love of humanity. Very few people 
understand the meaning of redemptive love. Our love is usually very 
partial and instinctive, like the love of mothers to their children; this 
instinctive love is different from redemptive love. Instinctive and 
partial love is physical. It means love only for those who are like us; 
redemptive love means more than that. When consciousness ‘is only. 
half-awakened, we can have instinctive love. So when we say “God is 
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love”, we interpret it with the meaning of instinctive love. But that 
is not the real meaning. “God is love” means redemption. 


Jesus tried to establish a permanent state, a permanent society, 
but Peter, John, James and the other discliples of Jesus thought to 
establish a Kingdom of Judea with Jesus, the son of David, as 
King. of Judea. When John the Baptist was executed in prison 
by Herod Antipas, the Baptist’s disciples got angry and tried to have 
a revolution. At least five thousand people gathered together to Jesus 
and tried to force him to be the head of this revolution. Read Mark 
6 and Mark 8 and find in Mark 6 the 5,000 gathered around Jesus, and 
in this gospel it is written that they gathered because Jesus cured 
‘many sick. Mark was written for Romans and Romans did not like 
the Jews, and did not like any word about revolution, so they cut out 
the most important phrase, that the five thousand gathered with the 
intention of making Jesus the leader of a revolution. But it is so 
stated in John 6:15. 


When Jesus returned from his journey to Tyre and Sidon, after a 
few months, even then the fire of revolution had not died out, and four 
thousand again gathered around him to have a revolution (Mark 8). 
Many years ago Strauss said that these two accounts of miracles are the 
same, and that Mark and other synoptic writers made a mistake in 
recording the feeding of the 5000 first and later of the 4000. But I 
think the reason the writers of the gospels could not. write of the exact 
setting was because the Roman censor was very strict. If there had 
been a word about a revolution in those gospels, they could not have 
been read in the churches. 


The five thousand would-be revolutionists and later the four 
thousand, came to Jesus, but Jesus told them he would not be a leader 
of a revolution. He told them that Moses, a great leader, thought 
to established a political state, and the state he _ established 
disappeared. So it would be with a revolution under the Roman 
Empire. Christ had a vision of something greater than that, some- 
thing permanent, which would be the fundamental principle of the 
real social movement. 


If we would like to have a free state, there are two ways to ap- 
proach it, (1) by violent revolution, and (2) with the principles of 
construction and coordination based on redeeming love. Almost any- 
one who utilizes the violent emotion of the mass can stir up a revolu- 
tion. But Jesus, because he had full consciousness of God, had redeem- 
ing love, and his policy was different from that of ordinary revolu- 
tionary leaders. He came back to Capernaum and told the masses, “I 
shall not be your leader.” The crowd, disappointed, went around 
searching for another leader. Jesus went to Syro-Phoenicia, and came 
back, and another crowd came together and tried to make him their 
leader, but he declined. 


I have been a labor-leader in Japan, therefore very often I was 
tempted to use violence. If I had not been a disciple of Christ probab- 
ly I would have used violence and guns, but because I could understand 
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that the Cross is greater than violence, I hated to use violence and 
direct action to start a real revolution in Japan. People take the 
Bible as a very peaceful book but there are two dangerous books in the 
world: one is Das Kapital and one is the Bible. This Bible called 
Cromwell to execute the King of Great Britain and the United States 
to become independent. But it teaches not only methods of violent 
revolution but also methods of permanent revolution. Yet because our 
human love is too partial, we cannot understand. If Jesus had become 
only a leader of a revolution in those days, probably his destiny would 
have been like that of Judas of Galilee. Josephus tells of many such 
revolutionists, one of whom was Asrongus, who started on the basis of 
non-violence, but deserted this principle at the crucial point. There 
were many such failures, and knowing of them, Jesus took a new policy 
in the way of the Cross. 


When the disciples of Christ were persecuted in Rome, they crept 
into the catacombs underground, and for more than three centuries, 
they never resisted. They never had a revolution, but at last, because 
of the love of the disciples of Christ, the Roman Emperors confessed 
that only the love of Jesus would win the state. The Roman Law 
changed its content, and the absolute sovereignty submitted to the 
dignity of Jesus Christ who had died as a common criminal. The pri- 
vate ownership of the Roman Emperor had to be changed to the co- 
operative law of Jesus Christ. 


But many nations make mistakes. Though they call themselves 
Christian nations, they do not go beyond instinctive love. They don’t 
understand the love of Jesus. Therefore we cannot blame those na- 
tions. Many individuals among them are Christian. We must grasp 
the love of the Cross. The world will have no peace except through 
the Cross of Jesus. Any real League of Nations is impossible unless the 
nations follow the steps of Jesus and adopt the principle of the Cross. 
With armed peace, racial compacts and economic policies, it is not pos- 
sible. Those policies cannot make a permanent peace. Only the prin- 
ciple of the Cross will be able to make nations peaceful. Don’t think 
the Cross of Jesus is limited to church worship. The Cross of Jesus will 
prove to be the fundamental principle of social reconstruction. I am 
sorry many young men don’t understand that. 


For many years I have been engaged in the Cooperative Move- 
ment,—the Credit Cooperatives, Consumers’ Cooperatives, Producers’ 
Cooperatives, Utility Cooperatives, Insurance Cooperatives. These Co- 
operative movements are to be foundation stones of the new state. 
Look at Mussolini! He is now heading toward the guild state, which 
means a state based on the Cooperatives. But how can you build that 
state except on the principle of the Cross of Jesus? 


The fingers on my hand are each different from the others. The 
thumb, the fore-finger, the middle finger, the ring finger, which can’t 
stand up alone! I try to make him, but he falls down! The last is the 
little finger, short and thin, a funny fellow! They are like the dif- 
ferent individuals in society. Some are strong and independent, some 
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cannot stand alone. The strong are liable to criticise the weak, and 
all go off on different tangents of individualism. Just as the fingers 
of my hand are useless unless they all work. together as one hand, so 
with the different members of society. They were meant to work to- 
gether. So without redeeming love we can never establish a real co- 
operative society. 


Forgiveness and broadmindness and sacrifice will prove to be the 
real basis of the cooperative state. Violence can never be the founda- 
tion stone of the new state. Earthquakes can destroy in a very brief 
space of time. Tokyo was destroyed by the earthquake in 1923 in one 
minute. But you cannot construct the new state by means of violence. 
The new state will emerge from our hearts. Therefore Jesus said, 
“The Kingdom is within you.” Natural resources, material resources, 
are only supplementary. The strongest force comes from within. 
When a nation denies sacrifice, there can be no nation, no state. 
Therefore Jesus tried to show the real way. He walked toward the 
Cross without any hesitation. 


I. THE ETHICAL SIDE OF THE CROSS 


Many of our friends can understand the Cross from this angle. In 
John 12:24; Jesus gave that wonderful illustration from the parable of 
a grain of wheat. There he said we need some investment, in order to 
get a new result. Unless we sow the grain of wheat, we cannot multi- 
ply the grains a hundred fold at harvest time. To sow seed means to in- 
vest in ethical practice. Unless the wheat is sacrificed and disappears 
under the soil, we cannot reap. Sacrifice is an investment. 


Any nation that is not wiling to sacrifice cannot make a nation. 
Every time I visit China I tell my dear friends there that China needs 
to sacrifice. The warlords are too selfish, therefore China is suffering. 
Japanese generals have made bad mistakes. Their militarism has 
done great mischief lately. But some of them understand sacrifice. 
When the Japanese Emperor says, “No,” they obey. But the Chinese 
war lord has no “No’’,—only “Yes”. The Philippine Islands must un- 
derstand sacrifice. Your great leader Rizal sacrificed himself. We need 
thousands of Rizals. We need martyrs. We need sacrifice. My 
wife’s sister gave her life for the slums of Kobe. She was very young, 
beautiful, and engaged to a fine young man, and she gave her life for 
the slums. While I was away in America she lived in the slums, suf- 
fered a great deal, and died there. Very few people understand sacri- 
fice. They hesitate to give their lives, their all, for the Cause of Christ. 


In church history we have a wonderful record of sacrifice. I don’t 
like the divisions in the church. In Japan I happened to be a Presby- 
terian. I thought there was only one church of Christ, but later I was 
told that the church I had joined was Presbyterian, so I remained 
there. But in the beginning there were no Presbyterians, Baptists, 
Methodists. The first century practice was of .love,—most wonderful 
love. In the eighth and ninth chapters of First Corinthians we find 
how Paul suffered for the cause of others. The Gospel of the Cross is 
not in mere words but in deeds. 
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In the Second Century we read in the Brotherhood Movement of 
the Christian Church about that parapolani movement, which meant 
that when plagues came, hidden Christians went to the plague dis- 
tricts and offered their lives and died for the Cross of Jesus. In the 
Fourth Century we have the same most wonderful story of love. The 
famous Benedictine Order came into existence and improved agricul- 
tural conditions. They didn’t preach much. They lived up to the 
standard of love. If I am not mistaken, agricultural churches are 
just improvements on the Benedictine monastery. Prayer, Labor and 
Love were one in those days. We need in these beautiful islands that 
principle of the Benedictine Order. Don’t judge them by twentieth 
century monasteries. In that time they had only one church, and relig- 
ious education was carried on then through the monasteries. They 1m- 
proved the standard of agriculture, of trades, and of the fine arts. All 
these things were done through the monks. 


And in the Thirteenth Century the days of the Franciscans came. 
That most wonderful story of Francis! We Japanese like that story. 
Then later came the Anabaptists and before that the Brotherhood of 
Common Life of Thomas 4 Kempis. They lived the life of Santa Claus 
at Christmas time, in a communistic way, and taught the children 
without pay. Thomas a Kempis, one of the Brothers of Common Life, 
wrote the Meditation called the Imitation of Christ. Erasmus came 
out of that Brotherhood, and though sometimes they failed, the 
the Holy Spirit continued to bless them with the love of the Cross. 
And the Pietists came, and Wesley and the Methodist Movement. The 
first lay leaders among the Methodists organized labor unions. They 
were themselves laborers. Wilberforce, the emancipator of the slaves 
in Great Britain, came from the Methodist Church, and Lovelace, the 
first organizer of labor unions in Great Britains was a Methodist 
preacher. The Salvation Army came out of the Methodist Church. So 
you understand how the history of love is the history of Christianity. 
But unfortunately we had divisions and schisms and we got separat- 
ed. That’s not the spirit of Christ. True Christianity means loving 
kindness according to the Cross of Christ. 


II. THE THIRD MEANING OF THE CROSS OF JESUS IS SPIRITUAL 
Few, probably only One, could understand God. Only Jesus. He 
lived as God. His consciousness advanced above instinctive love and 
thought about God. Put in philosophical terms, he had the conscious- 
ness of the Cosmic Will or the Universal Will. He felt the weakness of 
the other parts of the Cosmos as a mother feels pain when her son 
goes to prison,—as blood goes to the wounded place and cures it. With- 
out the sacrifice of blood cells there will be no atonement of the phys- 
ical body, and without the sacrifice of Christ and his suffering on the 
Cross there is no atonement for the human race. Jesus offered his life 
for the Cause. Don’t judge from the physical side. His true life was in) | 
spiritual living. He lived as God,—no, he lived God. And as our under-| 
standing of the meaning of God is insufficient, I say He lived Redeem-! 
ing Love. That deep love we cannot understand without the help of 
the Spirit. By the Holy Spirit, I mean full consciousness of God. 
Without it, we cannot understand the Cross of Jesus. He died for us, 
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As the blood cells die for the wounded place, so he died for the weak- 
ness of the human race, 


The more you live the life of love, the more you understand the 
meaning of the Cross of Jesus. If I had not lived in the slums of Ja- 
pan and organized labor unions and labor parties, I could not have 
understood the meaning of the Cross of Jesus. Very often anti-social 
people oppose us. Sometimes we are tempted to use violence, to 
execute them. But that’s the human way. God’s way is to cure that 
wretched fellow. In society all the time we have some anti-social and 
degenerate people. Some progress rapidly and the anti-social one looks 
like an enemy to the advanced one, but unless the advanced one 
comes down and saves the antisocial ones, there is no progress. Jesus 
Christ, though he came down to adopt the most backward and anti- 
social ones, because he lived God, was conscious of the need of redemp- 
tion. In the nineteenth century German theologians lived in their 
libraries and did not go out to save others. They could not, therefore, 
understand the meaning of Redemption. But if you go out and fight 
social evils you will find that you must have either destruction or re- 
demption. Jesus’ death was the most wonderful event in the history 
of mankind. Jesus was the first fruits, the first-born of God, to man!- 
fest the love of God. In him alone we have hope. In him-alone we 
can reconstruct society and also the universe. In him we are created 
into new beings. 
PRAYER: O Lord, make us new beings. We are sinful and wretched. Only 
through the blood of Jesus can we be saved. O Lord, bless us where we are, in 
our need. We are sinful if left alone. Be kind to us and save us,—save all na- 
tions. Bless this wonderful nation in the Philippine Islands. Bless them! Keep 


them strong and give them understanding of the true meaning of the Cross of 
Jesus. In Christ’s name we ask it. Amen. 


Prayer for those who had decided to follow Christ after the meeting: 
Dear Lord, we lift up our eyes to Thee and our hearts to Thee. Bless these young 
people. Bless them. Keep them strong. Make them the fortress of Thy Holiness. 
Radiate from them new life. Make them the light and salt of the Philippine 
Islands. In Christ’s name we ask it, Amen. 


IV. THE UNCEASING REVELATION OF GOD 
TO HUMAN BEINGS 


Sermon delivered at United Church, Manila, February 18, 1934. 


Text:—Then spake the Lord te Paul in the night by a vision: Be not afraid, but 
speak, and hold not thy peace; for I am with thee, and no man shall sect 
on thee to hurt thee; for I have much people in this city. Acts 18:9-10. 


St. Paul, the great apostle of the First Century, had many difficul- 
ties in propagating the Gospel of Christ, to realize the Will of God 
manifested thru Christ. But when we read the acts of the Apostles 
and the Epistles of Paul, we are surprised to find how unceasing re- 
velations| one after another keep up the spirit of Paul and hold him 
stout and bold to fight thru the difficulties of his life. We need un- 
ceasing revelations and inspiration because though our tasks are very 
small compared to those of Paul we have difficulties day and night. 
Especially when we want to propagate the Kingdom of God we have 
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thousands of difficulties. We need more visions, more inspiration, and 
more revelations. When we are satisfied to do a certain thing, satis- 
fied with oun present faith, we may have no difficulties. But if you 
want the Kingdom of God extended to the non-Christian tribes, and 
even to the Mohammedan provinces of these Philippine Islands, then 
you will have difficulties. Are you satisfied with the propagation of 
Christianity here, and with merely assking the missionaries to go to 
the non-Christian tribes? Are you not going yourself? 


About twenty years ago my friend Inosuke Inouye who was then 
about twenty years of age and trying to be a doctor, received a tele- 
-gram just as he was going up the steps of the Central Methodist 
Church in Tokyo., The telegram informed him that his father, who 
had been engaged in planting camphor trees in Formosa, had been be- 
headed at his post of duty by the headhunters. Inouye met this tragic 
news by determining to win those headhunters who had beheaded his 
father, to the Christ he loved. At once he stopped going to medical 
college and betook himself to Formosa. He hesought the Governor 
General for permission to enter the territory of the headhunters. At 
that time this territory was so dangerous that it was barred to all ordi- 
nary folk. The Governor General said, “It is no use to go there where 
there are so many headhunters. Best shoot them down!” The best Ino- 
uye could do at the time was to get himself appointed as a policeman, 
a guardsman of this forbidden and dangerous territory, for only these 
guardsmen were allowed in it. But he found as a policeman he could not 
approach the headhunters to win them to Christ. So he secured a 
position as teacher in a primary school for the children of these head- 
hunters. But even in this way he could not do much evangelistic work 
for adults. So after some years of these efforts he left Formosa to find 
a better way, and we tried to help him. Now he is serving as a physt- 
cian, as a medical missionary to evangelise those headhunters, loving 
in the Name of Christ those headhunters who beheaded his father! 


I remember him very well, for it was the same year that I went to 
the slums (1908) that he first went to the aborigines. We became 
friends, and supported each other. I financed him for some time. 


To live either in the slums or among the headhunters is not easy. 
Difficulties come one after another. Yet some German missionaries 
are evangelizing the headhunters in the southern seas. Cannot we do 
as much? 


If we want to extend the Kingdom of God for the sake of Christ 
we shall have difficulties, but the revelations of God have not ceased! 
Paul was, at first, a persecutor of the Christians. But suddenly 
(1. On the road to Damascus, Acts 9:3-9) he received a new revelation 
from God and was a newly created being, no more a persecutor, but a 
man of God. He had been made blind by the revelation, so Ananias 
came and opened his eyes. He was baptised, but nobody yet believed 
he was a man of God, so he went to Arabia for three years, then went 
to Jerusalem. There he received another revelation—(2. In Jerusalem, 
Acts 22:17-21). He went back to his own native town and spent 
fourteen years there. He waited till the apostles in Jerusalem had 


| en 


trust in him (3. In Gal. 2:1-2)—Thru a revelation of God he came 
again to Jerusalem, and he was sent to Antioch where Barnabas and 
many good elders had long prayer meetings to get somebody to propa- 
gate the Gospel of Christ. Barnabas and Paul were elected to be 
evangelists thru a revelation of God. (4. Acts 13:2) They had a ter- 
rible time—Paul was stoned in Lystra (Acts 14:19-20) and was thought 
dead, but he recovered, visited other places and came back to Jeru- 
salem. 


Now he was determined to go to Asia, a small province around 
Ephesus. (They had wonderful Greek culture and so the name Asia ex- 
tended to the Asiatic continent, even to Japan.) Ephesus was the 
center of Greek culture, the Manila of Asia. It had a population of 
probably 200,000. If Paul could convert those city dwellers to Chris- 
tianity, the success of his mission would be assured. But—when he 
wanted to go to Ephesus (5. Acts 16:6) the Spirit of God would not 
permit it and guided him away from Bithynia and down to Troas, 
and thence to Macedonia. So the Gospel of Christ crossed the chan- 
nel from: Asia to Europe. Paul approached Ephesus finally from the 
European side, on a ship, after visiting many cities of the Greeks and 
doing many things in Corinth. That sort of thing we experience very 
often. Probably if the Philippine Islands are converted to Christ, 


Japan will be evangelized. I am very happy to find Manila was the 


center, the base for the Catholic fathers of 300 years ago in their evan- 
gelization of Japan' and China. If we read the history we find that 
many Jesuits came here but escaped from this country to do more dif- 
ficult tasks. They adventured further north to get more people to 
become Christians. I wish you would make this church a centre for 
the propagation of the genuine Gospel to the Orient. If you are satis- 
fied here just to have a good time,—be so! But if you want to make 
this church the headquarters for the propagation of the whole Orient, 
you will deserve the name, the Pearl of the Oriental Seas! 


_ Paul at first unfortunately was not allowed to go to Ephesus (Acts 
16:9) and so went to Troas and in that historic place of which the poet 
Homer wrote the Iliad and the Odyssey, (6.) he had a new vision from 
God to go to Europe. (Acts 16:9). He did so, and he had the experience 
of the big earthquake in Philippi. Houses were broken down, but he 
and his companions were safe,—in prison! He took that chance to 
baptise the prison keeper and his household! And he visited other 
cities and preached in Athens, but was not successful there, for those 
Athenians took the Gospel as news, not seriously. Some of us 
city dwellers want to get more news,—news,—news,—news! New 
things! But this earth is the same all the time, and our lives are the 


same all the time. God is as old as the world’s history. New things — 


are. not necessary, but good things! Paul preached the historical Jésus 
as the eternal revelation of God and’ those-intellectuals in the Univer- 
sity of Athens didn’t like to listen, so he left Athens and went to Cor- 
inth and there had a terrible time for more than six months. Nobody 
cared for him. They said, “Funny fellow! He carries needles, he’s a 
proletarian, a manual laborer, he can’t speak well.” ( Paul’s mother- 
tongue was Hebrew and he borrowed Greek as I am now borrowing 
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English.) He had a bad time at first, but then the word of God came 
to him at night in a vision, (7.), and gave him this message in Acts 
18:9-10 which we have read. 


What an inspiration it is when our enemies oppose us and we are 
tempted to give up and say, “No more, no more!’,—just then comes 
the word of the Lord saying to us as to Paul, “Fear not! Be courage- 
cus! Hold on!” I like the spirit of Rizal, your great patriot, very much. 
When he was to be shot to death he disobeyed the order, and bodly 
faced his executioners. He would not let his enemies shoot him in the 
back. That’s the spirit of the young Filipinos. Fear not! Fight on! 
That’s the spirit of Paul! 


Then what happened? There came a man named Aquila, who had 
the same job as Paul. Aquila had his wife Prisca also,—Prisca was 
beautiful, good and very strong. The whole of the eighteenth and 
nineteenth chapters of Acts are connected with that family. They 
opened their home to Paul and were willing to make that home a 
houseparty church! Many of you have heard of the new movement 
called the Oxford Group Movement. They say that more than two 
thousand houseparties have been held in that Movement. They open 
their homes and invite friends to be converted. So Prisca and Aquila 
opened their home. 


And when Paul went to Ephesus, they were willing to follow him 
to Ephesus and open their home there also. Paul by himself could not 
do it, but it was the Will of God for him to find that couple from Rome 
in Corinth to be lay preachers in Ephesus! God sent Paul around 
by Corinth to find that couple and Paul took Prisca and Aquila to 
Ephesus. He went back to Jerusalem and came back again to meet 
them, to begin his evangelism in Ephesus after their residence there as 
a family had paved the way for it. In Romans 16 we find that Prisca 
and Aquila opened their home to make a church. 


So it was the Providence of God that Paul could not enter Ephesus 
when he first wanted to go. He was asked to wait a bit. Sometimes 
you are asked to wait a bit. Young people have zeal and can’t wait, 
but God says, Wait a bit. Especially when you are angry you feel you 
cannot wait, but God says, “Wait.” When you feel very sorry and dis- 
appointed and think about suicide, Wait! In Japan we have thousands 
of young men who commit suicide because they have no sound religion. 
Buddhism says life is weary, no use to live long,—so they commit sui- 
cide. Last year more than fifteen thousand did so. 


Paul waited, and found good companions thruout his life. Priscilla 
and Aquila were willing to give their heads for the Cause of Christ 
(Rom. 16:3). In Ephesus also Paul had a most difficult time but there 
also were other visions from God. (Acts 19:21). He stayed there three 
years. Ten of the twenty-seven books of the New Testament were 
written in or around Ephesus, among which are the Fourth Gospel, the 
Gospel of John, which is called the Ephesian Gospel, because it was 
written near Ephesus. Because Paul could occupy that city of Ephesus, 
Christianity is there today, and because Prisca and Aquila, tentmak- 
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ers, could open their home, that wonderful city was evangelised. (Acts 
19:21). 


Now Paul decided to go to Rome, the capital of the Empire. How 
could he approach the Emperor? Paul thought,—“I want that Em- 
peror to be a Christian! If the Emperor becomes a Christian, he will 
send out pastors everywhere.” But there was only one chance,—he 
could be a prisoner and appeal to the supreme court, when the Em- 
peror would appear as judge. So he took the chance and went to Jer- 
salem, and was arrested, and put in prison. The governor tried to re- 
lease him, offered him freedom in return for a bribe, but Paul said, 
“No, I want to be a prisoner. I want to appeal to the supreme court, 
Sirs 


“What a funny fellow!” said the governor. “All right! Go to 
Rome!” And thousand of young men in Judea were angry because 
Paul’s method was an accusation of the Hebrews. Paul was a disciple 
of a criminal killed on Calvary! And they tried to kill him. But in 
the prison house Paul had a new revelation (8. Acts 23:11) “Be cour- 
ageous, Paul! If is sure that you can appear before the Roman Em- 
peror, and can speak out.” And Paul had a terrible time during the 
journey to Rome—a shipwreck. And then also at night in his quiet 
time he had a new vision. (9. Acts 27:24). Fear not, Paul, you must 
stand before the Emperor! So unceasingly he had new visions and 
revelations. 


Do you think such visions are limited to Paul? No! In my hum- 

ble experience, the same thing is happening day and night. Because 
if we are willing to offer our lives for the Cause of Christ, it means we 
are not concerned with our own private matters. Our lives are for the 
Cause of God and if God cannot inspire us, it means God is making 
some mistake. Therefore fear not to pray for the Cause of Christ. Be 
broadminded! But wait! Unceasing revelation and unceasing in- 
spiration will be with you. When you are wearied and when tired, 
don’t be afraid. God, your Father, is with you. 
PRAYER: Our Gracious Father: We are wearied by the depression and panic. 
We forget to be with You. But God,—help us. Bless our Filipino friends. Give 
them Thy vision to stand firm in the faith of Christ. Make them pearls of the 
Oriental Seas. Send them everywhere to broadcast Thy blessings. In the Name 
of Christ we pray, Amen. 


V. THE SYSTEM OF LOVE DEVELOPED IN 
THE 13 EPISTLES OF PAUL 


An address at Union Seminary, Manila, February 15th, 1934. 


This morning I want to meditate on the system of love developed 
in the thirteen epistles of St. Paul. I think the essence of Christianity 
is redeeming love. We must carefully study how Paul set forth the 
ideals of Jesus Christ in action. 


The order in which Paul wrote his epistles is probably as follows: 
I Thessalonians, written probably in A.D. 51 or the early spring of 52, 


II. Thessalonians, Galatians, I Corinthians, II .Corinthians, Romans, 
Then he was put in prison and while in prison wrote Philemon, 
Colossians, Ephesians, and Philippians. He got out of prison and wrote, 
probably, I Timothy, Titus, and was put in prison again, and 
wrote II Timothy. This thirteenth epistle of his was written about 
A.D. 67, when Paul was 67 years old, as he was probably born about 
A.D. 1. This probable chronological order of Paul’s epistles I have 
from Ramsay. I wish to study carefully how the idea of love develop- 
ed in the heart of St. Paul. 


I THESSALONIANS. In this epistle we learn about love. It Is 
said that I Thess. gave much emphasis to the Second Coming of Jesus. 
Even then, Paul could not forget the redeeming love of Christ. It 1s 
stronger than the Coming sometimes. In Japan we had a terrible time 
last year, for some people said Christ was coming again on September 
23rd. But he did not come to Japan, so the church in which that had 
been said had a big split, because of an attack on the leaders who had 
said it. We must be careful how we interpret the Coming of Jesus. It: 
is for the comfort of those Christians who are persecuted, and for the 
warning of the bad fellows who persecute. But Paul laid emphasis on: 
the redeeming love of Christ, and said that even when Christ comes, 
there is no fear for those who believe in the redeeming love of Christ. 
And even when we are expecting the Second Coming of Jesus, he says, 
don’t stop working. Especially in IJ Thess. 3:10 you find that love 
without labor is nothing. So if you go out and preach the love of God, 
unless you work for other people, your preaching the love of God 
means nothing. 


GALATIANS. Here for the first time Paul tried to explain the love 
of God from the point of view of some religious philosophy, with the 
principle of Greek philosophy. In the book of Galatians we find the 
principle of the Cross explained as Love versus liberty. Greeks like 
liberty, but individual liberty avails nothing for the redemption of the 
human race without love. The fifth chapter of Galatians is a most 
wonderful explanation of love as the foundation for the new civiliza- 
tion, in which there is freedom from exploitation and freedom from: 
fighting. Fighting is destruction. Individualistic freedom when -op- 
posed to social welfare is a destructive power. So Paul says, Find 
more love as the basis of liberty. 


I CORINTHIANS. This epistle contains the famous thirteenth 
chapter, where Paul made the contrast between Greek ethics and 
Christian redeeming love. Unless you have in your mind the nature 
of Greek ethics, that story of redeeming love in the thirteenth chapter 
has no meaning. In Chapter 12 Paul gives his philosophy of organic 
society and passes on to the meaning of love as the basis of ethical 
culture in the 13th chapter, and this idea is passed on to the 14th 
chapter and completed in the book of Ephesians. There Paul tries to 
explain the most wonderful story of love from the consciousness of 
Jesus Christ. The Corinthians were Greeks, and when this wonderful 
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system of redeeming love was on the foundation of Greck culture, they 
were Satisfied. 


II CORINTHIANS. Many say the Gospel is the Gospel, and there 
is no need for social work. Pastors have no time for helping others. 
They must be absorbed in religion, reading day and night the Word 
of God. But Paul did three things: 


(1) He preached, (2) he taught, and (3) he helped. Read the 
end of the 11th chapter of Acts, from verse 27 onward. Paul and Bar- 
nabas were the men who took help from the church in Antioch to the 
famine sufferers in Jerusalem, and that kind of social work and 
philanthropy was carried on to the end of his life by Paul. Therefore 
he was very much attacked. Probably Paul was the first man to ex- 
tend a big international social work. The 8th and 9th chapters of 11 
Cor. are a defence against attacks made upon him, through groups 
which are to receive contributions for the Syrians. Whenever I re- 
ceive attacks saying that Kagawa lays too much emphasis on social 
work, I have confidence through reading the eighth and ninth chap- 
ters of Second Corinthians. Though Paul preached the Gospel of God, 
at the same time he did a most wonderful work for the uplift of human 
beings. 


ROMANS. Read Rom. 15:25-26. When Paul wrote Romans he had 
some contributions from the Greeks and was going to Jerusalem to 
give them to the poor. In this epistle he did not forget to add some- . 
thing about charity. Romans sums up all the ideas of Paul which had 
appeared in the past five epistles. In the book of Romans we find the 
heights of St. Paul’s conception of love, and in Ephesians the depths 
of his conception of the love of Christ. Comparing his conception of 
love in Romans with the other epistles we find how Paul gradually 
developed his ideas. He was a man, and therefore the more he worked, 
the more he deepened his conception of the love of Christ, and in 
Romans he reached the summit of love. 


Read Romans 8:32-39. There is beautiful poetry. Some of you 
think, Paul a wonderful logician, but at the same time he was a 
wonderful poet. 


PHILEMON is a book of emancipation, of the practice of the love 
of slaves. It is a wonderful book, showing how Paul loved slaves. 


COLOSSIANS. Because a messenger was carrying back an epistle 
from Paul to Philemon, Paul wrote this book to the Colossians. 
Many nineteenth century critics thought this epistle and that to the 
Ephesians are the same. I don’t think so. The more I study the two 
books, the more I find the development of Paul’s ideas. Colossians 
lays emphasis on perfection, Ephesians on unity. Each chapter in’ 
Colossians emphasises perfection, perfection, perfection, and of Ephe- 
sians,—unity, unity, unity! Therefore it is called a book of social 
mysticism. The most mysterious power of God flowers in society with 
divine love. In Colossians St. Paul emphasizes that through redeem- 
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ing love we are made perfect. Perfection, perfection in time. Because 
Jesus’ is the only blood which can cure us, we are made perfect. 


EPHESIANS has six chapters, each of them describing the redeem- 
ing love which will bring together all persons, and will effect the 
atonement, the at-one-ment, of body and spirit, of race with race, of 
class and class, and of the ideal with reality. When the love of Christ 
reveals to us the uniting of the ideal with reality, of body and spirit, 
of the labor class with capitalists, of race with race—of Chinese made 
one with Japanese, of all races made one,—that is the ideal of the 
Second Chapter of Ephesians. Then Paul passes on to that most won- 
derful prayer of love from Eph. 3:14 on to the end of the chapter. 
He says the love of Christ passes knowledge. Our knowledge is very 
limited, therefore we must study and be convinced of the breadth and 
depth, and height of the love of Christ, as in the 13th of First Corin- 
thians. 


PHILIPPIANS is another wonderful gem among the 13 epistles. It 
is one of four epistles written in prison. While in prison, Paul became 
more mystical. While we are busy we lose our mystical realizations, 
but when we have to stop we get them back again. I was put in pris- 
on twice, and I was made a mystic in prison. Because I organized 
labor unions I was put in prison. Because Paul preached Christ he 
was put in prison and he had a good time in prison. The book of 
Philippians is full of joy. There are 18 words in it about joy. The 
word joy is repeated 18 times, and there is great emphasis on love. 
Read Phil. 2:5-10, the kenosis. Jesus, because he had the same sense 
of redeeming love as God, emptied himself, became a carpenter, and 
died as a criminal. This is the wonderful -way of love. 


I TIMOTHY. InI Timothy he expresses his friendly love. It is 
sometimes very easy to broadcast love and do social work, but very dif- 
ficult to centralize love. Here he centralizes love to his disciple Tim- 
othy. Sometimes the pastors are very busy, busy, busy, and forget to 
be friendly and kind to a certain person. 


TITUS. In the book of Titus we find the same thing; but this 
time he asks his disciple to be very practical—no mysterious love, but 
practical love. Sometimes we dream and dream, but he says, Be prac- 
tical! When we forget to bring gifts to the poor, they say, “Oh, you 
love me,—but we are suffering!” 


II TIMOTHY. In the last epistle, II Timothy, Paul is offering 
his blood for Christ. If my life should be taken, he says, I am willing 
to offer my life for the cause of Christ, as a sacrifice. It is almost like 
writing his will, at his deathbed. 


I have described love in the thirteen epistles of Paul, and we have 
learned how Paul found the love of Christ as the basis of social recon- 
struction and of religious philosophy. For instance, you believe in the 
Trinity, but with Paul the Trinity simply expresses the love of God. 
The love of God is above us, in us, and through us. Above, we call 
this love the Father; in us, we call it the Holy Spirit; and through a 
human being, we call it Christ. That is what is meant by Eph. 4:6 
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where he says there is one God and Father of all who is above all, 
through all, and in all. That is the Trinity. Predestination is the 
love of God working beyond our years. The love of God is so wide and 
deep and high. It thus has predestination, which means that it has a 
most wonderful power to save before we contemplate upon it. 

PRAYER: We thank Thee for Thy redeeming love through Christ. Make us Tay 
sons so that we may understand it. We are so sinful we sometimes make mis- 


takes and sometimes doubt the love of God, but Thy hand is not shortened. 
Bless the dear Filipino friends who are aiming to work for Christ. Amen. 


VI. LOVE THE LAW OF LIFE 


Address delivered at a Student Mass Meeting, Central Methodist Church, 
Manila, and broadcast throughout the Islands, February 18, 1934. 


Text: Y John 4:8-12 

Many young men doubt that God is love. Such people need to study 
nature. 

Years ago Darwin said nature is full of evil and the life of the 
universe is only a struggle, and the evolution of plants and animals 
comes from the struggle of life. His biological philosophy was based 
on the materialistic and mechanistic conception of the world, and he 
thought that life proceeded by chance. Very skeptical young men 
think that the world is matter. Darwin took that from his predeces- 
sors. The famous materialistic philosophers held that idea, but the 
recent theories in physics and chemistry deny it. If you study the 
new biology, the new physics and the new chemistry, you will find a 
different theory. Eddington of Cambridge in his famous book, “The 
Nature of the Physical World” points out that behind nature are waves 
of energy. His associate in Chemistry, Sir James Jeans, who wrote 
“The New Background of Science,” says our conception of the electron 
as a particle of matter fails us but our conception of it as a system of 
waves has not yet failed. Professor Louis de Broglie, a French scholar, 
and Professor Schroedinger, an Austrian scholar, are holding that 
wave energy is the ultimate essence of the universe. Wilhelm Ostwald 
of the University of Leipsic, thirteen years ago, wrote a book called 
“The Philosophy of Value” interpreting nature from the viewpoint of 
Chemistry. He thought that the combination of particles of matter 
has always a definite direction, and tends upward toward the realm of 
values. We may call it the purposive will in nature. Now through the 
new development of physics we can understand what that great chemist 
had to explain about the nature of the combinations of particles. Re- 
cently my friend, Rokuro Nakaseko, a professor in Kyoto Imperial Uni- 
versity, wrote in his book, “An Introduction to Modern Chemistry”, 
that even in a drop of rain we can see the nature of the Creator. Be- 
cause water, between four degrees and zero, becomes heavier when 
heated, and lighter when cooled (just the opposite from other sub- 
stances in nature), we can have life on the surface of the earth. Hu- 
man life is absolutely dependent upon water, and even eighty percent 
of our bodies is water. When we study water, we can find the designs 
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At the time Darwin wrote the “Descent of Man” and doubted the 
existence of God, he could not understand the nature of the universe. 
Now we understand it better, so if any Filipino young men doubt the 
existence of God, read the new physics and chemistry! The theory 
of evolution has altered. In former days it meant only the terrible 
struggle. Now we have the genetic evolution theory and the emergent 
evolution theory. Though we think the evolution theory has explain- 
ed many things, it has not explained the nature of law. The law of 
attraction, the law of beauty, the law of combinations of matter ex- 
isted from the beginning of the universe. Who gave these laws? If 
the Creator of the universe had not given the laws of nature, the law 
of evolution would not have functioned. Therefore evolution is nothing 
put the explanation of the conditions of growth of certain things. Be- 
cause God schemed out the development of things, we have evolution. 
When we study the nature of the struggle of life, we find that Darwin 
went too far. Prince Kropotkin of Russia wrote something about the 
theory of Mutual Aid. He studied only biological Mtutual Aid, but his 
explanation of Mutual Aid, which I am sorry I haven’t time to discuss 
now, made a contribution to the theory of the struggle of life. 


Chicks: are in eggs, but pigs have placenta. The higher the ani- 
mals develop, the more wonderful is the design of the placenta. There 
is a hidden scheme of love in the universe. If we know the wonderful 
development of love in it, we think that Darwin was not a good inter- 
preter of nature. When a baby is born, that baby has a wonderful 
scheme to make its tongue round to yet milk from its mother. Who 
made that tongue round? A kind of unconscious love is there, and 
if we study nature carefully, along with the struggle of life, we find 
that kind of love. 


I recognize the struggle of existence, but not all things are fighting 
each other. For example, look at the birds. They can escape lions by 
flying up into the air. Lions and fishes cannot fight because fishes 
swim. Rats, goats and sheep propagate rapidly and increase in num- 
bers faster than they are destroyed. Therefore, though we have the 
phenomena of the struggle of life, beyond it we have a wonderful 
scheme to adjust the struggle of life to the instincts. 


When we think nature is full of sadness, we feel pessimistic; on 
the other hand we human beings are very cruel to nature. When we 
are kind to nature, its forms give back love to us. We have many pois- 
onous snakes, but when an Indian takes a cobra and tames it, it will 
dance. Even a lion may return love. Near Los Angeles there is a won- 
derful lion farm where lions are very tame. The wife of the Keeper of 
the zoological garden of Kyoto, Japan, cared for a lion cub and when 


that cub was four years old, if she entered his cage, he would never 
hurt her. 


Plants, too, respond to care. So, also, does even the soil. Do you 
think that the deserts of the world were deserts from the beginning? 
Japanese excavators have found in the Mongolian desert that when 
they remove the top soil there are many trunks of big trees. Hundreds 
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of years ago, some kings or maybe explorers, cut off those trees and 
made Mongolia into a desert. “Paradise Lost” really happened. They 
cut off the trees and the Garden of Eden was made a desert. They 
lost their paradise. And here and there we find the same stori¢s. We 
are losing Paradise in the twentieth century because we are cruel to 
nature. Nature is revenging herself upon us. Unless we love nature, 
sandy land will surround us and we shail be lost in the midst of des- 
erts! 


The scheme of nature is wonderful, showing that love is the law of 
God. Some people think God is cruel because we have fightings among 
nations and tribes. What nonsense! That is not God’s doing! Do 
you think God made a mistake when a given person is near-sighted? 
Do you think God was mistaken when He gave us brains to cure the 
shortcomings of eyeballs with glasses. 


When we are not conscious, we fall short of the proper adjustment 
of our primal instincts. It is necessary to make compensation for our 
shortcomings by having our consciousness awakened. Thus is morality 
awakened. Morality means that we must be awakened so that we can 
adjust instinctive shortcomings. But sometimes we fail to awaken to 
readjust our instinctive shortcomings. Hence we fight one another. 
Therefore we must distinguish between instinctive love, like mother 
love, and conscious love. Many people are not conscious yet about 
sacrificial love. Confucius’ teaching about love is good but it does not 
go beyond family love. Look at China today! Why are there so many 
fightings among the war lords? Because there is only family love. 
When the war lord becomes powerful he invites all his relatives, but 
really it is only family government, therefore the warlord cannot con- 
trol the nation with conscience. Sometimes our racial instinct asks us 
to be a patriot. That is very good, but then we have to continue to 
fight each other as nations. Brahmanism is a fine religion, but it can- 
not go beyond the nation. So with Shinto. It is a religion for Japan 
only. Unless we awaken to the consciousness of the universe, the con- 
sciousness of the Cosmic Will,—that is, God, to the consciousness of the 
loving kindness of God—we shall have no peace on the surface of the 
earth. Therefore politics, economics, social affairs and everything, are 
nothing but the dispensation of love. 


If love is not behind authority, it is nothing but a paper quecn, 
like the Queen of cards in “Alice in Wonderland,’ who appears and 
judges. Unless the authority will love us, it is worth no more than a 
pack of cards. If the Spaniards had loved the Filipinos, they would 
have been here to this day, probably. Because they squeezed—out they 
went! I am sorry. If you study the constitution of the Roman Em- 
pire, you find it to be nothing but a federation of Kings. The kings 
were conquered; they were willing to have a federation. They were 
given some kind of liberty. The Roman Empire was kind to those 
kings; therefore those kings obeyed the emperors. Love is the only 
conqueror. Unless you love folk, they will not obey you. You know 
the terrible mistakes of the bolshevists; but because they can love poor 
people, they live on. 
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Therefore we need love in human society, in the Philippines. Un- 
less we can have the Cooperative Movement as the basis of economics, 
of politics, no state is safe. When we want to exploit others, when the 
profiteering motive is our basis, it is hopeless. Therefore I ask you 
young men in this country please to start your Cooperative Movement 
based on God’s love, based on Christian consciousness. 


What about education? Are you going to make human beings 
into machines? Some teachers are merely teaching-machines! 
To them, children are machines to be cared for by their teachers. 
Unless we have love, there’s no hope in education. Love is the funda- 
mental essence of true education. 


Now what about religion? Sometimes we think we need worship, 
reverence to God. Jesus said, “God. doesn’t like sacrifice.’ He loves 
China! Love creates new values, love preserves values, love redeems 
values that we have lost. Love is the creator, love is the preserver, love 
is the redeemer. Therefore we say God is love. In our lives we some- 
times think method and purpose are two different things. But in life, 
purpose and method all the time are one. The Jesuits made a bad 
mistake. They thought that to achieve an aim they could employ any 
kind of method. Therefore they were driven from these islands some 
time ago, and for the same reason they were driven from Mexico, and 
even from Spain. So with our lives. Unless purpose and method are 
one, we make mistakes. Unless we have full consciousness to adjust 
the shortcomings in instinct, we fail. When God and man are made 
into one, and flesh and spirit are one, we have the Atonement,—the at- 
one-ment. When we have the fully conscious love, it can adjust our 
shortcomings in family life. Christ is the redeeming Love of God. We 
need that love to operate even among the nations,—the redeeming 
love of God. Otherwise there will be no permanent peace. We need 
its operation in economics, in politics, in education and in religion. So 
I say, Love is the Law of Life. 


VII. CHRIST AS A FAILURE 


Address delivered at Knox Memorial Methodist Church, Manila, February 
18, 1934—Interpreted into Tagalog dialect. 


Text: Luke 23:21. 


Tonight we shall meditate on Christ as a failure. We must think 
that not all will succeed, some must. experience failure in life——but it 
really doesn’t mean failure at all. Christ was successful in bringing 
people back to God. Jesus Christ was crucified not because he had 
committed crime but Jesus simply went toward the Cross because he 
thought it necessary to atone for the sins of the people. Otherwise sin- 
ful persons could never be cleansed in their hearts. When the Gov- 
ernor of Judea judged him he found no sin in Jesus, but the high 
priest and his group asked the governor to sentence him to death, and 
that sinless person was crucified. He was judged through the night 
without any rest and in the morning about nine o’clock brought to the 


Soe a 


hill of Calvary. 


Nine years ago I visited Jerusalem and searched for the place 
where Jesus had been crucified and was told that General Gordon once 
located that place. They now call it Gordon’s Calvary. There is a 
steep cliff on the east side of the hill and on the northwest it is not so 
steep. Probably this hill was called the hill of Calvary. Jesus was 
brought to the top of the hill and was crucified there. There also two 
murderers were crucified, making three altogether. ; 


A group of Roman Soldiers nailed Jesus to the tree and two others 
were also hanged on their crosses. The disciples fled away because 
they were afraid of the crucifixion. Four women, the mother 
of Jesus and Mary Magdalene, the sister of Mary and Suzanna, were 
there. Even today when we have a crisis in religious activities, usually 
the men are the first to run away and the women remain. 


The first prayer offered by Jesus on the Cross was very short,— 
“Father, forgive them, for they do not know what they are doing.” Can 
you pray such a prayer when someone knocks you in the face? I had 
once that kind of experience. There was a rough-neck in the slums of 
Kobe, lodging with a beggar, and he kicked the beggar and the latter 
died at once. The judge released the rough-neck and he came to me 
at once and promised me he wouldn’t drink any more. But when New 
Year’s Day came he began to drink in bed, and got lazy and said, “Ka- 
gawa, give me money for drink,” and I said, “Nothing doing!” and he 
got angry and hit me in the mouth, and I lost my four front teeth. If 
I hadn’t been a Christian I would have gotten angry too, and would 
have handed him over to the judge. But because I was a Christian I 
kept still and prayed, “O Lord, forgive him. He doesn’t know what he 
is doing to me!” 


Sometimes we get angry and want to have some revenge. There 
is a well known story in Japan of a big famine when one hundred and 
eighty-five villages suffered. The feudal lord over those villages did 
not like to reduce their taxes, so the headman of one of them, Sogoro 
Sakura by name, took it upon himself to go to the feudal lord and beg 
him to please reduce the taxation. The feudal lord said, No! Then 
the man, Sogoro Sakura, went to the Shogun, the Marshal General of 
all Japan, and appealed to him, saying. “Our feudal lord is no good.” 
The villages were relieved, but the feudal lord got angry and crucified 
Sogoro Sakura. On his cross Sogoro Sakura prayed for revenge. He 
prayed that that feudal lord might have no heir in each. succeeding 
generation. (And there is a tradition that this curse came true.) But’ 
it was different with Christ. Christ on the Cross prayed for forgive- 
ness for his enemies. 


II. I think you understand the nature of crucifixion. It is most 
cruel. You probably do not know how cruel it is. Death approaches 
very slowly, because though there are‘nails in both hands and both 
feet, the heart is not wounded, and the blood comes down very slowly. 
No food is given, and so the man is on the tree sometimes for four or 
five days. 
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Thus criminals on the cross have leisure. This was the case with 
the three on Calvary. And they had arguments among themselves. 
One criminal cried out to Christ: “Oh, you say you can save people! 
You cannot save yourself!” Then on the other side the other criminal 
' said, “Oh, shut up, what are you saying? You are bad, and therefore 
you are being crucified, but this man is good, he is dying for many 
people!” Jesus in the middle simply listened to both sides. 


Usually there are two kinds of bad fellows. One is bad all the way 
thru to the bottom, the other is good at heart, but by some tempta- 
tion falls into a low condition. The one who was good said, “O Lord 
Jesus, help me to be in Paradise.” Jesus recognized his faith by saying 
“Today you shall be with me in Heaven.” 


Now let us think first of the situation of that man hanging on the 
tree. He found salvation at the moment he was dying. He was 
fortunate to find Jesus, and it is not late for you too to repent right 
now. Some of you may have been tempted. Though you' are good 
men you have fallen into temptation. If you have succumbed to temp- 
tation, repent now and find salvation in Jesus. 


~ Jesus was dying, but because he had consciousness to Save others, 
he did not hesitate to help even then. You can be saved today! Usual- 
“ly when we are sick and when we are just about to die, we are so wor- 
ried that we have no time to think about others. But Jesus was kind 
at every moment to everybody. Therefore he said, “You shall be with 
me in heaven today.” I think that is the most wonderful story in the 
history of the human race. 


III Christ’s third saying on the Cross was about his mother. As 
I told you, his mother came from Nazareth and found her son on the 
tree. Now there was one disciple of Jesus who had remained at the 
foot of the Cross. That was John. Jesus said to John,—‘“There’s my 
mother. Please take care of her.” Then turning to his mother, he 
said, “There’s your son. Your son will take care of you.” 


They say in China that Christianity hasn’t real filial piety, but it’s 
not true. Jesus when about to die thought of his mother. 


IV. He was very thirsty, and therefore he said, “I am thirsty.” 
Therefore they brought him some vinegar to drink, but he declined it, 
because he was thirsty not for water but for the fellowship of God. 


V. Then, in the fifth saying on the Cross, he said, “O Lord, why 
do you desert me?” Eli, eli, lama sabacthani.” But the people under- 
stood that Jesus was calling for Elijah to help him, to release him 
from the cross. But it wasn’t so. He was singing the first part of the 
Twenty-Second Psalm of the Old Testament. I wish you would think 
over why Jesus approached the Cross. He in his heart had a secret. 
Unless he could die to redeem the sins of all the people in all the 
world, nobody could be released from sin. Therefore he had in ming 
the Twenty-second Psalm. There the Messiah is to be crucified. But 


though God seems t obe forsaking them, really God will save them at 
last. That is the content of the 22nd Psalm. 


Probably Christ tried to remind those people standing near the 
cross that his death meant really the victory of God through him. “Eli, 
eli, lama sabacthani” is the first verse of the psalm, and if you read 
through to the end, you find the victory of God. 


VI. Jesus said, “It is finished.” It means the completion of the 
action that he was appointed by God to do in: this life. Napoleon 
Bonaparte when about to die, said “O! I was beaten!” and so his sub- 
jects approached to his bedside, and said, “O Sir! Are you beaten? By 
whom are you beaten?” “By Jesus the Carpenter!” he replied. “For 
though I was made King of France nobody cares for me now. But as 
for Jesus, though once crucified on Calvary, millions and millions glad- 
ly follow him now. I have been beaten by Jesus of Nazareth.” Some 
of you want to be like Napoleon,—a King! Look out! You may not 
succeed. On the other hand, a true follower of Jesus will win the 
world. 


VII. Now it was about three in the afternoon, and there was a big 
earthquake, and Jesus cried out, “Father, I commit my soul into your 
hand.” He said that he was delivering his soul into the hand of his 
father, not “I am dying.” There’s no death for Christians. We sim- 
ply commit our souls to the hand of our Lord. Some of you may 
think that when we die our souls no longer exist. No, our souls go to 
the hand of our Lord. Some people are very sceptical whether our 
souls have a continuation after death, but there’s no doubt about it. 


Life is like a movie film. Here’s my movie film (handkerchief 
rolled). This is my life. I roll it up and put it into my pocket. It 
disappears. Now this is before I am born. Where is it? It is in my 
pocket. Nobody knows that I am there. 


Now I take it out. Iam born. I am a good boy, I go to kinder- 
garten, I go to primary school, I go to high school, I go to college, I get 
married, I have sons, and die. (Gradually unrolling the handkerchief, 
then rolling it up again, and putting it into another pocket.) But 
that is not the end of my life. Iam there. I am there. Therefore 
the difference between life and death is simply the difference of wheth- 
er I am inside or outside of my pocket! Life—death—Life—death: 


We have a most wonderful memory. Our body changes complete- 
ly in seven years time, but memory never changes. When my body 
changes probably I may think, O, I am a different man, a changec 
man, a second I. But I remember the same things and I continue to 
be the same man. Now who has made this memory? Because God 
our Creator has a great memory, I came to consciousness, likewise the 
consciousness of each one of us; and there we each have a little bit of 
the memory of God. God has the memory of my life, and though this 
physical body die, my spirit never dies. Therefore Jesus said, “Father, 
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I commit my soul to your hand.” 


But we must look out, because God will examine our film. He'll 
, be surprised when he comes to some parts of it. He may say,— 


“Ah! here, your film is pretty bad! You went to such and such 
places, all bad places. Then God will judge us, looking at our film. 
You must be sure your film is kept in good order, otherwise it will be 
thrown out! But if God is not willing to keep us in memory, that is 
very sad, that separation of our selves from God—that is really hell. 
It is a great joy to feel the existence of our souls after death, but at 
the moment of our death we'll feel the judgment of God, and unless 
we repent we can’t get through the gate. And we must understand 
this,_that everybody must die someday. Here inj Manila in 1932, 27 
in every 1000 died. Three in every hundred die each year. And I am 
sorry to say that some of you must die some day. It may be tomorrow 
or the day after, or tonight. Are you prepared to meet God? Are you 
prepared for the jugdment of God? What will you do when the word 
comes to you, Son, bring your film to ME! 


Then you will begin to say, “Lord, forgive me, because my film is 
not in good order!” Will you say that? But there is the most wonderful 
forgiveness of Jesus, of Christ our elder Brother who died for our sin. 
tf we simply say, “O Lord, forgive my sin. JI have some breaks in 
the film. O Lord, excuse me for some cuts here and there.” Since 
Jesus said, “I have come for sinners’ sake. We may only trust 
in him and we shall be saved. We are saved truly by the blood of 
Jesus, but we ought not to be satisfied with only our own salvation. We 
must go out and save others. In Sweden there was a penitentiary 
until five years ago, but because the men behaved well and had good 
morality, they abolished the last penitentiary in Sweden. Yesterday 
I visited the bureau of justice and found that last year in Manila 17 
fellows killed others. It is very rare to find such a large number of 
murderers in the cities of Great Britain. You must not compare it to 
Japan, though, because we kill many,—because we haven’t real Chris- 
tianity in Japan. The majority of the people are Buddhists. But 
they say this country is a Christian nation. The Catholic fa- 
thers say that 99% of the people here belong to their church, 
but judging by the murder cases we need here in the Philip- 
pine Islands more followers of the true Jesus Christ. In Great Britain 
the Crown Prince is the president of the reformatory and 99% of the 
bad boys are reformed thru the effort of the Prince of Wales. We must 
be the followers of Jesus. Though he was the Crown Prince of the 
Heavenly Father he died for all. Then why shouldn’t we who have 
been saved by him save others? 


I think an easy life will not improve the condition of the nation. 
Jesus Christ could have lived an easy life, but he had to be crucified. 
So we must desert easy lives and die as Christ died. I know the Philip- 
pines are going to be a good nation, but without the sacrifice of the 
nation, without the spirit of Rizal, you will never be an independent 
nation. You need more reconstruction. There are lots of poor people 
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in this country—lots of poor people are suffering. Why don’t we go 
and win them to the cause of Christ? 

Now about China. Communism is sweeping parts of China. They 
destroy and destroy and destroy. If we say we believe in Christ and 
remain nominal Christians and do not help the poor, some day to this 
land communism will come. You must organize Credit Coopera- 
tives to help the poor. But even then unless you forgive those who 
commit crimes against you, you’ll have no peace in this nation. There- 
fore I repeat, Christ is the true Savior, and only in Him shall we have 
nope for permanent peace in the world. Only through him are our 
sins forgiven. Therefore any of you who are still sceptical, still doubt- 
ing, now come to the Cross of the Savior, confess your sins and be 
saved. { 
PRAYER: O Lord, Gracious Father, forgive our sins, redeem us through the 
bicod of Jesus. Bless these beautiful islands, the beautiful nation of the Philip- 
pine Islands. Especially bless the »young men of the Island people. Save the 
people and make them good servants of the Cross. Four centuries ago Manila 
was the base for the propagation of the Gospel in the Orient. So make Manila 
the base for the propagation of the Gospel today. Fit all the people here to- 


night for the service of Jesus Christ. Consecrate them through the Blood of 
Jesus. In the Name of Christ we pray, Amen. 


VIII BE LIKE PRISCA AND AQUILA 


Sermon at Union Church, Manila (English-speaking congregation), 
February 25, 1934. 


There is a danger in having differences drawn between laymen and 
preachers. Sometimes we trust too much to the preachers, and the lay- 
men think themselves unnecessary. But at the time of the apostles, lay- 
men and preachers were one for the Kingdom of God Movement. I want 
to think a few minutes about the action of Priscilla and Acquila. Driven 
away from Rome they came to Corinth. There Paul arrived from the 
north, and because he and they were tentmakers they agréea to 
work together. Paul probably asked them for work and they gave it to 
him. Paul had a difficult time in Corinth and also wanted to go to 
Ephesus, the capital of Asia. He had thought before coming to Corinth, 
that if he could preach in Ephesus he could capture Asia for the 
Gospel. But the Holy Spirit didn’t allow it, and so he had to go around 
Ephesus and finally came to Corinth, and there found Priscilla and 
Aquila who were willing to help him. Priscilla and Aquila did four 
things for Paul: They worked for Paul, they were willing to open their 
house for preaching, they were willing to die, and they went with Paul 
all the time. 


Sometimes we may think the preaching and propagation of Chris- 
tianity depends on the preachers, but Priscilla and Aquila did not. 
They took the religion of Jesus very seriously, and tried to put it into 
practice. Paul himself took the religion of Jesus seriously, and he 
labored and supported his disciples through his labor. Probably Pris- 
cilla and Aquila were very much impressed by Paul’s zeal for Christ and 
Paul’s enthusiasm for Christ’s cause and they were willing therefore to 
be with Paul. And when Paul was in Corinth they invited him to their 
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home but when Paul was going back to Asia they proposed that they 
would also go to Ephesus with Paul’s party. And the couple, Priscilla | 
and Aquila, both went to Ephesus and rented a house. Probably they 
had already begun to preach the Gospel while Paul went back to Je- 
rusalem, and were waiting to welcome him back to the city of Ephesus. 
(Acts 18:18-19.) After Paul’s arrival difficulties came one after another 
and they had a terrible time with persecutions. Paul was arrested ana 
Priscilla and Aquila were both probably arrested and in danger of 
death for Paul’s sake. Fortunately the judge there was very just and 
probably they were let out of prison because they had no reason to be 
sentenced. Paul wrote to the Romans and thanked them for Priscilla 
and Aquila, not for his own sake but for the sake of the churches of the 
Gentiles. That kind of action on the part of laymen inspires us. 
We must have more of the spirit of Priscilla and Aquila. And especial- 
ly in non-Christian countries where we haven’t many preachers and 
missionaries. 


Merchants and business men must be like Priscilla and Aquila. 
They were travellers and so are you. Some of you are from America, 
some from Europe, and probably some of you think, “I am concerned 
with business but not with preaching.” But there is no excuse for 
saying that. You ought to be like Priscilla and Sauls, otherwise your 
life has no meaning in Asia. 


When I read the wonderful life story of David Livingstone,—you 
know he was a laborer in Scotland, and as a boy of nineteen was pray- 
ing to be sent to Africa. Dr. Moffat inspired him and later he married 
Dr. Moffat’s daughter. But he couldn’t preach. He couldn’t speak 
at all. Therefore he became a merchant. The missionary association 
didn’t trust him but his holy ambition was to make the negroes of 
Central Africa happy. At that time millions of negroes of Africa were 
suffering irom undernourishment and were being sold as slaves. Living- 
stone thought that if he could create trade routes, the negroes could 
sell ivory and skins of animals. Some of the Portuguese who were ex- 
ploiting the negroes were very terrible, so Livingstone’s ambition was 
to create a special trade with honest Dutch people. Livingstone wroze 
three autobiographies. Reading them, I am inspired. Nowadays peo- 
ple don’t read them, but they are a wonderful record of a nineteenth 
century apostle of Christ. Though they are now out of print in the 
English language, in the Japanese we have completed a translation of 
the three volumes of the autobiography and have it ready in manu- 
script for publication. 


Men and women coming to the Orient from Europe and America 
ought to behave like David Livingstone. There is no excuse for you 
not to be like him, Pardon me if I speak frankly. A year ago the Ap- 
praisal Commission published a book recommending more connection 
between the missionaries and the business men in Asia. It is a gooa 
idea. But the Appraisal Commission had forgotten also to re-think 
the history of Asiatic trade in the past,—what the Indian colonial 
trade did to India, what were the causes of the Opium War in China, 
and what were the causes of the Catholic Rebellion in Japan. I feel 
sure that there are many good merchants as well as the mischievous 
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non-Christian type of merchant. Many merchants have died for Christ, 
but some merchants have exploited Asia. 


Look at these islands! Study the monument to Legaspi. I was 
surprised on doing so to find that the Bible and the sword came to- 
gether. What does it mean? The Spaniards came with the sword, to 
exploit these islands. Therefore J am so glad that the Americans came 
later; but if you Americans continue to follow the same example of tie 
Spaniards, what’s the use? Follow the example of Priscilla and Aquila! 
Probably they could have gotten much money in Asia if they had not 
been willing to.servel for Christ, but they thought it greater to serve 
for Christ, so they were willing to move to Ephesus from Cotinth where 
they were settled. The real Christian revival of love and faith is ac- 
complished by laymen! 


Even St. Paul himself was not a professional preacher. He was 
a tentmaker as well as preacher. Deissmann of the University of 
Berlin compares him to Philo, the great philosopher of Alexandria in 
the First Century. These two great men, he says, were Jews,—Philo, 
the great administrator, the governor, the pompous dignitary, and Paul 
the tentmaker, the laborer! So when Paul visited cities one after an- 
ether, he probably carried a small bag on his shoulder, in which was a 
needle and some cord and some cloth. When he entered a city, nobody 
would recognize him as a great man, but after he had been there six 
months, everyone knew that a great soul had come among them. Tue 
Roman Empire itself gave way before the approach of Paul. 


In the Dark Ages of mediaeval times laymen had great power. Some 
of you may think that the monasteries, the great monastic movements, 
were carried on mostly by priests. No! The great leaders of the mon- 
asteries were laymen, and there were very few priests who became | 
founders of monasteries. Take the Benedictine Order. In Great 
Britain more than forty of the cathedrals were built by Benedictines. 
From the sixth to the tenth centuries all the strength of Europe was 
with the Benedictines, and they were all laymen! 


So with Bernard. Bernard was not an ordained priest. So with the 
Franciscans. They were laymen, willing to serve. The Dominicans 
were preachers, and they are the Jesuits who made trouble in Spain. 
They created the Inquisition in the Spanish Empire and caused the 
decay of the Empire thus, while on the other hand Italy, in which the 
Franciscan Order flourished, is still a great nation. Because laymen 
were very faithful to Christ,—that was the reason for the strength of 
Christianity in Europe. Three years ago when I visited San Francisco 
in the United States I studied the strength of the Franciscans in Amer- 
ica and I was very much impressed to find that the strength of 
the_Catholic church in America lies in the Third Order of the Francis- 
cats "Now’this Third Order was like Priscilla and Aquila,—married 
people,—ordinary laity, willing to serve as were they. Though ordinary 
people they act as real devoted priests, Though not ordained, they act 
as priests. They do business, but act as priests. And through tie 
world the Franciscans have the greatest number of preachers. Thous- 
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sands and millions of Protestants have been inspired by the life of St. 
Francis. Francis died young. He was a prodigal son, converted at 
eighteen, and he served untill forty-six or so, when he died of under- 
nourishment. He didn’t eat much, had eye trouble, and_died young, 
but his influence was great because he served; and because he abode 
in the love of Christ. So it must be with you and me. What is life? 
Troubles come, panics and depressions. What does life mean when 
business trouble comes? What does profiteering amount to when we 
have panics and depressions one after another and we leave nothing 
when we die? 


Be like Livingstone! Many of you have visited Westminster Abbey. 
When I did so, I was impressed to find the tomb of David Livingstone 
right in the center of the Abbey. Livingstone died in the center of 
Africa, ignored by the world. He knelt four hours before he died, and 
his servant couldn’t wait so he peeped through the door and still Liv- 
ingstone was kneeling in prayer. So the servant went into the room 
and found him dead. He died praying. 


The Missionary Association of Great Britain had thought Livings- 
tone simply a merchant, a tradesman, but he did a wonderful work. 
Act as Livingstone! As merchants in Manila, you can act as David 
Livingstone; as Priscilla and Aquila. I am asking my friends in Japan 
to act as Priscilla and Aquila. We need more Third-Order-of-Francis- 
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When we differentiate between idea and reality, there’s no excuse. 
When we receive the Holy Spirit, we can harmonize idea and reality. 
When we receive the Holy Spirit, man and the divine shall be united. 
There’s no excuse for anybody to he very selfish in business, and divine 
in the church! If we could behave like Prisilla and Aquila, there would 
be no panic in America and Europe. Because we divide religion and 
business, wars continue,—religion on the one hand and imperialism on 
the other! 


It is true that sometimes the church sleeps, and at other times she 
wakes. This is the time when we ought to be awakened for the cause 
of Christ. There was a man named Utsunomiya in the Congregational 
church in North Japan, who was led by a preacher to become a Chris- 
tian. He was rich, Utsunomiya was, but he thought it necessary to be 
a thorough Christian, and that unless he started the Cooperative 
Movement he could not help the poor Japanese in the north. So he 
sent many of his friends and even his own son and daughter to Den-- 
mark to study the Danish Cooperatives. They came back and started 
Milk Cooperatives. He got many good Holstein and Jersey cows in New 
Jersey. 


Three years ago when a big famine came to that district, it was 
Utsunomiya’s Cooperatives which saved the people, and the Govern- 
ment knows it, and the people know it. Because Utsunomiya started 
Cooperatives, sacrificing his whole property it saved North Japan. 1 
visited a factory started by him and I was very much impressed. Utsu- 
nomiya died recehtly. Being a business man, he was able to serve the 
community. 
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Then there is the story of Sato, the apple man. It was about fifty 
years ago that this young person, K. Sato, received a queer kind of a 
fruit as a Christmas gift from a foreign missionary who had come from 
Indiana in the USA. It was the first time he had ever seen an apple! 
He was a careful man. While the others who had received the same 
present ate theirs up, Sato didn’t eat his apple, but as an experiment 
planted it in his own garden. He covered it with soil, and in due time 
the sprout came up. Now every year from the Prefecture of Aomort in 
which Sato planted that apple, the provincial government takes one 
apple and presents it to the Emperor, because Sato’s apple tree was the 
first ever grown in Japan. They call the name of that variety of ap- 
ples “Indo” because they didn’t know the difference between Indiana 
and India! And people found that apples could be raised in the North 
country in Japan, even in volcanic regions. They began to plant appie 
trees. Now five million yen income is realized annually by Aomori 
Prefecture from apples alone, and that income has saved the prov- 
ince from starvation. The applegrowing is done through the Cooper- 
ative Movement, because Mr. Sato’s son is an earnest Christian. Soa 
business man can save a province ii he is willing to serve for Christ’s 
sake, 


We wish the business men would serve as Priscilla and Aquila, and 
be more like the missionaries. If a man can carry the message of 
Christ in his business, that is the true spirit of Christ. 

In the Lord’s Prayer we pray 


“Hallowed be Thy Name 
Thy Kingdom come 
Thy Will be done! on earth as it is in heaven.” 


This means, Thy will be done in clothing, Thy will be done in sugar 
planting, in the cocoanut industry, and in goldmining,-Thy will be 
done on earth as in heaven. 
Christ prays next, Give us this day our daily bread, 
and forgive us our debts. 


So even in economic production we ought to be more Christian. Today 
we have economic individualism on the one hand and Christianity on 
the other. Because we think that business is nearer the instinctive 
level of life, we think such dualism is right. But is dualism right in 
life? We ought to Christianize our economic transactions, otherwise 
there is no use to be religious. We need Christian purpose put into 
action, not only in the League of Nations. Organize international Co- 
operative Trade! For example, Japan and India now have a coopera- 
tive agreement for imports and exports. And in England and Denmark 
they have such an agreement. It is necessary to have Cooperatives. If 
we could have economic ideas Christianized, there would be no war talk 
any more. It is because we are individualistic and nationalistic (which 
means selfish) and because we have too much class consciousness 
which is class selfishness, that we have wars. In Russia they are too 
conscious of their proletarian class. Everybody must learn to think in 
terms of God. God is thinking of all people, al/ classes, all races—every- 
body. Therefore what we need today is to live as Christians, as believ- 
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ers in God. Everywhere,—in our own bedrooms, in transportation, in 
business,—unless we live as Christ, it is no use to honor Christ. To 
honor Christ and to live as Christ are very different. I ask you be- 
cause you are in the Philippine Islands in the heart of the Pacific 
Ocean! The destiny of the Philippine Islands, the destiny of the 
colored race, rests on your shoulders. If you act as Priscilla and 
Aquila, people will look on you as David Livingstones. You will be the 
emancipators of the colored races. Otherwise Asia will suffer more. 
This is the most critical period in the history of the Philippine Islanas, 
and we know that it is the most critical period in the history of Asiatic 
nations. Are you willing to be the David Lingstones of the Philippine 
Islands? 


PRAYER: O Lord, Thou knowest the crisis in universal history, Thou knowest 
the crisis in the history of Asia, and Thou knowest the way out. Bless our 
brethren here, bless them in spirit and body, bless them even in their own busi- 
ness, in their transactions. Bless them as common men. Biess all nations, as 
they are suffering nowadays. Bless America Bless Great Britain, Germany, Rus- 
sia,—all nations. We believe Thy hand is not shortened. We believe Thou art 
able to handle things in history. Thou kKnowest! our shortcomings, our selfish- 
ness, our sin and crime. But Thou hast sent Thy Son Jesus Christ. Because we 
do not believe him, we are punished. But now we humiliate ourselves before 
Thee. We need Thee every minute, O Lord. Bless us here. Give us Thy peace. 
Leave the Pacific Ocean as pacific and peaceful as in the past. Bless this Union 
Church, its pastor, its committee, and everyone here. In the Name of Christ we 
ask it. Amen. 


May the grace of our Heavenly Father, 
The Blood of Jesus Christ, and the 
Communion of the Holy Spirit 

Be with us forever, Amen. 


IX. CHRISTIAN EDUCATION 


An address at the Conventions of the Philippine National Council and the 
National Council of Religious Education in Manila, February 15, 1934. 


The chairman of our Japan National Christian Council asked me 
to express its best wishes to you. We love your country and your peo- 
ple, especially your church. We wish permanent peace between your 
country and ours. We want to understand the redeeming love of Jesus 
Christ permanently. Only through Jesus, our Master and Savior, and 
through our one purpose and one faith, will the Pacific Ocean be 
permenently peaceful. 


RECEIVING THE HOLY SPIRIT 
Luke 11:13. “If ye then being evil know how to give good gifts un- 
to your children, how much more shall your Heavenly Father give the 
Holy Spirit to them that ask him.” 


To sum up the purpose of Christian education, I think it is to 
receive the Holy Spirit. To some of you this may sound peculiar, but 
it is what I believe. Many preachers and teachers do not under- 
stand the meaning of receiving the Holy Spirit, therefore we fail tc. 
have a good standard of teaching. Look at the atmosphere of the A- 
merican churches at present. Probably nowhere in the world is there 
such emphasis on religious education, but as you have found, the mem- 


= OO — 


bership of the churches is decreasing in the last decade. Though they 
had good religious education they failed to make good Christians and 
the result is terrible panic and depression. So some people have no 1n- 
terest in religious education. They say they need a revival more than 
religious education. But what does a revival mean? I think it is receiv- 
ing the Holy Spirit. But some people think the Holy Spirit is a very 
difficult supernatural thing, and therefore it is hopeless to expect to 
receive it. 


To receive the Holy Spirit is to be awakened to full consciousness 
of God; to think about the world in terms of the purpose of God. We 
think in terms of human leaders and forget to think of things in terms 
of the will of God. When we think of things in terms of the will and 
purpose of God, we must be awakened to full consciousness of God. 
There was only one man, the Carpenter Jesus, who had a most 
wonderful conviction of God, though he lived nineteen centuries 
ago. Sometimes we fail to be convinced about the will of God and the 
purpose of God. We are too selfish, too individualistic, too limited to 
environment and surroundings, and forget to pierce through our sur- 
roundings and environment to God. We have only a temporary pur- 
pose and forget to dig deep into the records of time where God has set 
a limitless purpose for human beings. For me religion is to live ac- 
cording to the will of God. For when we can live according to the will 
of God, or when we can receive the Holy Spirit, life changes to a relig- 
ious life. 


The humanists in America want us to forget God. They teach us 
to forget God and think only about human culture. They are agnos- 
tic. But looking around us to find the wonders of nature and the 
beauty in it, the development and the purpose in it, we cannot be 
simply humanistic. We must join with the naturalists to think about , 
nature and its beauty, and nature itself leads us into the deep things. 
Even in the development of mutual aid and love, some of which is in- 
stinctive and some of which is half conscious, we find the most wonder- 
ful creative evolution of love in the universe. Therefore we cannot be 
humanistic. The more we read history, natural history as well as human 
history, the more the will of the Controller of the Universe is revealed 
in both. Especially if we read the Bible from Genesis to Revelation, it 
reveals the most wonderful hand of God acting through the creative 
evolution of our human conscience. Beginning from Genesis the 
stories of the world’s history in connection with God are nothing but 
the history of the development. of conscience. There we find some- 
thing supernatural. There we find the absolute imperative, that we 
must obey the will of God, the infinite and absolute, Who orders our 
consciences to do this and that. Otherwise our consciences are tor- . 
mented with pain. 


But we find in the New Testament that Jesus Christ promised to 
give a special Comforter and Revealer, Who is God the Holy Spirit. 
Jesus laid emphasis on a special Comforter, a special Revealer, 
a special Cleanser. The conduct of our Lord Jesus Christ is 
very difficult to understand. Some of you may think he was 
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a good religious teacher or prophet but that his way of approach to the 
Cross was most peculiar and the darkest thing ever written in human 
history. Probably Christ, had full consciousness of responsibility to 
redeem the sins committed by wretched people. If the full conscious- 
ness of the love of God had not given Christ that conviction, he would 
not have dared that kind of death. But because the disciples of Jesus 
had no such conviction as Jesus had, no awakening to full conscious- 
ness of the purpose of God, no awakening to the redeeming love of 
Jesus Christ, and because they had not received the Holy Spirit, 
Jesus said, “After my death, the Comforter will come to you, the 
Cleanser will come and reveal to you the truth of my death.” Jesus was 
not to be made the Christ unless he should redeem sinners. That was 
the secret of Christ. That secret is the secret which we, partly awakened 
to the love of God, cannot understand except as we receive the Holy 
Spirit. 

The purpose of God and our desires are different. So with the 
child and its mother—when they take a trip to the market, the child 
thinks about candies to be bought there, while the mother is thinking 
out plans for buying the necessary clothes for the child. Jesus thought 
to redeem the sins of the human race; Peter and the others only of the 
glory of the Messiah. ‘Therefore till Peter and the other disciples re- 
ceived the Holy Spirit, there was no use to give them real religious edu- 
cation. Christ tried to teach, and teach, and teach, and they failed 
to understand the meaning of his life. Therefore he promised to give 
them the Holy Spirit, and ordered them to remain in Jerusalem until 
they should receive the Holy Spirit—this is, until they should be fully 
awakened to the consciousness of God. 


We are doing the same thing as the disciples. We need to receive 
the Holy Spirit, that we may understand the redeeming love, the 
cleansing power, the revealing power of the love of God. Until we 
shall be comforted and cleansed, there is no hope for religious educa- 
tion. When the seed is planted in the soil, the sprout comes out, the 
leaves are added to the trunk, the flowers come, but until the fruit 
comes, and the seed matures, the cycle of plant life will not be repeat- 
ed. So with our religious life—our way of religious education is simply 
the preparation to receive the Holy Spirit. We must wait the time till 
God will cause us to bloom and give us seeds to be sown again in the 
soil. 


Jesus was the only begotten son of God because he was the first 
man who lived God. He lived the Holy Spirit. He had a conscience 
that ached by reason of the sins of others. Until we have a conscience 
that aches for all human crimes and sins, unless we feel the agony of 
God because the human race is so much degenerated, unless we have 


the same agony of God and of Christ, religious education means 
nothing. 


Our prayers are nothing but the modifications of our desires. We 
teach and memorize the Lord’s Prayer, but the church has no undaer- 


standing of the meaning of the Lord’s prayer. There are six different 
subjects in it: 
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1. Hallowed be Thy Name 

2. Thy Kingdom come 

3. Thy will be done, on earth as it is in heaven 
There three subjects are about God. 

4. Give us this day our daily bread 

5. Forgive us our trespasses as we forgive those who trespass 

against us 

6. Lead us not into temptation but deliver us from evil. 

Those three points concern human living. 


I. Hallowed be Thy Name:—Some of us forget to be very pious, 
and forget that the first point in the prayer is Hallowed be Thy Name. 
What does it mean? Not our purpose, our living, but that our purpose 
and our living must be in accord with the purpose of God. In the New 
Testament we repeatedly find the word ‘glory’. Glory means that we 
are the ornaments of God. We are simply ornaments of God, there- 
fore we ought not to have our own purposes. We are ornaments in the 
house of God. That is hallowed be Thy name. For instance, take the 
hairs on my head. They belong to me. Hair has no purpose in itself. 
If my hair began to talk, and said, “I am very poor” etc., that would be 
vanity and boasting in my hair to say that. We must be surrendered 
to the whole, otherwise our lives are full of pain and weariness. We 
must be submitted to God. But submission to God is piety. Even our 
intelligent living, our life of fine arts, must be submissive toward God. 
I am sorry to say that in America young people forget to be very pious. 
The result was the repeal of the Prohibition Law. The Y.M.C.A. had 
a terrible time to finance their movement. They had too much good 
time and forgot to be submissive to God. In Japan, too, this is true, 
and in this country. We ourselves, we submit to God in church only; 
but we forget to be submissive to God in daily life, especially in eco- 
nomic life. Therefore the Holy Spirit is not revealed to us. 


II. Thy Kingdom Come. We are liable to simply pray for our own 
desires and forget to be submissive to God, and forget to sacrifice even 
the existence of the church to glorify God. We think of the Catholic 
church, the Protestant church, the Methodist church, the Baptist 
eburch, the Presbyterian church, and forget to be submitted to God. 
Hasegawa, a pastor in Japan who is filled with the Holy Spirit, said of 
his own church, “Our church is willing to be sacrificed if only the 
Kingdom will come. “Thy Kingdom come! Today we must pray for 
the persecuted Russians. My daily prayer is about Russia. I feel pain 
in my heart when millions of Russians are persecuted by violent mater- 
ialists. Who remembers those millions of innocent Greek believers? 
Our prayer must be Thy Kingdom come, not Thy Church come. There 
was a great mistake made in translating the Bible into German, and 
into Japanese, in the rendering of the word for ‘church’. In Matt. 
16:18 it is written that Peter is to lay the foundation of the church, 
and in Ephesians 5:27 that Jesus is married to the church, etc., but if 
I am correct we must translate this word for church as ‘Divine Society’. 
Did Jesus marry only a single church? I don’t think so. He was mar- 
ried to the Divine Society! The divine society is the bride and Christ 
is the bridgroom, if I understand rightly. For the Divine Society we 
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must sacrifice our small organization, the church. We must forget our 
selfishness, as a denomination, as a class, as a society, a3 a nation, and 
be submitted to the Divine Society. 


Ill. Thy Will be done on earth. 


Sometimes we becomes very spiritual and think only of heaven, 
put Jesus did not forget to preach that God’s will is to be done ou 
earth. God’s will must be manifested in social life, in political life, in 
education, in the fine arts, in morality, in home life, in everything. 
Thy Will be done! When we have a separation between so-called 
spiritual life and so-called earthly things, it is of no use to speak about 
the Holy Spirit. We must be made perfect, as the Heavenly Father is 
perfect. It is vain to think, as do the Buddhists, to escape from life; 
to live in the mountains alone and fall into deep meditation and for- 
get; to be divorced from earthly things. That is not the will of God, 
nor the purpose of Christ. 


To receive the Holy Spirit is to sanctify the whole purpose of life 
on earth. Among the Puritans, the civil code, the civic life, manners, 
customs and habits and drinking—everything was submitted to 
God. That is the reason why we protest against the Roman teaching, 
because they separate the spiritual from daily life. Every moment of 
daily life must be dedicated to God. That is our ideal, after the image 
of God. Therefore Jesus did not forget to pray for daily bread, for 
forgiveness to others, and to pray for those who are tempted. There- 
fore to receive the Holy Spirit is the fundamental thing. We must be 
committed to the cause of the Holy Spirit. I tell you brothers and 
sisters, unless we are convinced of the way of the Holy Spirit, Chris- 
tianity is meaningless. Ceremonies, liturgies, buildings and music, 
have no meaning unless and until we live up to the Holy Spirit and 
the purpose of God. 


I am so grateful to the Oxford Group Movement, which started 
from Cambridge.—In 1912 Frank Buchman went to Cambridge and the 
champions in sports were awakened to the Spirit of God. They carried 
the Gospel to Oxford, and the students there were awakened. ‘Tinney 
have a most interesting way of listening to God. About three cen- 
turies ago that great apostle of the seventeenth century, George Fox, 
went into the forest and remained in the forest three years and tiied 
to listen to God. Some critics said he was crazy, but Carlyle said he 
was the most sincere personality in the history of Great Britain. And 
the Group Movement people now are trying to listen to the words of 
God, not simply praying to God. For many centuries we have forgot- 
ten to listen to God. We simply prayed, prayed, prayed—but now the 
Groups Movement has a new emphasis, with the experience of the Holy 
Spirit to listen to God. The spirit of George Fox is revived again in 
daily life. They have sharing, confession, and house-parties and quie: 
times. They are submitted to God, therefore their lives change, and 
they repent daily, because their intention is to be cleansed, renewed 
and comforted with the Holy Spirit. 


There are two ways to approach God, (1) to be very active, (2) to 
meditate and be very quiet. There are several ways of approaching 
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God through quiet, and of the seven ways of religious education which 
I have listed, four come under this heading: 
(a) The Nature Method of Religious Education, where one seeks 
and finds God in Nature; 
(b) The method of finding God through religious fine arts; study- 
ing pictures; 
(ce) The study of the Bible and religious history; 
(d) Personal Method of religious education; 


Under the first way, of being very active—the method of loving-kind- 
ness in action come the 

(e) Prayer method 

(f) Social method ; 

(g) Work Method of religious education. 


Some religious teachers, like Prof. Coe of New York, lay emphasis only 
on the social side, but we Japanese who love nature are not satisfied 
with only the social method. When you lay too much emphasis on the 
social side, Japanese stop coming to Sunday School. It is a great mis- 
take when teaching ethics in primary school to forget to have nature 
study go hand in hand with it. The children need to collect’ shells, 
stones, etc., etc., and to study biology, zoology, botany, mineralogy. 
We forget that there is purpose in the Universe. We still teach in 
Japan the Darwinian theory of the evolution of nature. We must come 
back to the teleological theory, and arrange lessons in the new physics, 
chemistry and biology, so that we shall know that the universe is 
directed to the glory of God. The latest discoveries of the sciences of 
physics, chemistry and biology show this. The new developments of 
physics, as taught by Eddington and Jeans of London, DeBroglie of 
Paris, Schroedinger of Austria and Heisenberg of Germany—all the 
new physicists and chemists have begun to find God in Nature. And 
we still cling to the old interpretation of physics, therefore our college 
boys are agnostic. We must teach the new chemistry, the new physics 
the new mineralogy, the new botany, the new zoology, which say that 
there is purpose in the Universe. Then our ethical and scientific 
teaching will at bottom agree. 


But we must teach also fine arts, beauty in nature, beauty in 
church architecture. We forget to play the most wonderful music by 
Bach, Handel, Haydn. Unless we teach it, there is no use to sing in 
church. We must meditate on the beauty of God. 


We must teach how to pray. We don’t teach how to pray. Wesley’s 
mother Susanna took each child each night at her knee and because 
she took them one by one that spirit of individual contact with God 
through prayer brought forth that great prayerful personality of Wes- 
ley. When we forget to teach thus individually, the spirit of prayer 
doesn’t g odeep into the heart of the children. Jesus took his disciples 
into the mountains, and prayed. We need new lessons to pray for 
wider things, bigger things, for the big things in the purpose of God, 
otherwise our prayers fall short, and are limited to class consciousness 
or denominational consciousness. 


We need action. The more we move the dynamo and the electric 
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generator, the more power flows into the dynamo. So the more we love 
our neighbors, the more the love of God flowers into our hearts, the 
more we feel the existence of the Holy Spirit, and our prayers are an- 
swered. We are sure that God lives in our poor experiences. The 
more I love my friends in the poor districts, the more I am sure God is 
very near to answer my prayers. Therefore I never doubt God. The 
more we pray for the uplift of our neighbors and for the Kingdom of 
God Movement, the more we are sure of God. But as we talk to one 
another, sometimes we must wait until the other person finishes talk- 
ing, so in the answer of our prayers, if it be a great thing we are ask- 
ing for, the more the answer may be delayed. It took three centuries 
to emancipate the Christians in the Roman Empire, but the answer 
was sure. So in the establishment of the Kingdom of God in Japan, 
day and night we are praying to Christianize the whole nation of 
Japan, but the prayer is not yet answered. 


Elijah was going to commit suicide, he was alone and he had a 
spear, but God said, “I have hidden seven thousand friends, hidden 
them away from the surface of society.” So I thought God had some- 
where in the corners or under the leaves of the trees of Japan seven 
thousand Christians; and I found I could speak to a million! And 
65,000 of them wrote on cards that they wanted to believe in God. 
They are very willing to accept Christ and the one God of Heaven, but 
some of them are hidden again. But I have the conviction that the 
65,000 are hidden there by the Grace of God and the mercy of Christ. 
Therefore the answer to prayer may be very slow; but we must educate 
the child till supernatural power abides in his own soul that he may be 
awakened to the full consciousness of God. 


I have a firm conviction that unless we have the Spirit of God, the 
world will sink down into hell, but if we carry even one little light in 
our consciences, we can work along with such a small light and kindle 
a fire in others till finally the whole world will be illuminated by the 
Spirit of God. I am so glad that some of you prayed for a whole night, 
that you might receive the Holy Spirit. That must be the foundation 
of our religious education. Amen. 


X. THE MODERN GUILD STATE AND SOCIALISM 


An address at Manila University on the occasion of an _ inter- 
departmental debate, February 26, 1934. 


I am, not concerned with the modern state only. My concern is 
with the ideal state. Tonight I have listened to the discussion of the 
present condition in Europe and America. I cannot believe that either 
Russia or the United State will succeed. President Roosevelt is not 
thinking of the permanent, state. Nor are they in Russia The 
majority of the people in Russia are slaves. Slavery means bondage. 
It does not imply unemployment. Before Abraham Lincoln, there was 
no unemployment among the negro slaves in America. America has a 
wonderful system today, working for a temporary adjustment. But she 
still has individuals using competitive methods. They are still think- 
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ing in terms of capitalism. I cannot see any future in Russia and I 
have a darkly pessimistic feeling about America. Hitler may succeed. 
Because the League of Nations oppressed Germany too much, Germany 
is crazy now. Therefore she has a crazy system of government. Mus- 
solini is rather successful in dealing with the Italians. Ten years ago 
when I was attending the League of Nations, all the delegates from 
Great Britain criticised the delegates from Italy, but all the friends 
. from Italy were meanwhile reporting great changes in their country, 
and recently I have been surprised and gratified to hear that Mussolini 
is looking forward to having a Cooperative Guild State. 


Six centuries ago in north Italy they had guild cities called free 
cities. There were thirty or thirty-five of these small, self-governing, 
self-controlled, free states. Dante, the writer of the Inferno, was 
president of one of them—for those states were governed by presidents 
elected by the cooperative occupational guilds. It is probable that Mus- 
oslini, ruling over Italy for more than ten years, has come to the con- 
clusion that the real state must be some sort of a guild state similar to 
these ancient examples in his country. 


The present system of democracy is coming to an end. It is a very 
peculiar system, with all sorts of things mixed together. The lawyers 
for instance, are very active at election times, but they don’t under- 
stand business, which is the economic basis of political life. When you 
go to the House of Representatives you find the lawyers there in full 
force—semetimes grabbing money. We cannot trust them. Nor can 
we trust the Communists. They are too class-conscious. They do their 
thinking in terms of the class struggle. 


Mussolini thinks in terms of the nation as a whole, and has always 
some improvement in mind. He changed from socialism to Fascism, 
and now intends changing to the guilds. He is progressing. That is 
good—for him! When nations fight each other they need a king or @ 
dictator. Some kings or dictators are good temporarily. When you have 
a good man at the head there is no need for elections. Elections cost 
much! ‘ 


But sometimes when you have a bad man in charge, you need a 
revolution. And revolutions cost more! Therefore we need elections! 
But this present system of elections must be readjusted. Democracy 
as we have it now might do for an agricultural country where the 
farmers and the rural districts predominate. But now we are in the 
machine age. We have electric power and steam engines, and these 
drive away human power and we are made slaves to the machine. 
-Machines and capitalism rule over the human race. Unless we can get 
hold of some power to rule over machines and capitalism, we are 
doomed. Therefore we need a cooperative method of democracy, that 
is, industrial democracy. That term must be given a certain content. 
Cooperative associations are necessary to meet the crisis. 


We need seven kinds of Cooperatives: PRODUCERS, CONSUM- 
ERS, CREDIT, INSURANCE, MARKETING, UTILITY, and MUTUAL 
AID. If we can get these seven kinds of Cooperatives established, we 
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can do away with capitalism, with profiteering, and with selfish mo- 
tives. We are now producing more than we need, and our over-pro- 
duction produces panic, depression, and then rebellion and dictators— 
the foolishness of civilization! If we could have some kind of brother- 
ly love manifested in coordinated economic action, we could abolish 
that vicious sequence. In former days we had kings and magistrates. 
They were the ruling powers. Ther the transition to some kind of 
economic powers came. Today big capitalists are ruling the nations. 
There are five big companies which are the real powers of Japan, rul- 
ing the nation through the political parties. The big representatives 
in Parliament are nothing but their cat’s paws. It is probably so in 
America and in Germany and elsewhere. 


Therefore when Mussolini said Italy was to become a Guild State 
I thought he might be right. Probably Italy will see progress in the next 
few years because she is going in a fine direction. All nations must 
follow Italy if Italy goes in that direction. 


I cannot believe in the materialistic interpretation of history. Marx 
believed in it, but I believe in a national economics based on the 
psychological awakening of the nation. If the state is based on agri- 
culture and on an agricultural population, it is easy to handle. But 
when it becomes industrial, it is very difficult. Because Russia is agri- 
cultural, it is very easy for the Communists to have their way in it, but 
the Communists would have a very difficult task to control America or 
other highly industrialized nations. 


We need a new State rather than the present “democracy”. It is 
necessary to have the Cooperatives as the basis of national politics. 
The same is true in the case of international politics. Even here it is 
necessary to have the Cooperatives trade as their basis. Look at the 
Cooperatives of Great Britain and the protective trade of America. The 
higher the customs duty the more trouble, both outside and inside, 
among the nations. International Cooperative trade between Denmark 
and Great Britain has been established, Great Britain’s wonderful Co- 
operative Wholesale Society gets goods from the Danish Producer’s Co- 
operatives and they agree on a sum of money to be given by Great 
Britain to Denmark. If we could have that kind of cooperation between 
all nations, there would be no| more war rumors. Therefore it is 
necessary to have a League of Nations based on cooperative trade. 


Look at the failure of the League. If we could have the interna- 
tional Cooperative State, and international Cooperative agreements, 
war talk and jingo rumor would get no listeners. We need the interna- 
tional cooperative trade based on brotherly kindness. Therefore let us 
turn back to the history of the Guild States of the thirteenth century. 
Their spirit was really Christian brotherhood. They were able to have 
both their guilds and their states established on Christian principles. 


To do away with' panics and depression and the dole system we 
need some idealism in the permanent state. Each person must have 
freedom to vote, and self-expression. Unless we have Cooperatives, we 
shall repeat the terrible disasters of the past in economic undertak- 
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_ ings. All economics is based on the consciences of human beings. If the 

common run of people are not awakened to occupational. psychology, it 
must be some leader who leads them up to a certain point, the dictator. 
When every citizen learns that he must himself practice brotherly 
kindness, there is no longer need for a dictator. It is brotherly kindness 
which shall control the nations of the future. Until that time comes, 
we shall have jingoes and dictators. What we need is Cooperative So- 
cieties based on the redeeming love for humanity which came through 
the wonderful spirit of Jesus Christ. This spirit will rule the permanent 
State. . 


I wish the Philippine nation,—you who inherit the wonderful spirit 
of the Franciscans from Spain and from America,—might be awakened 
to the Cooperatives. There is no use to look to America, no use to look 
to Japan. In Japan we have many militarists who trouble us like mos- 
quitoes! Unless we discover a new way out of the vicious circle of 
depression, panic, tyranny and violence, there is no hope. Nowadays 
there are a good many inventors in the field of applied science, electric 
improvements, Diesel engines, etc., but there are few who invent 
brotherhood! It is necessary to have more inventions in the social 
realm. We must have a conscientious agreement on brotherhood. Then 
we can have state industrial democracy that no violence will destroy. 


If we look for a new society, for permanent progress, it will have to 
be based on Jesus Christ, on the Golden Rule, as the permanent prin- 
ciple of the human race. 


XI. THE THEORY AND PRACTICE OF COOPERATIVES 
IN RURAL WORK 


An address at a convocation of the Agricultural Department of the University 
of the Philippines, Los Banos, 50 miles from Manila, Dr. Monrosa presiding. 
Dr. Pendleton, representing the United Evangelical! Church, in introducing Dr. 
Kagawa said in part:— “We take pride in being common folks out here in the 
country. Dr. Kagawa is a hero among common folks. We have heard and been 
troubled by press reports of the exploits of neighboring countries. Their heroes 
have been applauded. But we have among us here a hero greater than his coun- 
try’s heroes.” 

Mr. Chairman, Professors and dear students: It is an honor for 
me to be with you this morning. I am not a hero, simply a servant. We 
have many bad heroes in Japan. I don’t like to be called a hero, but 
am rather trying to be a servant of humanity. I like this country so 
much. Probably some of our fathers came from the Philippines. You 
can tell by looking at me. I feel at home here because Japan is also 
an island nation, and I like the Philippines because you still depend on 
agriculture. I don’t like the situation in England and America. When 
visiting them I found 85% of the whole population of England is in 
the big cities, and of the population of America 80% is in 450 large 
cities. Thus panic brings disaster, and millions are out of employment. 
But where there is a strong agricultural population there is less dif- 
ficulty with unemployment. Therefore I urge you to stand firm on the 
soil, and don’t go the way of Great Britain and the United States. 
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‘I want to propose to you that the way of prosperity, the ideal life | 
in the ideal state, is the Cooperative management of rural life. I have 
visited many European nations—Great Britain, Germany, France, Den- 
mark, etc._-and found many Cooperative movements. In Canada and 
in the United States, where cooperatives have not succeeded, more 
serious panic and depression have come. In Great Britain, because 
they have partial economic management through the Cooperative 
Wholesale Society, the effect of the depression and panic has not been 
so serious as in the U.S.A. The same sort of thing can be said about 
Denmark. We have had panics in the last twelve years in the rural 
districts of Japan but if we had not had the Cooperatives we would 
have suffered greater disasters. Denmark has Producers’ Coopera- 
tives, Great Britain has Consumers’ Cooperatives, the Non-partisan 
League in the United States has Marketing Cooperatives, and there are 
Marketing Cooperatives also in Canada. India has some Credit Co- 
operatives. 


But we need all kinds of Cooperatives,—at least seven kinds. We 
need to study the theory and the practices of the Cooperative Move- 
ment in Rural Life. That is our topic. 


When the city suffers, panic and depression come to affect the eco- 
nomic standing of the rural districts, and we suffer a great deal. After 
the panic of 1920 and especially four years ago, we had a most dis- 
astrous time in the Orient. When the effects of war reach the rural dis- 
tricts, we must reconstruct rural economics. In order to uplift the popu- 
lation in rural districts and cities in Japan we teach them that there 
is no hope except through Cooperative Societies. The seven kinds 
needed are Producers’, Marketing, Credit, Consumers’, Utility Coopera- 
tives, Mutua! Aid and Insurance Cooperatives. The Medical Coopera- 
tives come under the heading of Utility Cooperatives, though they 
might be classed under Mutual Aid. 


Rural economics in Great Britain and Germany are backward. 
They haven’t yet touched the basic question. In Japan, on the other 
hand, we are suffering so much from the problem of tenancy that we 
face the fact of the necessity of a throughgoing solution of rural prob- 
lems. We have about 6,2000,000 cho of arable land. A cho is the same 
as one hectare, or 2% acres. Of this total, about 3,200,000 are irrigated 
rice fields, and 2,000,000 are dry fields. Only fifteen percent of the total 
area of Japan is cultivable, and eighty-five percent is mountainous, 
not cultivated. Our forestry hasn’t yet sufficiently developed. We have 
planted trees to only 2,200,000 cho of land and there only sycamore 
and pines. These planted areas are on the mountain slopes. So the 
problem of the relation of population to the cultivable area is a very 
sreat one, for our population is the densest in the world for its arable 
land, being 2,752 to the square mile. That is why the Philippines are 
afraid of a Japanese invasion. (Laughter) But if the population of 
Japan be divided in proportion to the total area including mountains, 
therd will be only 206 per square mile. So I am hoping to solve this 
problem by the introduction of Tree crops. 
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Hitherto we have irrigated the soil and planted rice, but such 
cultivation uses the land merely in the horizontal dimension while 
civilization .looks to perpendicular cultivation. The Empire State 
Building in New York City is 102 stories high. With such methods of 
perpendicular utilization of space, we can solve the population ques-. 
tion with even a small land space. Therefore we must utilize both the 
horizontal land and also the mountains. Rice and barley are typical 
of First Floor cultivation; the fruits which grow on the branches of 
trees are of Second, Third, Fourth floors, and so on as high as the tree 
grows! Goats should be grown under the trees. During the Carnival 
at Manila, I was told that you have a half million goats in the 
Philippine Islands. In Japan we have as yet only one hundred 
and seventy thousand. In Germany there are one. million four 
hundred thousand. When the people face a panic and need food, 
goats can live on grass and give milk and so enable us to live. Ata 
lower level than our land agriculture, in the lakes, brooks, rivers and 
the sea-bottom, we can cultivate ducks, carp, and various edible sea 
foods. We need not be worried by the depression if we have food, 
clothes, and habitations. 


In order to carry out such a plan of perpendicular agriculture we 
need more hands, and more knowledge. But at the present time in 
rural districts the farmer gets up early in the morning and begins his 
work, all alone, one task after another, until night time and he is very 
tired with this individualistic method of cultivation. He is too busy. 
He is not a specialist. He doesn’t know about the nature of things. In 
the big cities they have many hands, and a large population. The city 
has hands, factories, machines and capital, and so prosperity. The 
farm has none of these things, only poverty, and degradation. There- 
fore in, the rural districts we must have the seven kinds of Coopera- 
tives. Otherwise there is no hope at all. If I could talk in Japanese I 
could explain more, but it is difficult in the borrowed language! 


I. Producers’ Cooperatives. Seventy or eighty years ago Ruskin 
started the St. George’s Guild. He failed. He was too conservative 
on the land question. If he had faced the rural economic question 
through rural Cooperatives he could have succeeded. He didn’t under- 
stand Cooperatives, he hated machines, he didn’t want Marketing Co- 
operatives. We must understand Cooperatives if we don’t want to fail 
like Ruskin. If you organize Producers’ Cooperatives there are at 
least twenty different’ kinds of gain assured. At present, of the land 
attached to villages, the possessions and fields of each farmer are so 
scattered that each must travel a long distance between his fields. 
Private ownership in the modern village is so troublesome. Each must 
take care of his own irrigation, while if they all join a Producers’ Co- 
operative, it is enough for one to go and let the water flow out for the 
whole village. If not, everybody must attend to the water at the rainy 
season, everyone do his own management, his own fertilizing, his own 
water work and his own drainage, and first of all, get the right of cul- 
tivation of that spot which he farms. This right of cultivation will be 
permanent if a Producers’ Cooperative is organized with the whole vil- 
lage as a unit. 
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“(In J apan usually tenant farmers cannot produce up to the stand-~- 
ard of the landowning farmers because the tenants don’t fertilize, 
Since their land might be taken away from them the next year, they 
produce on the average twenty percent less.) © 


If they organize a producers’ Cooperative with the village as a 
unit, they can use good machines, open a canning industry, have divi- 
sion of Labor, the factory system, save 35% of the labor wasted in in- 
dividualistic farming, and use that 35% for other jobs. Therefore they 
can have Cooperative marketing, Cooperative credit, and the other 
kinds of Cooperatives, if they can have, first of all, the Producers’ Co- 
operative movement. 


II. Marketing Cooperatives. These are needed to sell farm pro- 
duce to the big cities and to foreign lands. You read of the fight of the 
northwestern farmers against Chicago profiteers, with guns and gun- 
ners. It was a most terrible fight and they succeeded against those 
exploiters in the big cities. A like situation is found in Japan and 
everywhere. In 1931 the Wheat Pool in Canada was facing a crisis. 
You need a good Cooperative movement in the Philippine Islands. 


III. Credit Cooperatives. Because farming is not prosperous the 
big bankers don’t invest in rural projects, and sometimes even the 
government hesitates to do so. Therefore a great need in the rural 
districts is Credit Cooperatives. In Japan we have eleven thousand 
villages, that is, rural areas inhabited by a population of five thousand 
or under; fifteen hundred towns, with a population of five to thirty 
thousand; and one hundred and twenty-six cities, having a population 
of more than thirty thousand. There are 14,432 Cooperatives in these 
districts, with one billion yen of capital. 


But without the spirit of sound Christanity the management of 
the Cooperatives is hopeless. Prof. Pendleton has been telling me 
that the Indian Cooperatives have a dark side, because the managers 
squeeze the members and get profit out of the Cooperatives. That 
kind of thing won’t do. We must have the spirit of Christ, of mutual 
aid, of redemptive love, or the Cooperative movement is a failure. I 
am looking to you in the Philippines to demonstrate this, because you 
have the religion of Christ. Religion doesn’t mean to have only 
good times. We must prove that religion is good in the rural dis- 
tricts. In Japan we have big Buddhist temples, which look good on the 
surface, but are bad at bottom. In some places the Cooperative Move- 
ment is not successful because the executive committee members are 
like the Hindu Cooperative managers. We need good characters as 
leaders of the Cooperative movement. Everywhere I go I ask, do you 
have good spiritual charcters as leaders? if so, your Cooperative move- 
ment will be a success. 


Agriculture is not merely laws and land; agriculture is the reflec- 
tion of human hearts on the soil. Soil and Civilization, by Whitney has 
greatly inspired me. Without the cultivation of the heart, no soil will 
prosper. We need the cultivation of the heart. Then we can trans- 
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fer the heart to the soil. Unless you have good characters, no Coopera- 
tive Movement will be successful. 


IV. Consumers’ Cooperatives. In Japan we use ¥600,000,000 
worth, of fertilizers each year. That is the only way we can support 
such a dense population on our small arable area. We produce about 
half of that amount, and have to buy the other half. There are about 
thirty thousand fertilizer merchants in the big cities and towns. They 
squeeze us. They are successful merchants, and descendants of mer- 
chants! Now we have organized Consumers’ Cooperatives, which have 
_been very successful, especially in dealing with the fertilizer question. 
So now those fertilizer merchants are heading a movement of mer- 
chants in general to fight us—because they are losing profit since they 
cannot squeeze any more! 


We have also the Rice law, fixing the price of rice. The present 
minister of Agriculture, my dear friend Mr. Goto, has settled the prices, 
by which fifty percent of the rice is sold at ¥22.50 per koku and the 
highest price is ¥32.50. Last fall we had a wonderful rice harvest and 
if things had been as usual the price would have gone down by this 
time to ¥10.00 or ¥12.00 per koku. Such fluctuations are very hard on 
both consumers and producers. The price of rice changes every year 
in Japan. In 1918 it was ¥14.00 in January and ¥62.00 on August 12th. 
So now the Minister of Agriculture thinks it necessary to have a stand- 
ard price regulated by the government. 


But unless we have good Consumers’ Cooperatives in the big towns, 
willing to buy farm produce through the Marketing Cooperatives, it 1s 
hopeless to have a Rice Price Control Law. It cannot be enforced. 


Good Consumers’ Cooperatives means no fall in prices. We need 
firmly organized Coperatives. 


Our Japanese Coperative Movement. started in 1900, imitating the 
German Shultz and Derlitz system, and developed mainly in the rural 
districts. There were almost none in the big cities. In 1918 I started 
the first Consumers’ Cooperative, and it grew in the different big cities. 


V. Insurance Cooperative Movement. I haven’t spoken of Har- 
vesting Cooperatives. Although some of these have failed in the U.S. 
A., the Japanese government is planning to take up this form of the 
Insurance Cooperative for harvests. In Japan, compared to the Philip- 
pines, we have terrible typhoons, storms, and earthquakes. After these 
disasters, some tenants cannot pay their land rent. Therefore they 
need insurance. But we need Life Insurance also. Nowadays Life In- 
surance Companies in Great Britain, Canada, America and Japan are 
thriving, and their pockets are full of gold because we pay! More than 
the bankers they prosper and save money through the Life Insurance 
business. The poor villagers pay every year some money to those rich 
people, the life insurance men, in the big towns, and the money doesn't 
come back to the rural districts. Therefore we need to organize Life 
Insurance among ourselves. If each village has an organization for 
cooperative Insurance, then the money will come back to or stay In the 
village and we can buy machines and have capital for the improve- 
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ment of the soil. Unless we can solve the cooperative question there is 
no hope for village life. 

VI. Utility Cooperatives—The Medical Cooperative. 

In’ Japan the farmers are suffering from sickness. Tokyo has a 
population of five million and a death rate, in spite of that huge popu- 
lation, of only thirteen to the thousand, while west of Tokyo, near 
enough to be under the same conditions, in the rural districts, the 
death rate is 24/1000. Sanitation in the rural districts is very bad, 
and recent statistics for the whole country show that out of every 
thousand of the population there are fifteen hundred and fifty kinds 
of sickness. This means that many persons have more than one kind of 
disease. Formerly when village life was happier there was less sick- 
ness. But the evils of capitalism and industrialism crept into rural 
life, and now sickness is everywhere. We spend each year ¥6,000,000 
to keep sanitation and improve our health and have 49,000 physicians 
and they get much money. The annual income of the average farm- 
er is ¥450.00 but some single physicians in rural districts get ¥450.00 per 
month. The farmer pays to physicians twenty percent of his entire 
income, while the ratio of payment of city dwellers to the physician Is 
only 642% . In the recent panic and depression more doctors retreated 
from the villages to the cities, so that of the eleven thousand villages, 
3,231 are not now served by doctors. I don’t know how many such 
rural districts are in the Philippines. China and Korea too are lack- 
ing in physicians. 


So I started the Medical Cooperative Movement. We usually build 
a Medical Cooperative locally with the money earned by the Credit 
Cooperatives. Thus we have asked about 300,000 members of the Cre- 
dit Cooperatives to join the Medical Cooperatives. We can get a good 
hospital started through this Medical Cooperative plan, in a rural dis- 
trict, with five or six departments, including a dentist, and fifty or 
sixty beds. My hospital in Tokyo has only twenty beds, and it does a 
great deal in caring for mothers. A maternity case costs only ¥15.00. 
There is no use to pay more. The expectant mother comes to our hos- 
pital tad the maternity department and spends one week. When sur- 
gery is needed, we don’t charge for it. Therefore our hospital is pack- 
ed so full that we can hardly move around in it! 


The Medical Cooperatives are successful everywhere, and so there 
is anger among the forty-nine thousand physicians because they can- 
not squeeze any more! There are now about one hundred and fifty 
Medical Cooperative hospitals in Japan, and the movement is only 
three years old! 


Other forms of Utility Cooperatives. Rivers and even small brooks 
can be used for electric power, by starting a village Electrical Utility 
Cooperative. But the rights for water power, even in the rural dis- 
tricts, are usually given to the big capitalists of the cities, even though 
the villagers own the water. So we are trying to organize the villagers 
on a cooperative basis for electricity. Ordinarily the Utility Coopera- 
tive Electrical Association is exempted by the government from the 
payment of taxes, and so when they charge an ordinary rate for elec- 
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tric light, it is enough, and they don’t have to pay taxes. In the rural 
districts in Japan the people have to pay four times the taxes of city 
dwellers, but this is because of education. 99% of the children from 
six to twelve are in school. Ten million attend schools, therefore they 
have to build big schools in small villages, and ordinarily 70% to 85% 
of the income of the village government is used for education. It 
means that the taxation of the farmers goes to education, for when 
there are only 300 to 500 houses in a given district and they have to 
build a large school building and auditorium, they have heavy taxes. 
But if they can utilize the brooks and rivers for electric power, the 
village can support schools and the poor won’t have to pay taxes for 
schools. 


There are many other instances of the need for Utility Coopera- 
tives which I might cite. Don’t forget that the Medical Cooperatives, 
with their big hospitals and good doctors, must get payment from 
the villagers, no matter how they try to reduce expenses. So if we 
could have a Health Insurance Association in the farmlands, then poor 
farmers could be treated without any pay. In Japan the only Insur- 
ance Associations we have as yet are among factory laborers,—nothing 
of the kind yet in the rural districts. In Denmark they have them in 
rural districts. So our ideal is to have Health Insurance Associations 
in the rural districts. Our Medical Cooperative movement is only the 
foundation stone, on which we shall have Health Insurance Associa- 
tions, I can’t say all I want to about this. 


VII. Mutual Aid Cooperatives:— 


Without the spirit of Mutual aid, nobody is going to be prosperous 
in the rural districts. But mere instinctive mutual aid is not enough. 
Unless we have fully conscious redeeming love, no person in the rural 
districts will prosper. If all go together, that district will be pros- 
perous, but if they criticise one another,—“That boy looks very pecu- 
liar!”—“‘And this one, too!”—and they quarrel, they will not succeed. 
Unless we have Christian love and forgiveness and atoning love prac- 
tised in the Cooperative Movement, there is no hope. Materialism will 
destroy this paradise, but the Spirit of Christ will redeem farm life. 


XII. THE TRAINING OF LEADERS FOR RURAL WORK 


Address by Dr. Kagawa before the Student body of Union Seminary, 
Manila, February 10, 1954. 


There are two sides to religion, God’s side and the human side. 
When I speak about the training of leaders I cannot touch on God’s 
side, so don’t misunderstand and think that I lay emphasis only on 
the humanitarian side. In Japan now we have Barthian theology, and 
the Barthians don’t like to speak about anything connected with the 
human side. I like Barthian theology but I like the human side also. 

From the human side, religion means four things: 

Observation of the destiny of the human race in relation to God; 

Creation of new values in human life through God; 

Preservation of values through God in our living; 
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Redemption of values in human living through God. 
I. OBSERVATION 


Some of us who study theology lay too much emphasis on observa- 
tion. But observation has two sides, (1) knowledge and (2) faith. Be- 
cause our life on the surface of the earth is so limited, we don’t know 
about tomorrow or next year, nor even about the past,—our knowledge 
is very limited. But we have much in the way of possibilities both in 
the present and the future, and also in the past. 


Faith deals with these possibilities of life, while knowledge lies 
within a certain range of our immediate knowing. In the first verse 
of the eleventh chapter of Hebrews it says that faith is believing in the 
thing that hasn’t come yet. But sometimes theological students and 
pastors don’t make the distinction between faith and knowledge, and 
they want to know more,—knowledge, knowledge, knowledge,—and in- 
tellect, intellect, intellect. Though their intellects are so limited, 
they depend upon these alone and don’t believe in the possibilities of 
human living. Protestant theology ordinarily has too much ration- 
alism. We argue and discuss and all the time are rationalists. If 
Barth’s and Bruner’s theology means that they ought to believe in the 
possibilities of God in human living, good,—but even then it fails be- 
cause of its rationalism. 


WI. CREATION 


We need observation and we need knowledge, but unless we create 
new values in our living, people don’t care about religion. Many young 
people have left the church because of its rationalistic entanglement. 
Our church in Japan failed to create new values in modern living. 
Therefore the young men dealing with the scientific and economic 
sides of life were not satisfied with it. We need to ask you young peo- 
ple who are interested in religious movements to find a way to create 
new values in life,—in the intellectual sphere, in the emotional] sphere, 
in economics or science or social matters or mathematics,—any new 
creation of values means something for the religious movement. 


Here let us make a distinction between religious movements ana 
the church,—the static church. Some of you think that if you organ- 
ize a church it is splendid. The church is splendid, but static. Still 
waters grow bacteria. Flowing water sweeps away bacteria. So with 
the church movement,—unless we create new values, the water be- 
comes stagnant and the church life is a failure. 


The reason we started the Kingdom of God Movement in Japan is 
because our Christian churches in Japan had come to the place where 
their increases in membership were lessening year by year and stagna- 
tion had set in. We had lost the creation of new values through Chris- 
tian living in Japanese society. Therefore we moved toward the King- 
dom of God Movement. In the fifth of Matthew our Lord suggests 
that unless our righteousness exceeds that of the scribes and Pharisees 
it is no use for us to be called Christians. We must create new values 
in life—new economic, political, scientific and other movements. 
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IU, PRESERVATION 


Religion means observation and creation of values; but sometimes 
we fall asleep, as a society or as an individual. Each person wakes up 
early in the morning and goes to his office, his factory or farm, and 
there fulfills his purpose in life. At noon time we are fully awakened 
but later in the day when we get weary, we sleep. It is so with a 
society, a church, with everything,—unless we look out, the Christian 
church sleeps and becomes of no use. 


In past history there have been waves of social living, all the time 
up and down, up and down. At the time of Jesus Christ. we had God- 
consciousness in our human living. Then came the dark ages, a most 
miserable time; then the Franciscan movement of St. Francis of Assisi; 
and Martin Luther; and George Fox; and the Methodist people; and 
the Thirty Years War. 


Now we are here at the present moment, when missions are re- 
treating, and depression and panics are at hand. If we can practise 
the love of Christ in the midst of economic suffering, we are saving the 
heart of His Gospel. Therefore the preservation of values is necessary. 
Christ said, Ye are the light of the world and the salt of the earth. 
Salt means preservation of values. 


If you study the religious history of any nation, you will find that 
religion, is the way to preserve past culture. The culture of Rome,— 
the pompous Augustinian imperial glory of the past,—was preserved in 
the Roman church. Caesar has died, but his pompous dignity 1s pre- 
served in the Roman Church Protestantism preserves the tradition of 
liberty. Japanese Buddhism preserves the Indian culture of Gautama 
Buddha. Confucianism preserves the culture of the T’ang dynasty of 
China. Shinto preserves the culture of Japanese animism. Preserva- 
tion is a professed capability of religion. Christianity is the perfec- 
tion of the preserving ability of past religions. Christianity means 
not to discriminate against them, but to preserve the best of the old 
religions,—the best of Buddhism, not its idolatry; the best of Confuci- 
anism; the best of Islam,—purity in life, abstinence from greed, not 
concubines. 


Religion must also preserve natural sciences, even the evolution 
theory. Evolution by itself has no meaning. Evolution merely teaches 
the history of nature. That is the way we must look at science, and 
remember that we need to preserve the best of natural science. 


So with the fine arts. Idolatry is a mistake, a serious mistake, but 
religious art is a blessing. We must respect the artists, the creators of 
religious fine arts. In visiting the Catholic churches of Manila yester- 
day I was much impressed with them. Of course the compulsory labor 
and exploitation of money from the poor believers in the 17th century, 
—these methods were a mistake, but their motives were not bad. We 
must preserve the Roman Catholic cathedrals. In Japan we must pre- 
serve the values of Buddhism. If all the Japanese become Christians, 
we shall preserve Buddhist culture in museums. So in the rural dis- 
tricts we must preserve the ancient culture, not destroy it, but preserve 
it and add something new. 
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JV. REDEMPTION 


Christianity has a wonderful history of redeeming love. There 
are. the Mennonites, the Anabaptist movement. I admire Martin 
Luther. He was a hero of the observation of values through faith. Bui 
the Anabaptists created values of Christian living in those medi- 
aeval times, and the more I study them the more I am impressed. Fox 
was the hero of the British Isles for he helped to create a revival of 
Love, that is through the blood of Jesus. 


Light means creation, salt means preservation, and blood means 
redemption. We need all three things. In the nineteenth century 
German theologians laughed at the atonement theory, because they 
couldn’t find the meaning of blood or of the redemption of values lost 
in the past. We can create values, we can preserve values that still 
exist,—but if there is any law of life that can redeem the values we 
have lost, that is found in the law of life discovered by Jesus Christ, 
through his creating and preserving love,—through his blood. That ts 
a most wonderful story. 


So when we train the leaders of a nation it means that the leader 
himself must bear the Cross of Jesus Christ. He must be a person who 
can redeem lost values. Blood never comes to the surface, not in the 
eyes, the ears nor in the nose. It starts from the heart and goes around 
the whole body. And when it meets weaknesses or accidental failures 
of our movement and of the church and so forth, it redeems them. So 
with the love of Christ, redeeming love, unless we have full consclous- 
ness of the universe (of Cosmic Will, if put in philosophical term), of 
God’s will, we can never think about the deep redemption of others. 
Cosmic will is the Holy Spirit. To be holy means to be conscious of 


God’s will. Holy is wholly: the whole universe has some connection 
with you, with me. 


If I have a wound on my hand, the blood comes here and redeems 
the wound. For this single spot the whole body suffers and, if need be, 
dies. Even for one one-hundredth part of the body, for the one person 
in a hundred, all the body, all society, suffers for him. That is a kind 
of spiritual infection inspired by the Holy Spirit,—don’t misunderstand 
me,—I am not using merely old terms, but old terms with new mean- 
ing, with consciousness of the Holy Spirit. The nineteenth century 
was very individualistic. Adolph Harnack wanted to scratch off the 
redeeming part. But then we are lost,—if we have only observation, 
creation, and preservation. When we perfect redeeming love, then 
creation and preservation shall have new meaning. If we can not re- 
deem, then there’s no preservation. Therefore our leaders must be 
trained to redeem others. If the leader preaches only and forgets to 
redeem others, at times of failure, moral or economic, that preacher is 
no good. Just mere words. Training leaders means training in four 
things,—observation, creation, preservation and redemption. 


RURAL WORK 


Some pastors want all the time to preach in the rural districts, in 
the Dominican way, according to the observation principle. The Fran- 
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ciscan way is the redeeming side. In past history the Franciscans were 
very successful, while the Dominicans of Spain failed to make the 
Spanish nation prosper. The Franciscans preserved the culture of 
Italy, but the Dominicans started the Inquisition in Spain, and wnen 
we preach only intellectual theology, and feel we must criticise all the 
time, we don’t make others feel good. The Franciscans never criticised 
others, they served all the time. What we need is the Franciscan 
spirit. ; 


Some of you become well-educated and as pastors in rural districts 
may say, “I am well educated. I am a pastor! There is no use to 
help others; no use to till the soil.” Then there is no hope for the up- 
lift of that rural district. When we go to a rural district we have to 
eat with those folks, and live together with them in good times and 
bad times, all times. I am much interested in the wonderful person- 
ality of Fletcher the friend of Wesley. He was a bachelor, he had 
consumption, but was a most wonderful person, full of love. Read his 
journal. He never put out the light in his parsonage, for people might 
come and ask his help at night. If his light were out, people would 
not come. That spirit is the spirit of the true leader. 


I am a humble servant, but when I lived in the slums of Kobe I 
never put out my light at night for over fifteen years: Some beggars 
would come at night and say, “Teacher Kagawa, So-and-so is suffer- 
ing.” And I would get up and assist him. We need the spirit of 
Francis. Don’t think the Catholics are all bad. Love them, and they 
will understand you and become your followers. Especially in the 
rural districts where the people are so impoverished. If you want a 
good salary, don’t go to rural districts. But that’s not the way of 
Creation, Preservation, and Redemption of new values: that’s only a 
succession of new and larger salaries to be paid. 


When I went to the slums of Kobe I had to work my way. I had 
eleven yen a month, but with only eleven yen one cannot help others, 
so I became a stove and chimney cleaner, and earned five yen a month. 
And I had a jolly time helping others, the beggars. I thought 
the creation, preservation, and redemption of new values to be neces- 
sary. So when you go to the rural districts, don’t preach in words 
only. Take, seeds,—pilinut seeds! When you distribute tracts, distri- 
bute seeds, too, or schedules of when to plant seeds. They may think 
the New Testament is no good, they may throw it away if it is only the 
New Testament. But if you print in the scripture portion or the tract 
you give out, some instruction for seed planting, though they may not 
look at the religious teaching at first, when they get it out again at the 
season for planting seeds, they will look over it again for the New 
Testament teachings. Some American missionaries sow pecan seeds. 
Seven pecan trees made a yield of $150 per year. 


Work for the creation of new values. Don’t tax others. Create 
new values so that you will not have to be paid from the little pockets 
of the poor villagers. We need lay leaders. The Franciscan Order 
was a lay movement and that of Benedict was also. The Jesuits, on 
the other hand, were educated specialists. But we must have lay 
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leaders in the rural districts. Half a dozen or more rural church 
groups, each led by such a lay leader, may together support one pastor, 
put even the pastor ought to have some way of partial self-support. 


The observation of value alone is not enough for the rural districts. 
We must create, preserve and redeem new values for the rural people, 
and be looking out especially all the time for the interests of the 
poorer ones. Unless a pastor solves the economic question in the rural 
districts that pastor has no power. Nowadays there is too much divis- 
ion of labor, and so some only preach and therefre have lost their 
power. Meditate on the fact that you are the Light, Salt, and Blood 
of the nation; then you feel responsibility as a follower of Christ, to 
love even sinners, even the least. Then you are as was Christ, sent 
from heaven. 


XIII. THE ECONOMIC FOUNDATION OF 
WORLD PEACE 


League of Nations Meeting, Hongkong (Guild Room, Cathedral), 
March 2, 1934. 
Introduction by the Bishop of Hongkong: 


I am glad to introduce a man whom I recognize and own as my 
master in Christ Jesus. I was up against the problems of unemploy- 
ment and poverty and had come to tentative conclusions as to the way 
through, wondering whether it was a possible way, when one day I got, 
FRIENDS OF JESUS, Dr. Kagawa’s magazine, telling of what he had 
actually done along these lines. 


And also about economic reconstruction,—we found again in the 
next issue of FRIENDS OF JESUS that Dr. Kagawa was not dreaming 
but doing what we had drearnt. 

Again, I had had visions ef what God can do with a man’s life if 


he would trust Him absolutely as I cannot do. Dr. Kagawa has lived 
that life for twenty years 


Dr. Kagawa 
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I am so happy to be with you dear friends. This gathering is for 
the League of Nations and though Japan has withdrawn from the 
League we’ still continue our local League of Nations Association in 
Japan, in the name of international friendship and I am still a mem- 
ber of this international friendship association. So I am happy to be 


with you this afternoon. I want to talk with you about the Economic 
Foundation of World Peace. 


I ask you to be internationally minded because I shall be very 
frank. Don’t take me as a Japanese. I shall criticise all the politics 
in the world now, so excuse me if you get angry. There are four or 

five kinds of pacifists: (1) The Sentimental or Emotional Pacifists. I 
like those people and we need them. We need sentiment for peace, 
because we have lots of militarists in Japan. Lots of the militarists are 
emotional, super-sensitive people, so we need emotional pacifists also. 
The emotional pacifists think the militarists are bad through and 
through, and sometimes the emotional pacifists do lots of good; but 
when we examine the things they have done, we find that the way they 
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are laine them is very shallow. Henry Ford belongs to that class. At 
the time of the world war, Henry Ford had a big steamer full of stu- 
dents who went to the battle front, but they could not stop the war. 
I like that idea. It belongs to the Don Quixote period of pacifism! 
When everything is tied down to a realistic epoch, we need that senti- 
ment as a driving force for doing righteousness. 


(2) Moral Pacifists, such as the Quakers. I love the spirit of the 
Quakers. They belong to the best class of people in the world. But 
these conscientious objectors do not understand social things deeply 
enough to judge from the economic viewpoint. Though men give re- 
medies for individual righteousness, it is very difficult to get an eco- 
nomic viewpoint. Though men give remedies for individual righteous- 
ness, it is very difficult to go to economic matters. We must judge war 
entanglements from the political and economic sides. 


(3) Rational Pacifists, such as the late Woodrow Wilson. He had 
a great insight into world history and thought it necessary to start the 
League of Nations at the close of the European War, but the European 
Powers were not as much awakened to rational living as Wilson had 
hoped. If all the nations and all the individual people had had as 
wonderful an insight as Wilson, probably they could have believed, but 
most European and Asiatic nations were fast asleep. So today we have 
a League of Nations based on political agreements but yet in the his- 
tory of the world many nations have done wonderful mischief, They 
did many good things but also many bad ones. 


Japan made a great mistake in the question of Manchuria, but if 
you judge Japan, what will you say about Great Britain? You may 
be angry with me if I speak frankly, so I ask the British people to 
belong to the heavenly empire rather than to the British Empire while 
they listen to what I am-about to say! We must belong to Heaven 
first! Japan did just as England in the past. England, France, Spain, 
etc.—they first jumped on Africa, and slashed it up, then on South 
America, and then came to Asia. France took Cochin China, Spain 
the Philippines, and the Portuguese also had their share. The English 
came later. In some ways their economic and political penetration 
helped develop Asia, but it interfered very much with the progress of 
Christianity. The progress of Christianity in Japan is very slow be- 
cause we are afraid of so-called Christian nations. 


Lately we have had the Report of the Appraisal Commission of the 
Laymen’s Inquiry into foreign missions, but they have forgotten to In- 
clude in their books a short history of the progress of Christianity in 
Asia. Because China had the Opium War, the progress of Christianity 
was very slow. Because of the Catholic Rebellion in Japan the prog- 
ress of Christianity in Japan was slow. So with India. Unless the so- 
called Christian nations practise justice, the progress of Christianity 
in Asia will be very slow. 


Usually when a British steamer comes to the Asiatic coast, they 
say that it brings two kinds of people,—angels, and those who are look- 
ing out for new territory. It was the same with Japan in Manchuria. 
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Japan, because she is not Christianized, is worse—worse than those 
European nations. I am speaking very frankly but it is true. Look at 
the League of Nations. Though it came to the conclusion that we ought 
not to have wars, it speaks of just peace, peace, peace,—while the 
majority of the nations are suffering! Look at India, for instance, and | 
at China and Japan with their large populations! What can we do 
with these situations? We must have more justice done. We must 
have better plans for world peace,—emotional, moral, rational, 
political and economic plans. We Japanese have done great mis- 
chief in Manchuria, but the British have done so in India and the 
French in Cochin China. So this is the period for all nations to repent. 
We all must repent from our nationalisms for the cause of God and 
Christ. We need conscience now. I know that if the British Navy had 
not been here, we should have had more trouble. I know it. But for 
the development of world peace it is necessary to be more altruistic for 
the wonderful advancement of the human race. 


About fifteen years ago when I met Sun Yat Sen in Shanghai be- 
fore coming to Canton, he told me a most amazing thing. I visited 
him in his residence in the French section of Shanghai. He said, 
“Several years ago I told your ex-Premier Katsura that Japan is so 
kind to China, that we might have your Emperor as the Emperor of 
China. Because Japan sacrificed one hundred and fifty thousand 
soldiers to protect China from the aggression of Russia, during the 
Russo-Japanese War, we have never seen such a merciful and kind 
nation in the world. So at that time we thought we had better have 
the Emperor of Japan made king of China.” I asked Sun Yat Sen 
again “Are you sincere when you say that?” and he assured me that 
he was. “But,” he went on to say, ‘When Japan took Korea, our con- 
ception changed utterly and completely. Then we came to the con- 
clusion that Japan is bad. We think no more about Japan as our pos- 
sible protector. We came to the conclusion that we must protect our- 
selves,” 


That interview with Sun Yat Sen doesn’t disappear from my mind, 
—that word which he emphasized on the occasion of the Russo-Japa- 
nese War. If any nation will be kind to another nation, there will be 
no boundaries, no political or economic entanglement. I know the U. 
S.A. is going to withdraw its navy from the Philippine Islands. Pro- 
bably that will be the first altruistic policy in the world. I have been 
in the Philippine Islands three weeks, and I was convinced that the 
feeling of the Filipinos toward America is good. I was astonished at 
the work America is doing there. Such should be the attitude of Eu- 
ropean nations toward the Asiatic nations. Such should be the atti- 
tude of Japan toward Korea, Manchuria, etc. We have forgotten to 
take the Golden Rule as the principle of the nations. Without taking 
the wonderful law of Christ to be the principle among the nations, 
there can be no economic or political peace. 


History repeats itself, as in the case of the individual. When he 
sleeps, he loses consciousness and instinct rules over him,—so some- 
times the races have times when they are more or less semi-conscious 
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and sometimes are only instinctive. China is living in such a stage of 
instinctive life or semi-consciousness. There are a great many good 
individuals in China, who are fully awakened, but as a whole the na- 
tion is semi-conscious. Any other nation can plunge upon a sleepy 
nation. It is very easy to plunder a nation that is asleep. One may 
take Mongolia either from the South, or from the North. East and 
West Mongolia (according to a missionary just back from there) are 
now divided, and a passport is necessary to travel from East to West 
Mongolia. If we are not kind to this semi-conscious nation, 
this nation of China will be plundered as Africa and South 
America have been. It is necessary to be kind to the nations 
with the motive of Christ. In the past we worked too much in the 
Roman way, one supreme nation ruling over others. We had forgot- 
ten to take the way of the Cross of Calvary. We must have the mor- 
ality of Jesus put in practise among the nations. 


“In what way?” you ask. I say, Even in the way of economics. We 
sometimes distinguish between economics and morality. We think 
economics belongs to economics and morality to the world of con- 
sciousness. But I ask your attention to this fact, that economics is 
conscious of instinctive things. When we buy we usually do not do it 
from full consciousness. We trade instinctively and forget the valua- 
tion of commodities,—take them for granted. It becomes our instinct 
to sell and to buy. But when we forget to make economic principles 
and economic enterprises a matter of full consciousness, civilization 
will be destroyed. Nowadays there’s too much separation between the 
world of economics and the world of morality. We must have econ- 
omic morality. We must have international economic morality. What. 
is the foundation for the new international economic morality? 


It is the Cooperative Movement. There are seven kinds of Co- 
operatives: 1. Producers; 2. Utility; 3. Consumers; 4. Marketing; 
5. Credit; 6. Insurance; 7. Mutual Aid Cooperatives. We need to 
have the seven kinds of Cooperatives cover the whole sphere of econ- 
omic enterprises. England has a wonderful scheme of Consumers’ Co- 
operatives but lacks the Producers’ side and the other kinds of cooper- 
ative enterprises, therefore England suffers. U.S. A. has none of the 
seven well established, so the United States has been suffering since 
four years ago. The Danes have Marketing and Producers’ and a bit 
of the Mutual Aid Cooperatives, but lack the other kinds. Germany 
has the Raiffeissen Credit Cooperatives but lacks the other things, 
therefore the Germans are suffering—having a terrible time. We need 
all seven through and through. Then with the Cooperative Movement 
we shall be able to have individual liberty and a sort of private owner- 
ship, reconciled with the public welfare and public ownership. Com- 
munism has blotted out private ownership. Under Communism they 
lose freedom of thinking, freedom of owning, freedom of religion. They 
have bureaucracy and dictatorship. If we have the Cooperative Move- 
ment in the nation we have peace. 


But how to get it? Only through conscious management of econ- 
omics. Personality must be the basis of economics. I haven't time to 
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describe how. .... We must have the Cooperative Movement at the 
pasis of the world’s trade among the nations. We talk much about. 
protectivé trade now. In England, America and everywhere, they are 
having more tariff added. But how much shall we raise the customs 
duties? There has to be some limit to this? What we need is inter- 
national cooperative trade. When we get that, there will be an end to 
customs duties. England and Denmark have established a good system 
of cooperative international trade, by which the Danish producers 
market their products to England through their Marketing Coopera- 
tives, and the British C.W.S., the Wholesale Society of the Consumers 
Cooperatives, buys for them all. The British C.W.S. buys Danish com- 
modities through the Danish Marketing Cooperatives and so, trusting 
Great Britain, the Danes have destroyed their navy and keep only 
three thousand in their army, and put into education almost all the 
money formerly used in their army and navy. They can do this be- 
cause they have cooperative trade between nations. 


In Japan we have had trouble with our Indian trade, but we had 
patience and after a conference lasting six months, succeeded at last 
and it seemed necessary to have a cooperative body between India and 
Japan. Can’t we manage to have international cooperative trade? 
Then there will be no need to talk about protection. This is the only 
way to have peace in the world. Let us think how to manage, with the 
increase of population in India, and with the increase of population 
in Japan. If the world can come to an agreement that such and such 
exports are permitted from such and such a place, and such and such 
products must come from such and such a country, etc.,_e.g. Lanca- 
shire, —if we can think of all this in altruistic terms, of utility,—we 
may have peace and mutual prosperity .. We must have justice and 
readjustment on the economic side, otherwise there will be no peace 
on earth, ‘ 


We pray, Thy Will be done on earth, Thy will be done even on the 
economic side, as in heaven....Supernatural power must rule science, 
conscious and unconscious, in the economic world. Some people might 
be bureaucrats and dictators but they ought not to be so. We must 
be servants to other nations. It is necessary, otherwise there will be 
no peace. SoTI regret Japan has done mischief to Korea and China, 
but judging from my small knowledge probably there is no hope for 
Japan to make great aggression on the Asiatic continent. No people 
can conquer the great Chinese race. In the past the Mongol came to 
China and, instead of conquering were themselves conquered. Pro- 
bably the Japanese will have the same experience. The more we spend 
in Manchuria, the more we will be exploited by China. A rice-eating 
nation can never compete with a wheat-eating one. The Chinese in 
Manchuria can live on one-sixth of what it costs a Japanese to live on 
in Manchuria. 


The standard of living in Rome grew so high that they employed 
slaves brought from the Goths and the Gauls, and cultured Rome had 
a good time; but the Goths and the Gauls were energetic people, and 
the agrarian population, helped by the Goths and the Gauls, bided 
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their time. When the time came, the civilized people of Rome were 
overthrown and the Goths and the Gauls had the upper hand and 
destroyed Rome. We have had a similar experience in Japan recently. 
Thousands of Koreans and Chinese are coming into Japan. At the 
time of the earthquake in Tokyo in 1923 millions of Japanese were in 
terror of the Koreans because they feared they would take revenge. 
The civilized Japanese employed the Koreans and exploited them, but 
at the moment when the earthquake came, they were frightened, and 
feared that those exploited Koreans might avenge themselves on their 
erstwhile conquerors. That emotion of fear caused a terrible situa- 
tion in the city of Tokyo. In A.D.410 when the Roman Empire was 
upset, I think that same emotion came, as our fear of the Koreans. 


About twenty-four years ago my slum work was for Japanese only, 
but now half of the slum inhabitants are Koreans, and we teach the 
Koreans in the Korean language, in Kobe, Osaka, and Tokyo! In Lon- 
don the Jews came in and crowded the slums. The highly cultured 
British nation wanted a higher standard of civilization, and they had 
to turn to the U.S.A. But later twenty-seven nationalities came to the 
harbor of New York, and the slums were over-crowded by the different 
nations, and the American experience is getting to be the same as that 
of the Roman Empire. Unless something is done for economic enter- 
prises among nations, civilization will be cursed repeatedly. Unless 
we become more altruistic to inferior that is, semi-conscious, semli- 
civilized nations, civilization and culture will be threatened repeatedly. 


The standard of culture repeats itself. When culture goes up 
higher and higher, a semi-civilized, half-conscious people, very ener- 
getic in action and labor, will come up. When the time comes, the 
upper stratum will fall down, and the lower stratum will go up higher. 
Unless we are very kind, unless we are more faithful to the worth of 
morality, taking the principles of Jesus Christ very earnestly, we shall 
have trouble after trouble, tribulation after tribulation, and probably 
no peace. Though President Rosevelt in America is trying many 
methods, probably he won’t succeed. It is necessary to have Coopera- 
tives. This is the best means of getting individuals gradually ready to 
have altruistic economic projects, not from above, but emerging from 
inward moral consciousness. It is absolutely necessary. 


Where people are not conscious we can use the iron hand, but 
people awaken from the inside out. We must be kind, and use their 
erowing consciousness to be stabilized in social solidarity. We need a 
real Cooperative Movement. The prestige and honor of having started 
the Cooperative Movement we must give to the Rochdale brothers of 
Lancashire. There twenty-eight weavers started the Cooperative 
Movement for Great Britain. Acting with an altruistic motive, they 
discovered a new law for economic enterprise. That wonderful achieve- 
ment of the Rochdale brothers must be expanded into international 
peace. We need the repentance of all the nations. Of Japan? Yes! 
Of Great Britain? Yes! Of France? Yes! Of Germany? Yes! Of 
Russia? Yes! Otherwise we shall repeat wars and panics and desper- 
ate fightings. And the more we have desperate wars the more the 
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destiny of the human race will be darkenéd. This is the most critical 
period in world history. Therefore we need (1) the sentiment of paci- 
fism; (2) the conviction for peace from the moral viewpoint, as the 
Quakers are doing, but they are very individualistic; (3) rational paci- 
fism as Wilson had it, though he was still individualistic. We must 
have a world vision based on politics, but politics sometimes em- 
phasizes power too much, so we must have a wider vision, and take (4) 
the economic foundation for world peace. There is the real founda- 
tion. There shall we find real world peace. Forgive me for being very 
frank, but I must be frank about Japan, and about the European pow- 
ers. Probably my nation will be angry with me .... I am willing to 
answer any question you put to me. 


‘ XIV. WHAT I OWE TO CHRIST 


Dr. Kagawa Speaks to an Oxford Group Meeting in Shanghal, 
March 10, 1934. 


Note:—On the way back from the Philippine Islands, Dr. Kagawa 
stopped at Shanghai, and one of the most significant meetings there 
was held in the home of Mr. K. S. Li, a prominent Chinese business 
man, a Christian in heart and deed. After Kagawa’s talk, he headed a 
generous subscription toward Kagawa’s work. In introducing Dr. 
Kagawa, these were his words:— 


“We gather here as brothers and sisters of our living God. We wei- 
come Kagawa in our home today not because he is an evangelist, 
though he is a great one, not as a great writer, though his books have 
sold over a million copies, nor as a social worker, though he has twenty- 
one different organizations for social relief to look after, but because 
he is the world’s biggest fool] for Jesus. In the world today there are 
two of these biggest fools, Kagawa and Schweitzer. Why fools? Be- 
cause they give all for Jesus. . 


“Some of our friends call us fools. They say to us, ‘You don’t get 
another car, you don’t go on a trip around the world,—you’re a fool! At 
one time or another we feel we are little fools. But here’s the biggest 
fool, the biggest fool for Jesus Christ. 


“The second reason we welcome Kagawa today is because he’s a good 
imitator of Jesus. Some of us preach, but we don’t share with the poor. 
He went to the slums and shared his own home with the poor. One 
had syphilis and one had tuberculosis, and one had itch—and he suf- 
fered with them. Here’s a man who goes right down to the very bottom. 
He suffered with them. Ee’s a good imitator of Jesus because he not 
only talks with his mouth but works with his hands for the poor. When 
they had no food, he gave it to them, and when they had to go without 
he went without with them. 


“For these reasons our hearts thrill. If you don’t believe any other 
miracle written in books, here behold with your carnal eyes a miracle. 
What happiness can be compared with it? If you submit yourself 
totally to the Lord as he has, you can have it too. We give the Lord 
only 10%. He gives 99.9% and Keeps the rest for his necessities. 
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| “T used to lose a lot of sleep thinking of how to make money, of 

this or that big deal. I almost had a nervous breakdown. Now I sleep 
better, and if I wake I feel fellowship with the living God: Because I 
feel fellowship with the living God, whether I sleep or wake, it is 
wonderful. 


“Our trouble is not with God. The trouble is with us. We-don’t 
surrender completely. We put something in our own pocket for our 
own use. Here is a man who is a gambler for God. He puts every- 
thing on the table for Him. If we do that, there is great joy.” 


KAGAWA 


Dear Brothers and Sisters in Christ: It gives me real joy to be 
with you this evening. I feel very much at home. The moment I 
stepped into this house I felt at ease because of your brotherly kind- 
~hess. And though I am a sinner you welcomed me and gave me your 
communion in Christ. 


There are many ways in which I can witness to what I owe to our 
Lord Jesus Christ. In the first place I want to give testimony tonight 
to the fact that our miraculous Lord will help us and save us from ills 
of the body. All my life I have been ill. While in the second year of 
middle school, I had to stop because the apex of one lung had become 
tubercular. I began to have hemorrhages when I was seventeen years 
old, and two years Jater I was so seriously ill that I had to rest for a 
year. For four or five years the fever did not leaves me. At twenty I 
barely weighed seventy-six pounds. 


During the worst of my illness the thought had been running 
‘my mind, “If I get well, I shall certainly enter the slums of Shinkawa 
in Kobe, and offer myself as a sacrifice for the sake of the poor there.” 
It was this thought which brought me back to life again, at a moment 
when the doctor said I had tubercular pneumonia and no hope of re- 
covery. Then for one day I prayed and prayed continuously, and sud- 
denly, about three in the afternoon, I received a great joy of illumina- 
tion, when the afternoon sunshine struck on the polished pillar of the 
. alcove-of-honor in the room in which I was lying. I felt convinced 
that God had entrusted me with the duty of realizing the spirit of 
Jesus by work among the poor, and that therefore I could not die. At 
the moment of my illumination, I seemed to leap over death and to 
thrust myself into the world of miracle and mystery. From that 
moment I began to recover, and soon was able to entertain myself by 
reading the Psalms. I was in bed for a month, every day more and 
more determined to go and live in the slums of Shinkawa. And it was 
doing so, after a year or more of convalescence, which really brought 
about my recovery. Even when I went into the slums to live I was so 
ill that I thought I might have but a few more years to live, and that 
therefore I must spend every possible moment in service. 


That was a quarter of a century ago, So when you are told that you 
have tuberculosis, you need not worry. When the spirit is healed, the 
physical illness will go. I now have diabetes, and I have had severe 
attacks of pleurisy. My heart is weak, too, and since I caught trachoma 
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in the slums a film has formed over the cornea, injuring my eyesight. 
When an auto that I was in collided with an electric train, I injured 
my spine and broke my arm. At the time of the 1923 earthquake I 
went to the center of it for relief work, which had to be conducted in 
the midst of snow and cold. Exposure resulted in a serious inflamma- 
tion of the middle ear. With all these illnesses, I am not only alive still, 
but hard at work all the time. Over and over again the doctor has 
said that I could not recover. 


Just before I visited America in 1931 the resulting fatigue from my 
continuous travel for the Kingdom of God Movement made my chronic 
troubles more serious, and I broke down upon my return to Japan for a 
time. I could not endure the motion of an automobile, because my 
whole body had swollen with dropsy. But I could not stop working in 
the Kingdom of God Movement, for when we preach, thousands are 
added to the kingdom. They decide, thousands of them, for Jesus 
Christ. Therefore to see the joy of those souls saved I dared to go 
where my schedule took me, which was to the extreme north of Japan, 
to Hokkaido and Karafuto. The cold climate would be especially bad 
for me, and my friends saw me off at the train at Tokyo weeping, 
thinking that I might die on the way. I myself thought that this 
might be the end of my life of service for the Lord, but the more I 
went northward, wonderful to say, the more I recovered, and when we 
reached Karafuto I was almost completely healed. 


I am careful about my eating, and don’t drink much tea, and no 
coffee. But I can walk about as any man, though my vital organs are 
not in good condition. If it were another man he would be lying in bed 
preparing to die, but I am hard at work for the Lord. But as the cold 
of the winter is hard for me, I was glad to have an invitation from the 
Philippines, a hot place, and I went there to have a good evangelistic 
campaign and it was good for my kidneys! That is the healing part 
of my testimony, through trusting the Lord. 


As to the financial side of the question, I have twenty-one different 
organizations to) look after, and need sometimes two thousand yen a 
month. It is very adventurous, for though I sometimes receive a good 
deal of money from my book writing, I venture too often. I think I 
shall receive such and such money, and so promise it in advance, for 
instance, to the Medical Cooperatives. I do like a gambler. I put up 
everything for the Lord, and when I go out for preaching I do not 
receive any renumeration at all, though after the Kingdom of God 
Movement started, Dr. Mott helped me a great deal for a while. This 
spring I was asked to write two Christian novels for publication. The 
book stores were eager to get them but since I was travelling around in 
the Philippines I could not write them. Thus often I have to rush to 
places to preach where there is no guarantee of income, and yet all the 
time there are my settlements, and forty or more employed workers 
needing their monthly bread-and-butter, or rice-and-pickle, from =~ 
budget! 


Four years ago in Hokkaido, where I was preaching, it was the mt 
of the month, and I was thinking of my wife, for she is my minister of 
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finance, and as I knew we had no money in the bank, I could imagine 
that she was wondering how to pay our co-workers. I had many 
requests to write, but had not been able to find time to do so.—The 
church in which I was delivering my message in Sapporo was packed 
so full that there was no standing room left, for twelve hundred were 
crowded into the space for a thousand. I finished my talk, still think- 
ing of pay for my associates. The church was packed to the back of 
the platform, with only one possible seat-space left for me. I sat down. 
Just at that moment the person seated at my left said to me. “Kagawa 
do you need money?” I said, “Yes! I have no guarantee of funds to pay 
_ my obligations for this month!” And he at once gave me his pocket 
book with all that was in it, amounting to ¥ 194.00, which would cover 
about half of what I needed just then. And he went on to say, “I'll 
give you more!” And I said, “Thank you very much! I need it!” So the 
next day he took me to his house and I was enabled to cover the need 
of that month. 


For the last twenty-four years of work, I have had that sort of 
experience almost every month. 


Again, about the weather, for the past five or six years of nation- 
wide evangelistic campaigning, I have had an experience similar to 
that of John Wesley, which he records in connection with the early 
Methodist Movement. He was blessed by the climate. Though it 
might be raining in the next village wherever he went the clouds 
cleared and he had no trouble in holding open air services. Up to the 
end of 1933 I had preached to a million in the audiences and gotten 
sixty-four thousand decision cards of those willing to accept Christ as 
their Savior. We had meetings sometimes in theatres, charging a 
small admittance fee because the local committees were so poor,-five 
sen in the villages and ten sen in the cities. This plan would bring out 
many more than would attend the churches, but on the other hand, if 
the weather were bad, no one might come to such a theatre meeting. 
But wonderful to say, for the past five years we have had almost no 
trouble at all with bad weather, rain or snow. 


In Karafuto, that island in the extreme north, once when the 
snow had blocked the transportation and my friends warned me that 
I could not possibly get through to the town near the northern, 
the Russian border, in which I was to hold my next meeting, I said, 
“Thank you, but from past experience we anticipate that the weather 
will change”. They advised me to cancel the meeting, because neither 
boat nor auto could make the journey. But suddenly the ice began to 
melt, and melted all the next day, and we took the first boat and 
yeached our destination, twenty-five miles away, on schedule time for 
the meeting. 


The only times when the weather has been ‘bad’ have been when 
its inclemency would really benefit our meetings. On the occasion of 
the Emperor’s coronation in Kanazawa, when they had been preparing 
to have a special lantern procession if the weather were clear, and the 
church was facing the street on which the procession was to pass, so 
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that if it were fine it would be impossible to have a meeting at all,- 
what happened? It rained and rained for five days continually. 
Those were the five days of the celebration, and because they could not 
have the lantern procession, they were willing to celebrate by going to 
church! 


Again in Shimonoseki when the local committee had planned a 
series of meetings in the theatre, suddenly a storm came. Some of the 
workers complained that the people would not come through the 
storm, but the fact was that they had prepared so overwell for the 
meetings that two thousand five hundred tickets had been sold, more 
than the number that could be accomodated in the theatre building. 
The storm caused a selective process by which nine hundred people 
arrived, few and good, and we praised the Lord because He had sent 
the rain, and chosen the best of the people to attend the meeting. 


If this sort of thing had come only once or twice, or only ten or a 
hundred times, you might doubt it, but when it happens a thousand 
times, continually, through five years’ experience, we cannot doubt it. 
When we prepare meetings for the Savior, He Himself prepares the 
weather. 


‘So although we do not yet see the full answer to our prayer, we 
still have trust in the Lord about peace between China and Japan. We 
started a prayer meeting three years ago in my church at Matsuzawa 
near Tokyo for this purpose. It meets every Friday morning from six 
o’clock. We pray that those army ministers shall repent. And Araki, 
the war minister, became very nervous and could not do anything any 
more, and retired recently! We are praying more that the Lord wili 
manifest His power to effect complete peace in the Orient. I dont 
know how it will come out, but we believe in prayer. 


I am praying for the Holy Spirit also. I firmly believe that only 
through prayer and the Holy Spirit we get a real religious movement. 
We believe in the Cooperative Movement and are trying to promote it. 
And when we pray, the way is just opened, and we see the light as to 
how to proceed. There are eleven thousand village-areas in Japan 
having a population of five thousand or under. Three thousand, two 
hundred and thirty-one of these village areas had no doctors, three 
years ago, and the poor people many of them had not even the chance 
to be examined by a physician once before their deaths, So we started 
the Medical Cooperative Movoment to give doctors to those peasants. 
We met with severe opposition from the Physicians’ Association. The 
average farmer family in Japan gets an income of only four hundred 
and fifty yen a year, while the average physician in rural districts gets 
that same amount per month. The Physicians’ Association had fixed the 
prices so that the poor farmers could not pay, and we had to fight to 
reduce the prices, to get government permission to do so. We fought 
on, and prayed, and fought by prayer, and today have a hundred and 
fifty good Medical Cooperative hospitals started in various parts of the 
country. We think the Lord has answered our prayer. 


When the panic and depression came to America, many mission- 
aries were leaving Japan to return to America, and so many friends 
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who had joined “Kagawa Cooperators” and guaranteed money for the 
help of my settlements withdrew. At the end of 1932 the support 
which had come from that quarter was reduced to a third of what it 
had been. But I wasn’t surprised at all because I trusted I could 
just sit down and write about two weeks of each month and maintain 
the work. I am still praying that we may become fully independent, 
and yet because I go out preaching I need help. 


I have no anxiety about the Lord’s work. I think that if we pray 
our own desires our prayers are not answered, but if we pray for the 
Kingdom’s sake, the prayer will be answered. I take as my parable 
the proprietor who wants to build a house and hires a carpenter. Now 
when that carpenter asks the proprietor for timber, nails, cement, tin 
and iron framework for the building, he is sure to get those materials 
in answer to his prayer. But if he asks for cigarettes and whiskey, for 
his own pleasure,—that kind of selfish prayer will not be answered. If 
we pray for the Kingdom of God it is sure to be answered. I have trust 
in the Lord, a firm trust. If I must die somewhere during my journey- 
ings, let me die! I’ll be transported into heaven. I am just in the 
hand of our Lord and have no fear, no complaint to make. 


Even when I cannot sleep well, I just sit down and meditate. In 
Manila it is so hot that all the people have the custom of having 
siestas after the noon meal. But if I sleep in the daytime, blood flows 
into my eyeballs and I cannot see for the rest of that day. SoI have 
invented a new way to have a Siesta,—to meditate! I sit down and 
have a quiet time while the others are sleeping. I learned it before 
the Oxford Group came. It is necessary not to move, simply to have 
a quiet time and meditate on the wonder of the Lord,—how He created 
the Universe, how He is revealed through the natural world. For 
ten minutes, for an hour, or more, I just meditate and have a good 
time. 


And since my income was reduced in 1932 I have had to travel 
third class on trains in Japan, often sitting up all night thus, to get to 
my next appointment. Even though sleepless, through meditating 
during these train trips, I can preach eight times the next day! I have 
discovered that meditation means to be quiet, very quiet, and to sur- 
render to God. When I have anxiety about anything,—about finances, 
about the management of my business, such surrender brings a 
wonderful reconciliation with God. Then joy comes in. Tranquility 
creeps into my soul and I can work on without sleep. 


Because I have such experiences I call it religion. When I read 
stories of the ancient mystics I can understand them from my present 
experience. I can understand why the Lord retired to lonely places. 
He did not pray with meaningless repetitions. He said it was of no use 
to repeat phrases. But I think he surrendered to God. Surrender to 
God, more than sleep, is needed. Then you can rest in good shape. 


I have just given a testimony of how we can live in the hand of 
God, and a full confession of what I am experiencing. The Lord will 
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provide me with more means, I am sure, and I shall continue to be 
a gambler for God. Because I lived so many years among the gamblers 
I know how to gamble! And as I was at the point of death at twenty 
in the tuberculosis hospital; I think my life since that time is not my 


own but wholly belongs to God. That is the way the gamblers do. I _ 


trust the Lord. Because this group of Chinese friends is living the real 
religious life, I have just given my testimony as to how I have been led 
by the Spirit. 

PRAYER 
Dear Lord, Savior and Redeemer: 


We thank Thee for this opportunity to bow down before Thee. Thou has 
given us Thy light to see reality, though we are full of sins, crimes and guilt. 
Pardon us! Thou gavest Christ for the forgiveness of our sins. For it we thank 
Thee. Thou hast brought us to one fellowship, one in faith, one in love, one in 
Christ, ignoring skin colors, ignoring classes of society, ignoring occupations. We 
thank Thee for Thy love. We thank Thee for the Holy Spirit. 


But O Lord please take care of the deep schisms between China and Japan, 
that torment us day and night, Oh Lord, Thou hast brought many nations into 
light. Give us this light, and the Holy Spirit to awaken those Japanese mill- 
tarists to Thy Guidance. Show Thy finger to those army men in Japan and China 
and throughout the world. 


O Lord, give the power of the Holy Spirit to awaken the labor classes, and 
all the ruling classes that are ruling all nations, to see Thy power and to awaken 
to Thy reality. 


Bless all these friends bowing down here before Thee. Bless them, keep 
them from any shortcomings, use them in Shanghai and in all China. 
In the Name of Christ we ask it. Amen. 


XV. PEACE IN THE ORIENT 


Address at Community Church, Shanghai, March 11, 1934. 


We have so much trouble nowadays and so many war rumors. How 
can we stop the warlike thoughts? There are many pacifists, some 
emotional, some conscientious objectors,—moralists, and some rationai 
pacifists, who from their reasoning think peace can be achieved. What 
we need is to have them combined all into one. We need some emo- 
tional people, otherwise it is difficult to get a peace movement into 
action. We need also conscientious objectors eager to have peace on 
earth. Also we need rational pacifists. But as long as they all of 
them and any of us remain individualistic, it is difficult to solve the 
peace question, because peace comes only through growp movements, 
and group movements depend on crowd psychology. Now the crowd 
and the mass have the inclination to have unconscious or semi-con- 
scious action. They are sometimes suggestible, and subject to imagin- 
ary or visionary illusions. When they speak of war on the Pacific 
Ocean, from Japan the rumor echoes to America and you have more 
war talk there. And when there is a war rumor in Japan it is broad- 
cast to China and causes trouble there. Therefore we need economic, 
political, educational, and religious bases for a thoroughgoing peace 
movement. 


In the past we have had a most sad history in the Orient, and not 
only in the Orient, but after the Renaissance Period, as Western his- 
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tory shows (if you will permit me to say it), from those awakened at 
that time, Spain and Portugal to begin with, and the other white races 
- later,—Spain took South America and Portugal Africa, and Magellan 
reached the Philippine Islands and plundered those islands, and they 
had a hot discussion about the borderline of their territory. And the 
Dutch came, and the British followed and took India, France came 
along and took South Asia and Cochin China, and so forth, and Rus- 
sia came from the North and took Manchuria. 


And there was left only one independent nation in Asia, that was 
Japan. So Japan was forced to fight against Russia, but France and 
Germany and England insisted that Japan must hold back from con- 
_ tinental areas, so Japan could not take her fruits of victory after the 
Russo-Japanese War. I doubt whether China would have been safe if 
Japan had not been able to use her power against Russia. 


It was fifteen years ago when I went to China. Sun Yat Sen was in 
the French Concession in Shanghai, and I met him there. He told me 
that because Japan had been very kind to China the leaders of the 
Revolution in China had thought tentatively that the Emperor of 
Japan might be adopted as the king of China. I was astonished to 
hear that kind of saying from Sun Yat Sen, expresident of China, so I 
asked him whether he was serious or not, and he was serious, truly; 
but then he went on to say that when Japan occupied Korea he was 
_ very much disappointed and suddenly changed his policy and advised 
the leaders of the Revolution in China that it was necessary to be 
awakened to the aggression of Japan. 


But I have found that to have real peace we must have altruistic 
motives. Now we have still national egoism. Siam did not vote when 
Japan withdrew from the League. Why? Siam is all the time forced 
from both sides. Great Britain presses from the western border and 
France from the Eastern border, and Siam is there, but is very weak. 
It has independence by the mercy of Great Britain and France. So I 
thought if Manchuria be controlled with a mandate of the League of 
Nations, the destiny of Manchuria would be the same as the destiny of 
Siam. Therefore Siam didn’t like to vote. This is a true story which 
I learned from my friend. If France and England were very kind to 
Siam, I think they probably would have voted for the League of 
Nations and expressed that they didn’t like to have Japan in Man- 
churia. 


The League of Nations is now facing a crisis because the League is 
not based on altruistic motives at all. If you want real peace it 1s 
necessary to be based on altruistic principles. Why has Germany such 
Hitlerism? Because the League forced the corridor of Poland, and 
divided East and West Prussia. And German stability is wrecked ab- 
solutely. If German nationality is to be left, that corridor must be 
taken away. That corridor is the chief reason for Hitler. Germany 
has made great mistakes, but unless we show some altruistic kindness 
to Germany, it cannot stand as a nation. The League was organized 
from political motives, not Christian motives at all. Unless Christian 
kindness be shown to a given nation, it cannot live at all. 
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Japan has made serious mistakes and blunders, but there also it 
needs sympathy from other nations. Japan is confined to narrow is- 
lands. Japanese have no place to go but to the ocean. Cne-half the 
fishes of the world are caught by Japanese—along the coast of Japan 
and Korea, and probably eighty percent of the fish in the Philippine 
Islands also are caught by Japanese fishermen. Because we couldn’t 
go to the continent, because we couldn’t go to the big islands, therefore 
we went to the sea, and began to eat fishes. In Japan we don’t have 
sufficient land for cows, oxen and pigs, therefore we needed pasture in 
the open ocean! Therefore it was necessary to be kind to Japan. But 
now the whole nation is suffering, even after Manchuria was occupied, 
because we are putting more money in Manchuria which means thai 
the annual budget of Japan is unbalanced. 


Therefore it is absolutely necessary to have international coopera- 
tive principles put into action. Between Denmark and England they 
have cooperative trades. Producers Cooperatives in Denmark export 
to England, England buys through the Cooperative Wholesale Society. 
And Denmark has destroyed its navy and keeps only three thousand in 
its army. If Japan and China could make some agreement like that 
cooperative agreement of Denmark and England, and some special 
economic treaties that Japan will buy so much cotton and raw mater- 
ials, from China and China will buy machines, etc. from Japan, we 
should have peace between Japan and China. But as you know, Japan 
asked Chang Tso Lin for the right to lease land in Manchuria. Japan- 
ese thought they might send some immigrants to Manchuria. But 
Chang Tso Lin declined the proposal. That irritated Japanese officials. 
Premier Inukai had the idea of making peace between China and 
Japan and was therefore assassinated. Because Chang Tso Lin de- 
clined to give the right to lease in Manchuria, trouble happened. Japan 
made mistakes. She should have had more patience. 


An economic treaty is necessary. The world is spending billions of 
dollars on armament because of the fear-complex, but if it spent more 
money for investigation of economic enterprises out of that which is 
now spent on armaments, it would be happier. John Russell Smith’s 
book, The Food Resources of the World, convinced me that there Is 
plenty of land and food and if we produced more, the prices would be 
reduced, therefore the farmers are afraid to cultivate the soil. If we 
could have international agreements about economic questions, having 
more patience, we could solve this question. 


The disarmament conference talks a long time about how to make 
cannon smaller, how to reduce the navy, etc., and they have specialists 
arguing these matters with one another. But if they could have pa- 
tience to sit down and deal with economic questions with similar zeal, 
it would be better. If they could go and investigate food, clothing, and 
housing resources, and sit down with altruistic motives and study 
them, if we could spend some time concentrating on these matters, 
then we could have a truly basic survey being made for the coming 
generations of the world. 


But some races are very egoistic. In the white races there are all 
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the time angels and pirates. Angels are wonderful people. The policy 
of the Philippine Islands is the most wonderful I have seen in the 
Orient. If all the nations would be the same, then there would be no 
more war talk. I was surprised to find the Filipinos satisfied because 
President Roosevelt was giving a guarantee. The army and navy are 
to withdraw from the Philippine Islands after ten years. That kind of 
idea came from altruistic motives of the American government. If 
all nations, Great Britain, Germany, France, etc., should ‘be so kind to 
other races as America is to the Philippine Islands, then there would 
be no entanglement with the war problem any more. But we have the 
peculiar ambitions to have supremacy over other races. Japan wants 
supremacy in Asia. Britain wants supremacy in the world. Suprem- 
acy, Supremacy, supremacy! That makes trouble all the time. If 
we could have smaller nations, smaller countries, it would be much 
better. Look at the smaller countries in Europe,—Denmark, Switzer- 
land, Sweden and Norway. They need no armaments, because they are 
very smali. Thereforel insist that all nations must be smaller in size. 
Japan wants to be bigger. I insist she must be smaller! 


They started free states in the thirteenth century in Italy based 
on the guilds. They were small. They elected their own presidents. 
They had highly developed cultures. Florence, Venice, Padua,—all 
these were free states, and the popes and kings could not control them. 
But Austria’s army attacked them, and destroyed the free states. 
Because they were small in size, Austria could control the free states 
very nicely. In a big dominion, so many people make it very difficult 
to govern. Therefore it is necessary to have smaller states, then we 
may create a real social unit which shall be a unit for international 
peace. I think Mussolini is looking forward to the guild state. He 
changes very often, and-is changing for the better, I think,—to the 
guild state. Because the guilds are strong in Denmark, Norway and 
Switzerland, they are happy. If we could have the seven kinds of Co- 
operatives,—Producers, Consumers, Credit, Marketing, Utility, Insur- 
ance and Mutual Aid Cooperatives, we then would have no competitive 
and profiteering economic enterprises. And if we could get rid of pro- 
fiteering economic motives, we could have a good state. Thus we could 
get rid also of the communist movement for violent revolution. 


We could also extend the cooperative ideas to international trade. 
Now we have competition over production on the one hand and trouble 
with shifts of prices, up and down, panic and depression, and unem- 
ployment one after another,—prosperity, then depression,—and the 
government of the nation that suffers in that way for a long time gets 
desperate and begins to talk about war. And when the war talk rises 
the greedy rich think imperialistically of new land. It is because we 
are not well organized. Present day imperialism is based on economtc 
competition, and if we could get rid of exploiting capitalism, then we 
should have good grounds for international peace. Unless we get rid 
of exploiting capitalism there will be no peace. It is necessary to get 
rid of the profiteering motive which is at the basis of capitalism, at the 
basis of imperialism. Until the time that we can destroy the capital- 
istic problem we shall have no everlasting peace. Therefore we need 
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better economic schemes and systems to be realized on earth. How? 
Through Cooperative movements. Because cooperative movements or 
guilds were the basis of the thirteenth century free states, therefore 
they were prosperous. And they were able to preserve Christianity 
there. After Austria destroyed the free states they had more nation- 
alism and more wars. So, looking to the future, I think we shall have 
to come back to the thirteenth century again and find the standard of 
the free states. 


Reading John Ruskin’s Stones of Venice, I was impressed with the 
fact that in those days laborers and employers had a most wonderful 
harmony. The Gothic arch of Notre Dame in Paris has a delightfui 
diversity. The ornaments on the two sides are different. The crea- 
tive ideas and manual work were combined in those days and the la- 
borers could make anything they pleased. And stone workers, metal 
workers and even carpenters, even though they were free, had an un- 
animous purpose to make a contribution to the Gothic cathedral. So 
when you look at this cathedral from afar off it is a most beautiful 
shape, and yet nearby you find many different carvings in different 
places. Because the guilds had a cooperative trade system and a won- 
derful school to move in unanimous purpose, therefore labor and cu- 
operation, religion and daily work, manual labor and the appreciation 
of beauty were all put in wonderful cooperation with one another. 
They woved out the most wonderful architecture in the world. That 
spirit was in the foundation of the guild states of North Italy. 


The League of Nations forced Germany after the terrible world 
war. It was forced on Germany. We ought not to force. We must 
weave out creative and redemptive action among the races, with 
altruistic motives and Christian principles as foundation. Until that 
time we shall have no peace. Therefore I blame Japan, but when we 
blame Japan, we must blame other egoistic nations as well. I think 
Japan made Great Britain, France, Portugal, and the Spaniards 
her examples. Japan thought she could manage by herself, but isoia- 
tion cannot make world peace. The nations are so interrelated 
today that real peace is based on cooperative schemes. Today England 
and America have high tariff walls and Japan is creating the same 
high tariff walls. It is a terrible crime. If we could scheme out co- 
operative international trade, then no need for tariffs. If Englanca, 
America and Japan could come to.a naval agreement and if they could 
talk that matter over, why not talk about economic agreement among 


the races alone? It may take time, but if we work hard, the goal will 
be gained. 


The Roman constitution was based on the sovereignty of the 
Caesars, and they persecuted the Christians like sheep and lambs. 
But the Christians lived in a most wonderful way. They helped one 
another. They lived in a cooperative way. And after three centuries 
the Roman government had to change and remodel itself after the 
Christian way of cooperative ownership. They gradually fluctuated 
before the advancement of Christian culture, and made a new code 
based on Christian love. But I am sorry to say that when the bar- 
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barians came from the North the Romans were terrified, and Just- 
inian had to adapt, the Christian code mixed with the Roman 
code, a compromise, and that compromise still exists. And the Napo- 
leonic code is not Christian, it is half Christian and half barbarian. 
The so-called Christian nations are half and half, not 100% Christian. 
So when Christianity came to the Orient, we had two kinds of people, 
—some were angel missionaries, who belong to heaven, and some were 
pirates who belonged to the Roman Caesars. And in Japan, because 
we aren’t angels, we imitated the pirates! Therefore because the white 
races set the example to Japan, Japan became a student to the school 
of the pirates! 


Now as the missionaries ask repentance of individuals, we must ask 
repentance of the nations of the world. We are too individualistic, 
therefore the terrible panic came. We must repent at this time ana 
go back to the principles of Jesus Christ. But only preaching is noth- 
ing. We must realize this into action. People think the Cooperative 
Movement is difficult but so was the discovery of electricity! Inven- 
tion in social science is necessary. Until we invent new social prin- 
ciples, it is difficult to have real peace. The Cooperative Movement, 
and cooperative trade among nations is the fundamental thing to. be 
realized as the basis of permanent peace. But even’ the Cooperative 
Movement must be based on Christian character. Unless it is based 
on Christian character which in its turn is based on Redeeming Love, 
there will be no permanent peace. The Orient is having a terrible time 
because Japan is not Christian. 


So I think we need more peace education, more propagation of the 
peace movement, more of the Cooperative Movement, more social order 
based on Christian principles. If we can have that kind of peace edu- 
cation in the Orient, we shall have real peace in the world. 


PRAYER 


Dear Father of all Mankind: We pray to Thee for the peace of the Orient, 
for the peace of the whole world. May every individual be humiliated before 
Thee, and every nation repent so that every individual and nation may walk 
in Thy way. Cleanse us and forgive our sins, and especially forgive our Japanese 
sins against China. O Lord, have mercy on Japan, open’ the eyes of the nation 
in Japan. Show them the peace of the world. And show light to the war lords 
in China, so that they shall have an unanimous agreement to have a real state 
in China and a peaceful nation. Bless Great Britain, France; and Russia, that 
great nation. Open their eyes and bring peace in Northern Europe. Bless the 
President of the United States. O Lord, we ask Thee, unless we have the Holy 
Spirit fill the different races, the world will not see real peace. Capture us for 
Thy cause, crush our selfishness, re-mold us, recreate us for Christian character. 

Bless the Christians in Shanghai, purify them for Thy service. Sanctify them, 
so that from this international city shall flow power to the different nations of 
the world. Bless this church, bless this international gathering. When we go 
back, give us Thy rest, and power to walk in Thy way, in Christian tranquillity. 
We ask in the name of Jesus Christ. Amen. 
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XVI. IMPRESSIONS OF THE PHILIPPINE TRIP 


An address to the Kagawa Fellowship in Tokyo, March 23, 1934. 


I stayed in the Philippine Islands nineteen days and had the priv- 
ilege of being welcomed by the members of the National Council of 
the Christian Churches. I was very much impressed by the religious- 
ness of the Filipinos. When I departed from Japan I thought the Fili- 
pinos were more or less to be ranked with the aborigines, but I found 
they have been highly civilized by the influence of Catholicism. They 
have great culture. There are over thirteen million Filipinos, of whom 
nine millions are Roman Catholic, one million two hundred thousand. 
more are independent Catholics. Later the Protestant missionaries 
began preaching and in thirty-five years have gathered two hundred 
thousand Protestant Christians. The biggest Protestant Church is the 
Methodist, then come the Presbyterian, then the Baptists, etc. They 
have a National Christian Council and ask the local churches to unite 
gradually, not hastily. Most of them, except for the Methodists, have 
already joined the N.C.C. and the Presbyterians, Congregationalists 
and United Brethren have allied themselves in what is called the 
United Evangelical Church, and Baptists and others are intending to 
join them. The influence of Protestant Christianity in the Islands is 
growing year by year. The missionaries there are doing most wonder- 
ful work. 


Comparing Formosan evangelism and the general administration 
of Formosa to that of the Philippines, I was impressed that no one 
could do better than the U.S.A. has done in the Philippines. Take for 
instance, the four hundred thousand aborigines called Igorots. These 
Igorots have some blood relation with the Tayal aborigines of Formosa 
and both are head hunters. They have the same language, same cus- 
toms, same rituals, same religion. Yet in the Philippines these head- 
hunters are now completely converted, especially by the Episcopalians 
who have worked among them. And some Presbyterians also, govern- 
ment officials and teachers, are doing a great service for them. 


Politically too the Americans have made a wonderful achieve- 
ment in the Philippine Islands. There are forty-eight provinces with 
forty-eight governors, and all Filipinos, not one white person among 
them. Home rule is a fact even now. There are 1,170,000 children in 
the public schools. Americans did a great thing for the Philippine 
educational system, but the financial upkeep is now not well cared for. 
They need help. 


I was surprised to learn that many Protestant Christians are now 
living southward to Mindanao, the large southern island of the Philip- 
pines, because of the tight Catholic hold on the land in the northern 
islands. The Catholic church owns one-tenth of all the northern ter- 
ritory. And so far as I know, nowhere in the world is there such a 
terrible problem of the tenancy of farmers. There are eight kinds of 
tenants and it is necessary for someone to solve that question. It may 
be didicult for the American administration to solve it, because Amer- 
ica is withdrawing her forces, but somebody must help that situation; 
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otherwise they will have land troubles as we have had in J apan. The 
Japanese tenant problem is a serious one, but in the Philippine is- 
lands, though there is a wide cultivable area, the tenants are suffering 
to a far greater extent. These tenants cannot survive as they are, so 
they move to Mindanao where the government gives big land-grants. 


I was also impressed with the brother relations between the J apa- 
nese in the Islands and the Filipinos. I think I am a Filipino descend- 
ant. I mentioned this fact very often there and they liked it much. I 
believe it. Our features look the same. Twenty percent of the popula- 
tion of southern Japan came from the Philippines. The grammatical 
construction of the two languages has many similarities. The Chinese 
characters we Japanese use are borrowed from China, but Chinese 
grammar and Japanese grammar are different. Chinese grammar {s 
like English, in that the order of the sentence is 1-subject, 2-verb, 3- 
object. We put it 1-subject, 2-object, and last the verb, and it is the 
same in the Philippine Islands.. Then there are colloquial expressions 
which are identical: “Ano ne!”, “Oi”, “Yo”, and the “ka” at the end 
of a question. 


I don’t feel strange at all in the Philippine Islands. The tempera- 
ment of the people is just the same as that of the Japanese, and their 
houses are similar. The Nipa houses are usually elevated seven feet 
above the surface of the ground. Nipa is a kind of palm leaf which 
grows plentifully in marshy places, and forms a good thatch for the 
roofs, and is often used, too, for the entire sides of the houses. The 
rafters and framework, and the floors, are made of bamboo. They are 
very simple but very interesting. The construction of the Ise and 
Izumo-no-Taisha shrines are like this. Anyone can go under the floor 
of these shrines, for they are elevated from the ground as the houses 
in the Philppines. Five years ago, I visited the loo Choo Islands, and 
I found that the Philippine Islanders look like the Loo Choo Islanders 
I saw then. The Loo Choo people speak the same language the Japa- 
nese used 1300 years ago. So when I said to the Filipinos that Iam a 
descendant of their race, I was not deceiving ox fooling them. I was 
telling a true story. And I like the Filipinos very much. Before I 
went there I was a little afraid of them, but it is very interesting that 
the Filipinos do not like the Chinese but like the Japanese because the 
temperament of the Japanese fits into theirs. They like cleanness 
and they like education. Mr. Yangko told me the Filipinos like edu- 
cation and the Chinese like business, but the Japanese like both edu- 
cation and business! And that the Filipinos also are now aspiring for 
business and so want education and business at the same time like the 


Japanese! 


The Filipinos are very religious. When I went into the Catholic 
churches, and especially in the cathedral in Manila, I was impressed 
that more people were kneeling in prayer on Friday evening there than 
in corresponding Catholic centers in Europe. The Protestants are just 
as earnest. Some of them prayed three nights through without sleep- 
ing for our movement. 

The Filipinos are very alert now in political matters. There are 
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two parties in the Philippine Legislature working for independence, the 
majority party being represented by Quezon, and Osmena represent- 
ing the minority. The Majority at first desired quick independence, 
but now both parties agree on speedy independence. They say the 
Catholic church has a better standing under the American adminis- 
tration than it will probably have under independent Filipino status, 
because when the independent Catholic church was started, when the 
Islands were severed from Spain, they wanted the old buildings of the 
Catholic churches to house their congregations where these had joined 
the independence movement. The first and second Filipino courts de- 
cided in favor of the independent church, but the Supreme Court of 
the United States vetoed this decision because, they said, the property 
belongs to the Pope. But if independence comes, they will arrange for 
the cathedrals and churches to be given back to the natives, and free 
the tenants on Catholic lands from their bondage. 


Although the soil of the Philippines is naturally very fertile, they 
haven’t paid much attention to fertilization and improvement. When 
I went to the Islands I thought I could taste many fresh fruits— 
papaya, mango, and delicious nuts—but they told me that in Cebu 
until ten years ago, the Filipinos didn’t like papaya and mango—“They 
are for horses,” they said. After the Americans began to eat fruits, the 
Filipinos foiowed, but many country people still don’t like the papaya. 
They live simply on rice as we do in Japan, and they don’t know how 
to cook rice well. They live in very primitive fashion, and don’t know 
anything about the Cooperative Movement. So I had to’ explain the 
Cooperatives to them. Some missionaries told me, “Kagawa, the Co- 
operative movement would not succeed here, because there are 87 dif- 
fferent dialects in the Islands, and there are too many differences 
and difficulties for the people to live cooperatively; when people can’t 
understand they don’t trust each other. Therefore the Chinese have 
gotten the business and are the shop-keepers all over the islands; and 
the Japanese have captured the markets for goods.” Yet, I believe, if 
we show the Filipinos how good the Cooperative movement is, they 
will follow. In Mindanao a Congregational missionary has succeeded 
in teaching cooperation to two thousand farmers. And some mission 
boards whose budgets from America are being cut off are now hoping 
to save their hospital in Manila by turning it into a Medical Coopera- 
tive. The Cooperative movement is surely the Christian way out of 
the Philippines’ economic difficulties, as indeed also for Japan and the 
rest of the world. 


Hongkong and China: When we reached Hongkong I spoke there 
in the Cathedral to the League of Nations Association and said that 
the thirty-five years of U.S.A. Administration in the Philippines had 
been a good example for other nations to study. I suggested that if 
possible Britain should withdraw her army and navy from India. Some 
Britishers didn’t like it. One shouted out when I finished my talk 
that the Indians are prejudiced and so I answered, “Ask Mr. Gandhi!” 
And he got angry. Four days later when I got back from Canton I 
found in the paper that one professor in Hongkong University had 
written against me, “Kagawa is not a Christian.’ He said that if the 
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_ British were not in South China thieves, robbers and pirates would be 
making trouble in the Oriental Seas, and that the Britishers are here 
to save China from turmoil. He added that it was a great mistake for 
the Bishop to introduce Kagawa to the people of Hongkong. But with- 
out knowing that that professor was there, the night before I had gone 
to the University of Hongkong and spoken the previous evening. But 
before I began to speak someone told me, “K'agawa, don’t touch poli- 
tics.” So I didn’t touch politics that evening, and they clapped their 
hands! 


Asking Pardon of the Chinese: In China it was very difficult for 
me to speak. They asked me to say something about Manchuria and 
so repeatedly I asked pardon. But some of the Japanese there, even 
the pastors of Christian Churches didn’t like me to speak in that way. 
The pastor of the Presbyterian Church in Shanghai especially didn’t 
like me to go to the Fitch Memorial Church, into which at the time of 
the Shanghai War the Japanese soldiers went and killed the pastor. 
He didn’t like me to go there because he said it would be forcing me 
to beg pardon, but I went there and begged pardon. I took the free- 
dom to say what I thought, and I had a good experience there. One 
dentist, for instance, because his mother and his child had both been 
killed in the Shanghai Incident, hated the Japanese. He was a mem- 
ber of that church, and when he heard that I was coming, he prayed 
for twenty nights and decided he would pardon the Japanese and wei- 
come me, so he told his church. It was that church which had been 
having a prayer meeting at the time of the Shanghai War, when the. 
Japanese soldiers went into it and killed its pastor and eight of the 
members of his family. And after I finished my talk in that church, 
Mr. Sakamoto, secretary of the Japanese legation, also begged pardon 
of the Chinese. re 


The day before we had been invited to be in the Oxford Group 
Movement in Shanghai. I was very much impressed, they forgot 
racial differences and took away the enmity against the Japanese. 
When I was leaving there one-of the Oxford Group people handed 
me 300 yen as a token of thanks. He himself a Chinese gentle- 
man, had given a hundred Mexican dollars, and the rest had come 
from other Chinese and some from American missionaries. That three 
hundred yen meant a great deal to me because they showed their 
Christian spirit, to forgive their enemy and love their neighbors, and 
because they were absolutely surrendered to Christ, and I thought I 
must use that money for the movement of Christian Internationalism. 
And I thanked them then and said I would so receive it. 


I couldn’t spend more than fifty days abroad because work was 
waiting in Japan. Both the Kaizo and the Yubensha magazines had 
asked me to write novels, one each, on peace education and the Co- 
operative Movement respectively. After I came back I delivered many 
lectures on the Coperative Movement, and I got a little fever from 
kidney trouble. As I have had it more than five years, I have been 
warned for fear, for a fever means getting worse, so I am trying 
to get rid of that fever, I have promised to move northward in the 
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summer. Hokkaido has given me an invitation, and I am looking 
north where a famine comes once in ten years and a bad crop every 
fourth year. I shall go southward from the autumn. 


I was very much pleased with my trip to the Philippines and the 
result was very good, but when I returned to Japan no one asked me 
whether I was treated well or ill in the Philippine Islands. I am glad 
that you came to encourage me to speak because I like the Philippine 
Islands, We must have a special arrangement to invite more Christians 
to come from the Philippines to Japan and understand Japan. We Chris- » 
tianscan doit. Japanese Christians have written too much the bad side 
of the Filipino students in this country. The Filipinos in general are — 
not like that at all. The Filipinos are the only Christian nation in the 
Orient. Nine million of them are-orthodox Catholic, 1,200,000 are In- 

‘dependent Catholic, 200,000 are Protestant. ‘So we must keep the 
Philippine Islands as sacred place and make these Islands even more 
Christian than they are at present. If we could get them to send mis- 
sionaries to China and even to Japan. That responsibility is on us. 


OUR LENGTHENING BOOK-SHELF (reviews) 
By Edna Linsley Gressitt 
Novels by Kagawa 


It is more than ten years since the appearance of the first Eng- 
lish translation of a novel by Kagawa. “Shisen wo| Koete” (“Across 
the Death Line’) or as it was named in America, ‘Before the Dawn”, 
has long been out of print. In 1925, “Taiyo wo Iru Mono” (A Shooter 
at the Sun), which continues the Eiichi story, was published in Japan 
by the Kobe Chronicle. There are a few copies left which can be 
obtained from the Friends of Jesus office. 


The third volume, “Kabe no Kioe wo Kiku Mono” (Listening to the 
Walls), is now being translated. This book takes up Eiichi’s experi- 
ences after his return from the United States. The three books are 
by no means an autobiography, but they are all based on Kagawa’s 
experiences. At the time “Listening to the Walls” was released for 
sale, the author of the book was behind prison bars, while long lines 
of eager purchasers stood waiting for their chance to buy the book. 
This third volume of the Eiichi trilogy is a vivid and fascinating por- 
trayal of the stormy period after the Great War. 


Since that time Kagawa has written many novels, but none have 
been translated, until last year when Miss Marian Draper accomplished 
the translation of “Hitotsubu no Mugi” (A Grain of Wheat), which has 
had a tremendous circulation. It has gone through 150 editions and 
has also been dramatized and filmed. This poignant story with its 
high ideals is a book for the times and already European publishers 
are asking for the right to translate it from the English. 


It seems regrettable that great evangelical novels have been few 
in the world’s literature. “In His Steps” by Sheldon was unique and 
was an astounding best-seller. Some of A.S.M. Hutchinson’s books 
have been called sentimental, but by the best judges, they are treated 
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fine novels. Lloyd Douglas’ “Magnificent Obsession” and the works of 
John Rathbone Oliver were also good examples of this type of literature. 
Since everybody likes a good story, there is large opportunity for such 
writing, and it is in this field especially that Kagawa excels—artistic 
novels which are truly evangelical. 


Miss Draper is now translating “Azarashi no Gotoku” (The Sea 
Lions), which Kagawa wrote on behalf of the fisherfolk and which has 
had large circulation in Japanese. His novel most recently off the 
press is “Maboroshi no Heisha” (Chariots of Vision”), and has already 
sold ten thousand volumes. It is a vision of a cooperative society. 


Kagawa-San is now working, at the request of one of the oldest 
and most influential publishing houses in Japan, on a novel of the life 
of Christ. He is also carrying along as a serial a story in the national co- 
operative magazine, and it is significant that this magazine which has 
a circulation of over 700,000 a month has experienced a subscription 
increase of 20,000 a month since this Kagawa story began. The pup- 
lishers are asking him not to conclude it too soon. “Spin it out,” they 
say, “till we have a million subscribers.” 


These volumes if not stocked by your book seller, may all be se- 
cured through the Kagawa Fellowship offices, 101 Haramachi, Koishi- 
kawa, Tokyo, Japan. 


The Japan Study Book for 1934-35 . M4 
By Mrs. Gressitt 


The central committee on the united study of foreign lands has 
chosen Japan for the study in all America for the coming year. Great 
progress is shown in the fact that for the first time the books are writ- 
ten not by onlookers, however interested and sympathetic, but by 
representatives of the people themselves. No one questions how thor- 
oughly Dr.Kagawa knows his people, or that he can be trusted to write 
with utter frankness and sincerty. Miss Kawai and Mrs. Kubushiro 
are outstanding women leaders, and there are no better informed or 
more fair-minded women in the land. While SUZUKI LOOKS AT 
JAPAN was written by a missionary, it is noteworthy that the purpose 
is to give us the Japanese point of view. The author of TYPHOON 
DAYS IN JAPAN writes of his native land for he was born in Japan of 
missionary parents. 


CHRIST AND JAPAN by Kagawa is like a flaming torch. “God hath 
not dealt so with any nation,” sang the psalmist: of his Israel. That 
this is also true of Japan strikes one who reads this loyal but judicious 
appraisal of Japan’s inner heart and outer ways. Kagawa is like a 
psychologist mother writing in discriminating love the analysis of her 
own child. There is genetic logic such as we had in Gulick’s “Evolution 
of the Japanese”. The acute problems of war, economics and religion 
are dealt with from many different slants. Japan needs understanding 
on the part of America, and who can better do the explaining than 
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Kagawa with his full experience and his long, intense concentration on 
the harassing problems? How well the book shows the need of inter- 
dependence and of sympathy among the nations! It shows, too, that 
innermost nature and bent of the Japanese people and the declared - 
position of their greatest leaders is for peace. 


JAPANESE WOMEN SPEAK by Miss Kawai and Mrs. Kubushiro 
will surprise the reader with its wealth of information on the work of 
Christian women in Japan as well as the extent of such work which is 
disclosed. Only a part could be condensed into this brief account of 
two hundred pages. Mrs. Kubushiro was educated in Joshi Gakuin, a 
girls’ school in Tokyo, and for some years was a student in Pacific 
School of Religion in Berkeley, California. She was a delegate to tne 
Jerusalem, Conference in 1928, is now on the executive committee of 
the Japanese National Christian Council, and having travelled all over 
the world to study movements among women, she is today the moving 
genius of the Purity Movement in the entire country, commanding the 
respect and confidence of both Christian and non-Christian leaders. 
Miss Kawai was also educated both in Japan and America, being a 
graduate of Bryn Mawr. She has travelled widely in Europe, the Unit- 
ed States, and Canada, and in Manchuria and Siberia during the World 
War, and has been called “Japan’s most international woman’’. 
Though in great demand in the education field, she gave 20 years to 
outstanding service with the Y.W.C.A. in Japan, leaving this work to 
found the “Fountain of Blessing School” in Tokyo, which under her 
leadership has had marked success. 


The significant fact that the authors of these two books are pro- 
ducts of mission work speaks with a power and persuasiveness that 
convinces the most skeptical that Christian missions pay. 


SUZUKI LOOKS AT JAPAN by Willis A. Lamott is a mine of infor- 
mation, careful, thoughtful, accurate, clearly set down, and ail- 
ways without the pose of a source-book. It has many pen pictures, 
sad, beautiful, faint, clear, simple, detailed. The best picture that 
recurs constantly is that of two friends, in which the East and West do 
surely meet. There are very luminous places, for instance where 
Suzuki gives his critique of education. The book reiterates the in- 
escapable necessity for international co-operation and friendship. 


We, who trust Kagawa as a leader out of the present economic 
despair, are not disturbed by his being referred to in this book as “an 
amateur economist”, in spite of all that he has written on economics 
and the number of economic commissions of which he is a member. In 
the history of science from Herschel down, many of the discoveries 
have been made by amateurs. In these days, who knows who or where 
is the master economist? As for Kagawa’s cooperative message, 16 
must be recognized that it is not academic theory. It has been tried 
through some years by rapidly increasing numbers, and as far as it has 
been tried, it has worked! 


TYPHOON DAYS IN JAPAN by Dr. Robert S. Spencer of Fukuoka, 
Japan, is an outstanding contribution. When Dr. Spencer says, “Behind 
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this little book lies the privilege of three decades spent in Japan ana 
in the closest intimacy with her wonderful people’, one senses why he 
could produce such an intimate study of the people. When he speaks 
of the termendous turmoil through which Japan has passed during the 
past eighty years, as “typhoon days”, it seems a truly inspired phrase. 


The background of those earlier typhoon days is so splendidly 
condensed and so clearly portrayed that even the youngest reader wiil 
be interested and informed. In the vivid picture of education under 
the striking caption “Examination Hells”; in the tragic story of that 
neglected group, the farmers in Japan; in the fight being waged 
against vice and liquor; and finally in the chapter “Christ Amid the 
Storms” the reader is filled with the joyful assurence that our Chris? 
who stilled the waves of Galilee is shortening the typhoon days of 
Japan. This hope comes through his description of the effective work 
of missionaries and Japanese Christians who teach not only by pre- 
cept, but also by example. He also writes of the work of outstanding 
Japanese Christians like Dr.Kagawa who are influencing not only 
stormtossed Japan, but whose influence is felt in other lands as well. 
Typhoon Days is admirably adapted for use as a source book and wilt 
be especially valuable for study groups, both young and old. America 
will be learning to know, to appreciate, and to love people and things 
Japanese. 


Among the many other recommended books, we want to give 
special mention to four. OUT OF THRE FAR EAST by Allan Hunter is 
like a person who talks about people. He speaks of the “terrible 
sacredness of Personality”, and makes us feel the crime of disregard- 
ing the sacredness of personality. His book, like his others, “Facing 
the Pacific”, “Social Perplexities’”, and “Youth’s Adventures’, deals 
with the young people of. Asiatic descent on the Pacific Coast, and 
pulses with the life-beats of their hearts. Like his brother, Stanley A. 
Hunder, Allan Hunter is a valiant friend and helper to Kagawa Co- 
operators. In this book we have a glimpse of the California Japanese 
who are members of Kagawa’s Kingdom of God Movement as they meet 
at their six o’clock-in-the-morning prayer meetings. On his last page, 
he describes “a stocky figure” hurrying across Princeton campus with 
2 load of books under his arm. ‘That Jap never takes a chance of be- 
ing late,” said Hunter and his amused undergraduate friends; they 
joked, too, about the Shredded Wheat boxes at the Jap’s door. Then 
he concludes, “There will never be another Kagawa. You and I will 
never again have the chance to ignore that particular genius. But the 
Korean boy, ambitious to help his people, the Chinese girl training to 
be a doctor, the Filipino building up a little prayer group, or the Hindu 
who is servant in the house—who knows but that the divine spark in 
such as these will again catch us napping?” 


THE ORIENT STEPS OUT by Mary Jenness was prepared in coop- 
eration with the International Association of Daily Vacation Bible 
Schools, and is a breezy textbook with handy lists of questions. It has 
three sections, India, China and Japan-“The Land Where the Day 
Begins”. This third section is in two parts, the first being TOYOHIKO 
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KAGAWA with four chapters: 1-Twice A Samurai 
2-Beyond Danger 
3-Five Ways to “Preach to Buddha” 
4-~He Goes after the World 


WORLD TIDES IN THE EAST by Basil Mathews is a brilliant gem 
which might become a classic; but the author concludes his preface 
with these words: 


“My strongest wish is that the book may swiftly be made out of 

date by a rapid movement of the Far-Eastern drama toward the 

cooperative rebuilding of life to which its argument is directed.” 
That is humility and insight! 


The book belongs on our shelf because of what it says about 
Kagawa and of what it quotes from him. It is informing on every 
page. How does the author ever come to know about Japan, China, 
and Soviet Russia, more than these lands know about themselves? But 
the information has the mark of the genuine article upon it. After 
the first section of facts come three chapters, “The Times That Shake 
Men’s Souls”, “To Whom Shall We Turn?”, and “The Tides of God”. 
These three chapters should be printed in a booklet that might be used 
for a text book in “English Bible Classes” in Japan. The cover bears 
a wonderful reproduction of a wave screen by the Japanese artist, 
Korin. The “tides”, of coures, are materialism, nationalism, and com- 
munism. There is a dark world portrayed; but that is not the last 
word! The last word is “THE TIDES OF GOD”! 


RELIGIOUS VALUES IN JAPANESE CULTURE by T.T.Brumbaugh 
is a book published in Japan by the Christian Literature Society (Kyo- 
bunkwan, Ginza, Tokyo,—$1.00), and is an estimable contribution to 
study material on Japan just now. It takes up in chronological and 
highly appreciative order the various waves of religious influence 
which have swept over the Japanese in their more than 2500 years of 
history; and by reference to the outstanding personalities and move- 
ments of these ages, shows the gradual and cumulative development of 
Japanese culture as it is today. The chapter on the great effect of 
Christianity upon Japanese life and thought in more recent decades is 
particularly significant as indicating the life-values upon which Chris- 
tian Missions today should concentrate emphasis-on the Fatherhood 
of God, on the worth of personality, on the principle of active, creative 
love, on the message of salvation as positive triumph over evil, and on 
the conservation in immortality of all personal values thus inculcated. 
For those who wish a more extended treatment of the religious back- 
ground of Japan than that in the previously mentioned volumes by 
Kagawa and Lamott, Mr. Brumbaugh’s book can be highly recom- 
mended, and for students of comparative religions the volume is indis- 
pensable. 


SNAPSHOTS. 


For several weeks while the Kagawa party was in and near the 
Philippines, “Sky Pilot” George William Wright ran Kagawa. stories 
and parts of his speeches in the “Sunday Thoughts the Day Before” 
column in the Manila Daily Bulletin. The quotation on the front cover 
of this magazine is an excerpt from one of these, and in another of 
them he outlined fully Kagawa’s address on “The System of Love as 
Developed by Paul” which appears in more extended form if the 
preceding pages. 


* * * * 


Dr. Frank Higdon, writing in the Christian Century concerning 
Kagawa’s visit said in part:-“It early became evident that the heart of 
his message is redeeming love. In the midst of an address to 600 
students at the College of Agriculture, an hour’s talk in which he ex- 
plained seven different types of cooperatives, Kagawa suddenly paused 
and said: “The foundation of all this must be Christian character. If 
men are Selfish, if they do not have redeeming love, none of these co- 
operatives can succeed.” Then he proceeded! in dispassionate profes- 
sor-like manner to expound other cooperatives that he had not yet 
discussed. In a convocation address at the University of the Philip- 
pines where more than one thousand students listened spellbound to 
his presentation of “The Harmony of Science and Religion,” he once 
more made clear that at the heart of the Christian faith lies this love 
that redeems lost values.” 

* * * * 

As Kagawa San’s vision of the establishment of the. Medical Coop- 
eratives throughout the country is now being so successfully realized, 
no doubt his thoughts often turn back to that time when with such 
keen regret he relinquished his own purpose to become a physician. 

He was profoundly impressed and inspired by the example of Dr. 
Schweitzer of Africa. Dr. Logan, who with Dr. Myers, was like a spirii- 
ual father to the orphan boy, tells of how they labored to dissuade 
“that boy who was possessed to study everything under the sun” from 
his determination to study medicine. ‘Write books” they said, “and 
you can hire many doctors to serve the sick and the suffering.” 

* * * * 

In the Philippine National Christian Council Bulletin for April ap- 
pear these significant words from Carl Eschbach of Baguio:—“He 
(Kagawa) has a universal appeal. He profoundly impressed both the 
learned and the unlearned.” And from Roy Brown of the Silliman 
Institute: “It (Kagawa’s visit) was a red letter day with us. The 
energizing influence of it will be felt through the Visayas. Christ was 
glorified, not Kagawa.” From Harland Stuart of Central Philippines 
College: “Kagawa gave our people a renewed faith in the Japanese, a 
desire to understand them better and to be more friendly with them.” 


* % * * 


A letter from a Filipino pastor received since Mr. Kagawa’s return 
to Japan readsin part: “The spiritual movement that was started 
four years ago is being greatly stimulated by your visit. Recently nine 
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of us, mostly those who wrestled with God during those seven all-night 
prayer meetings which we held before your arrival and after you left, 
went to a hill and spent a week for meditation, for Bible searching, for 
discussion and prayer. It was the best ever held of its kind. This group 
is now named “The Spiritual Comrades of Christ”, and these men are 
on fire for God. I believe God is raising men up in our country whom 
He will use in ushering in a glorious spiritual revival among our 
people.”—Francisco S. Galvez. 
* * * x 

In an article on the “Treatment of Pulmonary Tuberculosis by Col- 
lapse Theraphy,” by Dr.-‘S. H. Martin, in the Korean Mission Field for 
May, 1933 appears the following as one of several case studies:— 

“A young man was about to destroy himself, as he had tried all the 
different main religions in the East. He was 24 years old, educated, a 
young professional man. Having tried out all the theories of com- 
munism also, and found them of no avail, he awoke one morning to 
find himself coughing blood. Even the suggestion of tuberculosis, to 
a Korean or Japanese, in most cases comes as a death knell, because 
of the very few who have been really cured of this disease in these 
countries. One day when he had prepared for suicide, he was called 
on by a Christian minister who guided him personally to the Severance 
clinic. where he had his first contact with compassion or love-in-action. 
No fee was asked for his treatment, which was the placing of air in the 
pleura of his left lung. He was asked to select from a large number of 
Kagawa’s books any number he wished to take, but he took only one, 
“Meditations on the Cross.” “He returned regularly to the clinic for a 
vear and a half; his best friends said that he had completely changed. 
From a man who had for years lived in the valleys and under the 
mists, he now has risen to a high position in his professional work and 
is an outstanding leader and light in the Church of his adoption.” 

* * * 


* 


And here is a part of a letter received recently from Ireland :— 
Dear Kagawa, 

It may survrise you to get a letter from Ireland, but I hope it will 
be a pleasant surprise. A year ago a friend of mine advised me to 
read the life of Kagawa by Axling. I had to ask him to repeat the 
name as 1 had; never heard it before. A month or so later, I bought 
and read the book and then read it again. I said to myself, “I must let 
my friends see this.” So I set the book going round among my friends 
nearby. Then I lent it to a friend in the country and it was gone 
for weeks and months. Finally I wrote my friend, “Please send back 
KAGAWA.” I received the following reply: 

“My only excuse for keeping this book so long is that it was hard 
at work doing a kind of missionary work that perhaps you or I would 
not have accomplished. One after another came asking if he might 
have the loan of it, and in each case I presumed on your good nature 
and said, “Yes.” I am sorry it is not the nice clean book it was when 
you lent it to me, but I believe it has opened the eyes of folks here to 
what real Christianity is.” 

I thought it would interest you to know how you are getting on in 
far off Ireland. You have opened our eyes and helped us to become more 
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enthusiastic to do our bit more faithfully. The candle is going to burn 
more brightly over here in Ireland because of your life over there. 
Since reading the first book, I have procured two others which you 
yourself have written-“New Life Through God” and “A Grain of 
Wheat”. In one of them you gave your address, so you have yourself to 
biame if the letters come as I believe they will from all over the world 
where your books are read. This will convey love and best wishes from 
a few IRISH FRIENDS from away across the world. 
Yours sincerely, C.F. B.” 


KAGAWA — GOD’S MAN 
Dr. Richard Roberts, Toronto, Canada 

“There was a man sent from God, whose name was John”. Again 
and again, down the ages God has sent a man to his people on this or 
that momentous errand; nor has He ceased to do so. It is in this 
august company that we must place TOYOHIKO KAGAWA. He too is 
aman sent from God upon a specific errand to the church of God and 
to the children of men in this generation. As I have said everywhere, 
he has made the Kingdom of God live again in our time. He has 
brought the Kingdom of God down from the cloud-land of discussion, 
and presented it to us in terms of a concrete project in the here-and- 
now. Without for 2a moment forgetting that “the Kingdom of God is 
within you”, he has reminded us by his word, and even more by his 
life, that the Kingdom of God within us passes away if it does not ex- 
press itself in the creative action that will bring to birth a “beloved 
community”, a common order of life, conformable with the mind and 
will of Jesus Christ. He has helped his contemporaries to believe in 
the practicability of the Kingdom of God. 

What we have come to describe as the “social Gospel’ has been 
preached now for a long time. It began in the modern world with the 
Christian socialists of the Victorian Era,—Charles Kingsley, F. D. 
Maurice and their friends; and during the last twenty years it has be- 
come a commonplace. But, for all our preaching, the dent made upon 
the commercial civilization which we have been criticising and con- 
demning is comparatively small. One reason for this failure is that 
we allowed ourselves to forget the condition and sources of the moral 
and spiritual power which could bring our hopes and dreams to effect. 
We looked to legislation to establish social righteousness, and to public 
opinion and corporate action to abolish industrial exploitation and all 
the other new abuses of the prevailing order. We forgot that there 
could be no stable society except upon a foundation of moral character. 
Social change without a change of heart simply means new toy dogs 
for old, and new modes of exploitation. The social Gospel has so far 
failed because it was propaganda without evangelism. It is part of the 
real debt which we owe to Dr. Kagawa that he has annulled this un- 
happy divorce and | recalled us to evangelism, but to an evangelism | 
directed expressly y to the Creation of a society, both within and among © 
nations, which shall be the terrestrial version of the Kingdom of God: 
He has perceived more clearly than any Christian leader of our time 
that personality and society are coordinate terms. The one cannot be 
except in the measure that the other prevails. The ereat soul and the 
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real society will arrive, not the one after the other, put together. Our 
evangelism and our social effort must proceed side by side. weer 

Further, Dr. Kagawa has in his own person and life demonstrated 
the measure and the quality of the consecration which we must all 
share if the Kingdom of God is to become an actuality in this world. 
He has taken his life in his hands and has endured hardship like a 
good soldier of Jesus Christ. He has accounted no task to be too smali, 
no risk too great, to be undertaken for the sake of the Kingdom. Mr. 
H.G. Wells has spoken somewhere of a “divine recklessness.” That 
would seem to be the correct description of Dr. Kagawa’s own temper. 
When Jesus spoke the parable of the man who started to build a tower 
and failled to finish it, the moral he had from it was that no man 
should set out to follow him if there be a fiaw or a deficiency in his 
consecration. “Whosoever he be of you that forsaketh not all that he 
hath, he cannot be my disciple’. There can be no Christian world 
without great renunciation, and in this Dr. Kagawa, following his 
Master, has shown us the way. 


While Dr. Kagawa’s immdiate effort has been concerned with his 
own country, he knows only too well that just as there can be no Chris- 
tian nation without Christian persons, so there can be no Christian 
world without Christian nations. Just now there are no Christian 
nations; the best that can be said is that there are pagan nations 
touched lightly here and there by a Christian grace. So Dr. Kagawa 
with characteristic forthrightness began in his own “Jerusalem”, that 
is, in Japan. Nevertheless, his is a world-outlook; and out of this has 
emerged his deep longing and his labour for peace. But he isa realist 
who recognizes that his work for peace must be, in his own words, “2 
long-term undertaking”. He knows that it is hopeless to expect whole 
peoples to live and to work together to good purpose, if persons cannot 
be persuaded to do so. So with a sure insight, he has recognized the 
need of instituting ways and means of coperation as a necessary part 
of the discipline by which men, and at last, nations, may learn to live 
together in peace. Here again we are his debtors. We look to con- 
ferences and palavers of various kinds to bring peace into the world, 
and so far we have looked in vain. It is the virtue of Dr. Kagawa 
that he puts “first things first”; and he is engaged both by word and 
by deed, in the divine spade work of laying the moral and spiritual 
foundations of a Christian ‘world order; and he is setting the pace for 
the rest of us. 


It is no exaggeration to say that the eyes of intelligent Christian 
souls all the world over are fixed on Dr. Kagawa. He seems to them 
to have forced a way out of that impasse in which the church every- 
where has found itself in recent years; and not a few regard him as 
the new “star in the East”, which heralds a better dawn. It is no 
doubt true that the form of the effort which he has set himself to in 
Japan may not be applicable everywhere but he has in many places 
outside Japan quickened the impulse to discover the ways and means 
by which occidental society may be made Christian. In respect to his 
message and mission as a whole, there are multitudes, unknown to 
him, who are beginning to follow his leadership. 
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